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Some of the Contributions of Srila Jiva Gosvami

By His Divine Grace A.C. Bhaktivedanta Swami Prabhupada
(from Caitanya-caritamrta Adi-lila 10.85 Purport)

In the Gaura-ganoddesa-dipika (195) it is said that Srila Jiva Gosvami was formerly
Vilasa-manjari gopi. From his very childhood Jiva Gosvami was greatly fond of
Srimad-Bhagavatam. He later came to Navadvipa to study Sanskrit, and, following in the
footsteps of Sti Nityananda Prabhu, he circumambulated the entire Navadvipa-dhama. After
visiting Navadvipa-dhama he went to Benares to study Sanskrit under Madhustidana Vacaspati,
and after finishing his studies in Benares he went to Vrndavana and took shelter of his uncles,
Sri Ripa and Sanatana. This is described in the Bhakti-ratnakara. As far as our information
goes, Srila Jiva Gosvami composed and edited at least twenty-five books. They are all very
much celebrated, and they are listed as follows: (1) Hari-namamrta-vyakarana, (2)
Satra-malika, (3) Dhatu-sangraha, (4) Krsnarca-dipika, (5) Gopala-virudavali, (6)
Rasamrta-sesa, (7) Sri  Madhava-mahotsava, (8) Sri  Sankalpa-kalpavrksa, (9)
Bhavartha-stcaka-campti, (10) Gopala-tapani-tika, (11) a commentary on the
Brahma-sarnhita, (12) a commentary on the Bhakti-rasamrta-sindhu, (13) a commentary on
the Ujjvala-nilamani, (14) a commentary on the Yogasara-stava, (15) a commentary on the
Gayatri-mantra, as described in the Agni Purana, (16) a description of the Lord’s lotus feet
derived from the Padma Purana, (17) a description of the lotus feet of Srimati Radharani, (18)
Gopala-campu (in two parts) and (19-25) seven sandarbhas: the Krama-, Tattva-, Bhagavat-,
Paramatma-, Krsna-, Bhakti- and Priti-sandarbha. After the disappearance of Srila Rapa
Gosvami and Sanatana Gosvami in Vrndavana, Srila Jiva Gosvami became the acarya of all the
Vaisnavas in Bengal, Orissa and the rest of the world, and it is he who used to guide them in
their devotional service. In Vrndavana he established the Radha-Damodara temple, where, after
retirement, we had the opportunity to live from 1962 until 1965, when we decided to come to
the United States of America. When Jiva Gosvami was still present, Stila Krsnadasa Kaviraja
Gosvami compiled his famous Caitanya-caritamrta. Later, Srila Jiva Gosvami inspired Srinivasa
Acarya, Narottama dasa Thakura and Duhkhi Krsnadasa to preach Krsna consciousness in
Bengal. Jiva Gosvami was informed that all the manuscripts that had been collected from
Vrndavana and sent to Bengal for preaching purposes were plundered near Visnupura, in
Bengal, but later he received the information that the books had been recovered. Sri Jiva
Gosvami awarded the designation Kaviraja to Ramacandra Sena, a disciple of Srinivasa
Acarya’s, and to Ramacandra’s younger brother Govinda. While Jiva Gosvami was alive, Srimati
Jahnavi-devi, the pleasure potency of Sri Nityananda Prabhu, went to Vrndavana with a few
devotees. Jiva Gosvami was very kind to the Gaudiya Vaisnavas, the Vaisnavas from Bengal.
Whoever went to Vrndavana he provided with a residence and prasadam. His disciple
Krsnadasa Adhikarti listed all the books of the Gosvamis in his diary.



Introduction to the Overview of Sri Tattva-sandarbha

Srila Prabhupada comments in a lecture: “Jiva Gosvami has got six sandarbhas, theses:
Bhagavat-sandarbha, Krsna-sandarbha, Tattva-sandarbha, Priti-sandarbha, like that. So these
books are... I don’t think it is published in English. So these sandarbhas are so philosophically
discussed that throughout the whole world, there is not a single philosopher who can defy
these Jiva GosvamT’s six sandarbhas.”

The Six Gosvamis of Vrndavana made particularly important contributions to the mission
of Lord Sri Caitanya Mahaprabhu. They renounced the comforts of material life and absorbed
themselves in the service of Radha and Krsna, they recorded in written form the teachings of
Lord Caitanya, they uncovered the lost places of Lord Krsna'’s pastimes in Vrndavana, and they
established the proper practices of devotional service. Srinivasa Acarya sings: “they are very
expert in scrutinizingly studying all the revealed scriptures with the aim of establishing eternal
religious principles for the benefit of all human beings. Thus they are honored all over the three
worlds, and they are worth taking shelter of ....”

Srila Jiva Goswami’s main service was to establish the philosophical basis of Lord Caitanya’s
movement, and among his writings his Six Sandarbhas (essays) are very important.
Tattva-sandarbha is the first of these six.

Sr1 Tattva-sandarbha can be considered logically divided into two parts, although Srila Jiva Gosvami did not
specifically indicate this division. The first twenty six texts prove the authority of the Bhagavatam on the basis of
reason and various scriptural authorities. This having been done, the Bhagavatam itself becomes the prime source
of verification, and continues to be so throughout the rest of the Six Sandarbhas. The second part of the
Tattva-sandarbha, beginning from text 27, ascertains the general nature of the Supreme Truth, or tattva, revealed
in Srimad-Bhagavatam. Panditas sometimes call the two parts of Tattva-sandarbha the Pramana-khanda and
Prameya-khanda; pramana means "source of valid knowledge" and prameya means "object of pramana," so in
other words the two parts deal with epistemology and ontology respectively.

In this Overview we have attempted to further subdivide Tattva-sandarbha into natural parts, which reflect the
flow of arguments presented by our acarya. We have summarized our commentary on each verse very briefly, and
will expand on these points as the course proceeds.

Although we are not going to deal with them in this course, we can mention that the other five Sandarbhas are
Paramatma-sandarbha, dealing with atma and Paramatma, Bhagavata-sandarbha, establishing that the Bhagavan
feature of the Absolute Truth is highest, Krsna-sandarbha, establishing that Lord Krsna is the supreme aspect of
the Bhagavan feature, Bhakti-sandarbha, explaining bhakti, the process for approaching Krsna, and
Priti-sandarbha, explaining love of God.



Invocation by Srila Jiva Goswami

$ri krsno jayati

“May Lord Krsna be glorified!”

Section 1 — Mangalacarana (Texts 1-8)

TEXT 1
krsna-varnarm tvisakrsnamsangopangastra-parsadamyajiiaih sankirtana-prayairyajanti hi su-medhasah

“In the age of Kali intelligent persons perform congregational chanting to worship the
incarnation of Godhead who constantly sings the names of Krsna. Although His complexion is
not blackish, He is Krsna Himself. He is accompanied by His associates, servants, weapons, and
confidential companions.”

Commentary:

1. Mangalacarana 1 — the principle of mangalacarana.
The Yuga avataras.

Sridhara Swami’s interpretation of this verse.

. Jiva Goswami’s interpretation of this verse.

S

TEXT 2

antah krsnam bahir gauramdarsitangadi-vaibhavamkalau sankirtanadyaih smahkrsna-caitanyam asritah
In this Age of Kali we have taken shelter of Krsna Caitanya by congregationally chanting the Lord’s holy
names and performing other devotional practices. Blackish within but golden without, He exhibits all His
opulences, beginning with His bodily features.



Commentary:

1. Mangalacarana 2 — offering obeisances to one’s worshipable Deity.
2. Clarification of Text 1.

3. Lord Caitanya clearly identified.

TEXT 3

jayatarn mathura-bhimausrila-ripa-sanatanauyau vilekhayatas tattvam
jiapakau pustikam imam

All glories to Srila Rapa and Srila Sanatana in the land of Mathura! Having enlightened me in the true
science, they are inspiring me to write this book.

Commentary:
1. Mangalacarana 3 — Offering blessings and paying respects.
2. The special positions of Srila Rapa Goswami and Stila Sanatana Goswami.

TEXT 4
ko ’pi tad-bandhavo bhattodaksina-dvija-vamsa-jahvivicya vyalikhad granthamlikhitad vrddha-vaisnavaih
A friend of theirs, a Bhatta scholar from a family of South Indian brahmanas, composed the original
edition of this book after studying the writings of venerable Vaisnavas.

Commentary:
1. Mangalacarana 4 — obeisances to Gopala Bhatta Goswami.

TEXT 5

tasyadyam granthanalekhamkranta-vyutkranta-khanditamparyalocyatha paryayamkrtva likhati jivakah
That first edition of this work was a rough draft, with some parts in topical order and others not, and with
some parts only suggestive fragments. So I, an insignificant Jiva, have carefully gone over the manuscript and
rewritten it more systematically.

Commentary:
1. Mangalacarana 5 — the contributions of Gopala Bhatta Goswami.
2. Some understandings of the word “jivakah”

TEXT 6

yah $ri-krsna-padambhoja-bhajanaikabhilasa-vantenaiva drsyatam etadanyasmai Sapatho ’rpitah
Only those who have no desire other than to worship the lotus feet of Lord Krsna should read this book;
everyone else I warn off with my curse.

Commentary:
1. Mangalacarana 6 — qualifications and disqualifications for reading the Sandarbhas.
2. Lord Krsna’s parallel instruction in Bhagavad-gita.

TEXT 7

atha natva mantra-guringurin bhagavatartha-dansri-bhagavata-sandarbharm



sandarbhar vasmi lekhitum

Now I bow down to my initiating spiritual master and to my spiritual masters who taught me the meaning
of Srimad-Bhagavatam. Having done this, 1 declare my desire to present this encyclopedic work, Sri
Bhagavata-sandarbha.

Commentary:
1. Mangalacarana 7 — obeisances to one’s teachers.
2. Sandarbha defined.



TEXT 8
yasya brahmeti samjiiam kvacid api nigame yati cin-matra-sattapy
amso yasyamsakaih svair vibhavati vasayann eva mayarm pumams ca
ekar yasyaiva riipam vilasati parama-vyomni narayanakhyam
sa $ri-krsno vidhattam svayam iha bhagavan prema tat-pada-bhajam

Lord Krsna’s abstract feature of pure spiritual existence often goes by the name Brahman in the texts of
the Vedas. His partial expansion as the Lord of creation regulates the material nature (Maya) and exerts His
control through further personal expansions. A single manifestation of His personality, called Narayana, rules
sovereign in the transcendental sky beyond this universe. May that same Sri Krsna, the Supreme Personality of
Godhead, be pleased to grant pure love for Himself to those who worship His lotus feet in this world.

Commentary:

1. Mangalacarana 8 — defining the book’s subject matter, giving blessings.
2. The three features of the Absolute Truth

3. Lord Krsna is the original form of the Supreme Personality of Godhead.



Section 2 — Establishing Srimad Bhagavatam as
the Supremely Authoritative Source
of Knowledge (Texts 9 to 19)

A) The Vedic Literatures are the Best Evidence
(Texts 9-11)

TEXT 9

athaivam sucitanam
s$ri-krsna-tad-vacya-vacakata-laksana-sambandha-tad-bhajana-laksana-vidheya-saparyayabhidheya-tat-prema-laksa
na-prayojanakhyanam arthanam nirnayaya tavat pramanam nirniyate. tatra purusasya
bhramadi-dosa-catustaya-dustatvat sutaram alaukikdcintya-svabhava-vastu-sparsayogyatvac ca tat-pratyaksadiny api
sa-dosani.

The previous verse has alluded to a few topics: Sri Krsna; sambandha, or the relation
between Sri Krsna and the words that describe Him; abhidheya, what is enjoined to be done, or
in other words the recommended practice of worshiping Him; and prayojana, the final goal,
which is love for Him.

Before we can elucidate these topics we must first settle the question of pramana; i.e., we
must determine a reliable means of ascertaining facts. To start with, an ordinary person’s means
of knowing—sensory perception and so on—are imperfect: they are tainted by his four defects,
beginning with incorrect judgment, and moreover they are simply inadequate for establishing
contact with a reality whose nature is supramundane and inconceivable.

Commentary:
1. Defining the four prerequisite topics.
2. Ten types of pramanas.

TEXT 10

tatas tani na pramananity anadi-siddha-sarva-purusa-paramparasu sarva-laukikalaukika-jiana-nidanatvad
aprakrta-vacana-laksano veda evasmakam sarvatita-sarvasraya-sarvacintyascarya-svabhavar vastu vividisatam
pramanam.

Therefore direct perception and so on are unreliable sources of valid knowledge. We want
to understand that object which transcends everything and is the shelter of everything, and
whose nature no person can conceive or imagine. For this purpose our source of knowledge
can only be the Vedas, which are comprised of nonmaterial sound The Vedas alone should be

10



our pramana because they are xternally self-manifest and from them in fact have been derived

(Commented [DDBI1]: ??

all departments of knowledge, mundane and spiritual, among all schools of thought in human
society since time immemorial.

Commentary:
1. Apauruseya $abda-pramana identified as the best source of knowledge.

TEXT 11

tac canumatam ‘tarkapratisthanat’ ity-adau ‘acintyah khalu ye bhava na tars tarkena yojayet’ ity-adau
‘Sastra-yonitvat’ ity-adau ‘Srutes tu sabda-mulatvat’ ity-adau:

pitr-deva-manusyanari

vedas caksus tavesvara
sreyas tv anupalabdhe ’rthe

sadhya-sadhanayor api

ity-adau ca.

The conclusion stated in Text 10 is corroborated in such statements as the following:

“Because logical conjecture is never conclusive” (V.s. 2.1.11).

“Logic cannot explain things that are inconceivable” (Mahabharata, Bhisma-parva 5.22).

“Because scripture is the source of knowledge about [the Absolute Truth]” (V.s. 1.1.3).

“Because revealed scripture, on the other hand, is based on sabda-pramana” (V.s. 2.1.27).

“For the forefathers, demigods, and human race, O Lord, the Vedas are your own perfect
eye. They are the best instrument for seeing what cannot ordinarily be perceived and for
ascertaining the goals and means of progressive life” (Bhag. 11.20.4).

Commentary:
1. The Vedic scriptures are the best source of apauruseya sabda-pramana.
2. Two negative and three positive opinions from Vyasa’s most important works.

11



B) The Puranas are Vedic (Texts 12 to 15.4)
TEXT 12
Text 12.1

tatra ca veda-sabdasya samprati dusparatvad duradhigamarthatvac ca
tad-artha-nirnayakanarm muninam api paraspara-virodhad veda-rapo vedartha-nirnayakas
cetihasa-puranatmakah sabda eva vicaraniyah. tatra ca yo va veda-sabdo natma-viditah so ’pi
tad-drstyanumeya eveti samprati tasyaiva pramotpadakatvarm sthitam.

We should consider that at present the authoritative statements of the Vedas are impossible for anyone to
study completely, that their meaning is very difficult to construe, and that even the sages who have explained
them in commentaries disagree among one another. For these reasons we would be well advised to turn our
attention to the sabda-pramana of the Itihasas and Puranas, which are substantially nondifferent from the Vedas
and which explain them definitively. Since by referring to the Itihasas and Puranas one can decipher those Vedic
texts whose purport is not self-evident, the Itihdsa-Purana has been accepted as the appropriate source for correct
knowledge in our times.

Text 12.2

tatha hi mahabharate manaviye ca ‘itihasa-puranabhyam vedam samupabrmhayet’ iti
‘puranat puranam’ iti canyatra. na cavedena vedasya brimhanam sambhavati na hy aparipiirnasya
kanaka-valayasya trapuna puranam yujyate.

Thus both the Mahabharata [Adi-parva 1.267] and the Manu-sambhita state, “One should
complete the Vedas with the Itihasas and Puranas.” And elsewhere it is said that “The name
Purana comes from the word ‘completion’ (pirana).” The Vedas cannot be made complete by
what is not also Veda, just as one should not fill the missing part of a broken gold bangle with
cheap tin.

Text 12.3

nanu yadi veda-sabdah puranam itihasam copadatte tarhi puranam anyad anvesaniyam.
yadi tu na na tarhitihasa-puranayor abhedo vedena. ucyate
visistaikartha-pratipadaka-pada-kadambasyapauruseyatvad abhede ’pi svara-krama-bhedad
bheda-nirdeso ’py upapadyate.

Commented [DDB2]: Can we discuss this translation in
reference to SN?
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“But,” someone may object, “if the Vedas include the Puranas and Itihdsas, we are going
to have to identify as Purana something different from what the word commonly means.
Otherwise the Itihasas and Purdanas will not be nondifferent from the Vedas.”

This objection is answered as follows: the Puranas and Itihasas are in fact nondifferent
because the whole unified collection of words, expressing one particular message, has
apauruseya authority. Despite this nondifference, however, separate categories of texts have
become designated in terms of differences of intonation and exact order.

Text 12.4

rg-adibhih samam anayor apauruseyatvenabhedo madhyandina-srutav eva vyajyate ‘evam
va are sya mahato bhitasya nihsvasitam etad yad rg-vedo yajur-vedah sama-vedo ‘tharvangirasa
itihasah puranam’ ity-adina.

This nondifference of the Vedas and the Itihasa-Purana—on the grounds of the
Itihasa-Purana being as apauruseya as the Rg Veda and other Vedas—is implied in the passage of
the Madhyandina-sruti beginning “Thus indeed the breath of this Supreme Being constitutes
the Rg Veda, Yajur Veda, Sama Veda, Atharvangirasa Veda, Itihasa, and Purana” [Brhad-aranyaka
Up. 2.4.10].

Commentary:
1. Comparisons of Sruti and Smrti.
2. Unavailability of majority of Sruti.
3. Commentaries on Vedanta Sutra give conflicting understandings.
4. The Itihasas and Puranas are more approachable.
5. Both Sruti and Smrti confirm the Vedic nature of the Puranas.
TEXT 13
Text 13.1

ata eva skande prabhasa-khande:

pura tapas cacarogram amarandam pitamahah
avirbhatas tato vedah sa-sad-anga-pada-kramah

tatah puranam akhilam sarva-sastra-mayam dhruvam
nitya-sabda-mayar punyam Sata-koti-pravistaram

nirgatam brahmano vaktrat tasya bhedan nibodhata
brahmarin puranam prathamam ity-adi.

13



Therefore the Prabhasa-khanda of the Skanda Purana states, “In ancient times Brahma,
the grandfather of the immortal demigods, executed severe penances. As a result, the Vedas
became manifest, along with their six supplements, their word-for-word glosses, and their
reordered texts. There then appeared the entire Purana, incorporating all scriptures. The
Purana is unchanging, consists of eternal sound, is auspicious, and includes as many as one
billion verses. It emanated from Lord Brahma’s mouth. Listen to the description of its divisions:
First is the Brahma Purana. . . .”

Text 13.2

atra sata-koti-sankhya brahma-loke prasiddheti tathoktam trtiya-skandhe ca ‘rg-yajuh-samatharvakhyan
vedan purvadibhir mukhaih’ ity-adi-prakarane:
itihasa-puranani paiicamam vedam isvarah
sarvebhya eva vaktrebhyah sasrje sarva-darsanah

ity api catra saksad eva veda-sabdah prayuktah puranetihasayoh.

The figure of one billion mentioned here refers to the number of verses extant on Brahma’s planet. In a
passage similar to the one quoted above from the Skanda Purana, the Third Canto of Srimad-Bhagavatam has a
passage that starts “Beginning from the front face of Brahma, gradually the four Vedas—Rg, Yajur, Sama, and
Atharva—became manifest” [Bhag. 3.12.37]. In this passage we find the statement “Then Brahma created the fifth
Veda—the Puranas and the histories—f{rom all his mouths, since he could see all the past, present, and future”
[Bhag. 3.12.39]. Here also the word veda refers to the Puranas and Itihasas.

Text 13.3

anyatra ca ‘puranam pancamo vedah’:
itihasah puranam ca paiicamo veda ucyate
vedan adhyapayam asa mahabharata-pancaman

ity-adau. anyatha vedan ity-adav api pancamatvam navakalpyeta samana-jatiya-nivesitatvat sankhyayah.

Elsewhere we find similar statements to the effect that “the Purana is the fifth Veda”: “The Itihasas and
Puranas are called the fifth Veda” [Bhag. 1.4.20]. “He taught the Vedas along with the fifth of their number, the
Mahabharata” [Mahabharata, Moksa-dharma 340.21].

14



If the Itihasas and Puranas were not Vedic, they would not be specified as “the fifth” in such statements as
these, since counting necessarily involves things that belong to a same category.

Text 13.4

bhavisya-purane:

‘karsnam ca paiicamari vedar yan mahabharatam smrtam’ iti. tatha ca sama-kauthumiya-sakhayar
chandogyopanisadi ca: ‘rg-vedam bhagavo dhyemi yajur-vedam sama-vedam atharvanam caturtham itihasam
puranam paicamari vedanam vedam’ ity-adi.

Moreover, the Bhavisya Purana states, “The Veda written by Krsna [Dvaipayana Vyasa] is the fifth Veda
and is known as the Mahabharata.” And the Chandogya Upanisad of the Kauthumiya branch of the Sama Veda
states, “Sir, I have studied the Rg Veda, the Yajur Veda, the Sama Veda, the fourth or Atharva Veda, and the
Itihasa-Purana, which is the fifth Veda.” And so on.

Text 13.5

ata eva ‘asya mahato bhitasya’ ity-adav itihasa-puranayos caturnam evantar-bhutatva-kalpanaya
prasiddha-pratyakhyanarm nirastam. tad uktam ‘brahmari puranam prathamam’ ity-adi.

Thus is disproved the objection that denies the authenticity of the Itihasas and Puranas as we know them
by presuming that the Itihasa and Purana mentioned in the Brhad-aranyaka Upanisad’s statement about “the
breath of this Supreme Being” are nothing more than certain parts of the four Vedas. The same is said by the words
beginning “First is the Brahma Purana. . . .”

Commentary:
1. Further evidence from Sruti and Smrti of the Vedic nature of the Puranas and Itihasas.

TEXT 14

Text 14.1

paiicamatve karanam ca vayu-purane sita-vakyam:

15



itithasa-purananam vaktaram samyag eva himarm caiva pratijagraha bhagavan isvarah prabhuh
eka asid yajur-vedas tar caturdha vyakalpayat
caturhotram abhiuit tasmirms tena yajiam akalpayat

adhvaryavari yajurbhis tu rgbhir hotram tathaiva ca
audgatrar samabhis caiva brahmatvam capy atharvabhih

akhyanais capy upakhyanair gathabhir dvija-sattamah
purana-sambhitas cakre puranartha-visaradah

yac chistam tu yajur-veda iti sastrartha-nirnayah

iti.

These words spoken by Stata Gosvami in the Vayu Purana [60.16-18, 21-22] describe why
the Itihasa and Purana are considered the fifth Veda:

"The Personality of Godhead [Srila Vyasadeva] then chose me as an authorized speaker of
the Itihasas and Puranas. At first the there was only one Veda, the Yajur Veda. Vyasadeva
divided it into four parts. Within these were manifested the ritual activities of the four kinds of
priests, on which basis he arranged for the performance of sacrifice. With the yajur-mantras he
arranged the activities of the Adhvaryu priests, with the rg-mantras those of the Hota priests,
with the sama-mantras those of the Udgata priests, and with the atharva-mantras those of the
Brahma priests.... O best of brahmanas, out of the akhyanas, upakhyanas and gathas Vyasadeva
fashioned his summary of the Purdnas, being thoroughly conversasant with the purport of the
Puranas. Whatever was left over [from the division of the Veda into four] is considered Yajur
Veda. Such is the definitive word on understanding the revealed scriptures."

Text 14.2

brahma-yajiadhyayane ca viniyogo drsyate ‘'misam “yad brahmananitihasa-puranani' iti. so ’pi navedatve
sambhavati. ato yad aha bhagavan matsye:

kalenagrahanari matva puranasya dvijottamah
vyasa-ripam aharin krtva sarnharami yuge yuge

iti pirva-siddham eva puranar sukha-sangrahanaya sankalayamiti tatrarthah.

We also see that the Itihasas and Purdanas are employed in the recitation of the
Brahma-yajia, as is enjoined, "[The texts to be recited include] Brahmanas, Itihasas and
Puranas" [Taittiriya Aranyaka 2.9]. This could not be the case if the Itihdsas and Puranas were
not Vedic. The Supreme Lord says in the Matsya Purana [53.8], "O best of brahmanas, forseeing
that in the course of time the Puranas will be neglected, I appear as Vyasa in each age and make
an abridgement of them." According to what we have seen here, what the Lord means in saying
this is "I edit the already existing Purdna for easier assimilation."

Text 14.3
tad-anantarari hy uktam:

catur-laksa-pramanena dvapare dvapare sada
tad astadasadha krtva bhir-loke *smin prabhasyate
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adyapy amartya-loke tu Sata-koti-pravistaram
tad-artho ’tra catur-laksah sanksepena nivesitah

iti.

Immediately after this the following is said: "In every Dvapara-yuga I divide the Purana
into eighteen books totaling four hundred thousand verses, in which form they are
disseminated on this earth. But even today on the planets of the demigods the Purdna contains
one billion verses. The purport of that original Purana is concisely incorporated in the four
hundred thousand verse edition" [Matsya Pur. 53.9-11].

Text 14.4

atra tu “yac chistam tu yajur-vedah' ity uktatvat tasyabhidheya-bhagas catur-laksas tv atra martya-loke
sanksepena sara-sangrahena nivesito na tu racanantarenety arthah.

Since it has been stated that "Whatever was left over is considered Yajur Veda," these
four hundred thousand verses were not new compositions but the most useful portions of the
original collected into an essential abridgement in this world of mortals.

Commentary:

1. The Itihasas and Puranas are the Fifth Veda.
2. The Sruti’s reference to Brahma yajfia establishes the Vedic nature of the Puranas.
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TEXT 15
Text 15.1
tathaiva darsitam veda-saha-bhavena siva-puranasya vayaviya-sanhitayam

sanksipya caturo vedams caturdha vyabhajat prabhuh
vyasta-vedataya khyato veda-vyasa iti smrtah

puranam api sanksiptam catur-laksa-pramanatah
adyapy amartya-loke tu Sata-koti-pravistaram

iti. sanksiptam ity atra teneti Sesah.

The same picture is drawn, describing the Puranas in conjunction with the Vedas, in the
Vayaviya-sarhita [1.1.37-38] of the Siva Purana: "The great master condensed the four Vedas
and divided them into four parts. Because he separated the Vedas into parts, he is called
Veda-vyasa. He also condensed the Purana into four hundred thousand verses, although even
today it contains one billion verses on the planets of the demigods."

"Was condensed" (sainksiptam) here implies "by him" to complete the idea.

Text 15.2

skandam agneyam ity-adi-samakhyas tu pravacana-nibandhanah kathakadi-vad
anupurvi-nirmana-nibandhana va. tasmat kvacid anityatva-sravanam tv
avirbhava-tirobhavapeksaya. tad evam itihasa-puranayor vedatvam siddham.

The names of Puranas like Skanda and Agni, however, pertain to the Puranas' speakers, in
the same way as the names Kathaka and so on. Or else, they pertain to the conventional order
in which they were composed. Therefore when we sometimes hear that the Puranas are not
eternal, this is only in reference to their visible manifestation and disappearance.

Thus we have proven [in Texts 13-15.2] that the Itihasas and Puranas are Vedic.

Text 15.3

tathapi sutadinam adhikarah sakala-nigama-valli-sat-phala-$ri-krsna-nama-vat. yathoktam
prabhasa-khande:

madhura-madhuram etan mangalam mangalanam
sakala-nigama-valli-sat-phalam cit-svaripam
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sakrd api parigitarn Sraddhaya helaya va
bhrgu-vara nara-matrarm tarayet krsna-nama

iti.

That persons like Stuta Gosvami had the privilege to speak the Itihasas and Puranas
follows the pattern of the qualification for chanting the name Sri Krsna, which is the perfect
fruit of the creeper of the entire Vedic sruti. As the Prabhasa-khanda states, "This name Krsna is
the sweetest of the sweet, the most auspicious of all auspicious things. It is the perfect fruit of
the creeper of the entire Vedic sruti. In essence it is pure, living spirit. O best of the Bhrgus, any
human being who just chants this name even once, whether with faith or neglectfully, will
become liberated."

Text 15.4

yatha coktari visnu-dharme:

rg-vedo ’tha yajur-vedah sama-vedo py atharvanah
adhitas tena yenoktam harir ity aksara-dvayam
iti. atha vedartha-nirnayakatvam ca vaisnave:
bharata-vyapadesena hy amnayarthah pradarsitah
vedah pratisthitah sarve purane natra samsayah

ity-adau.

And as the Visnu-dharma also states, "One is considered to have studied the Rg Veda,
Yajur Veda, Sama Veda and Atharva Veda who has uttered the two syllables Ha-ri." The Visnu
Purana, furthermore, states that the Itihasas and Puranas explain definitively the meaning of
the Vedas, in such verses as "On the pretext of writing the Mahabharata, Srila Vyasa has
revealed the Vedas’ meaning. Without doubt all the Vedas are given a firm foundation in the
Puranas."

Commentary:
1. Dealing with some problems regarding the names of some Vedic literatures.

19



C) The Puranas’ Special Importance Because of Their
Compiler, Vyasa (Texts 15.5-16.2)

Text 15.5

kim ca vedartha-dipakanam sastranam madhya-patitabhyupagame ’py avirbhavaka-vaisistyat tayor eva
vaisistyam. yatha padme:

dvaipayanena yad buddham brahmadyais tan na budhyate
sarva-buddhar sa vai veda tad-buddhar nanya-gocaram

Even though we understand that the Itihdsas and Puranas are just two types of sastra among
many which elucidate the meaning of the Vedas, still these two are special on account of the
special status of their promulgator. As stated in the Padma Purana, "Even Brahma and other
demigods do not know everything Dvaipayana Vyasa knows. He understands everything
known to anyone else, but some things he knows no one else can comprehend."

Commentary:
1. The most recent Vyasa, Krsna Dvaipayana, is of special importance.

TEXT 16

Text 16.1
Skande:
vyasa-citta-sthitakasad avacchinnani kanicit
anye vyavaharanty etany uri-krtya grhad iva
iti.

tathaiva drstam $ri-visnu-purane parasara-vakyam:

tato ’tra mat-suto vydsa astavimsatime ‘ntare
vedam ekam catus-padar caturdha vyabhajat prabhuh

yathatra tena vai vyasta veda-vyasena dhi-mata
vedas tatha samastais tair vyasair anyais tatha maya

tad anenaiva vyasanam sakha-bhedan dvijottama
catur-yugesu racitan samastesv avadharaya
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krsna-dvaipayanar vyasam viddhi narayanarin prabhum
ko 'nyo hi bhuvi maitreya mahabharata-krd bhavet

iti.

The Skanda Purana says, "These others make use of small collections of ideas they have
carved out from the infinite sky of Vyasadeva's mind. They take advantage of these borrowed
ideas like people who pick up things discarded from someone else's house." In the same vein is
this statement of Parasara Muni in Sri Visnu Purana [3.4.2.-5]: "Then, during the period of the
twenty-eighth Manu, the great master, my son Vyasa, divided the one Veda with four divisions
into four separate books. In the same way as he, the brilliant editor of the Vedas, arranged their
entire text into various books, so have other Vyasas in the past, including myself. O best of
brahmanas, you can understand that thus in each of the rotations of the cycle of four ages a
different Vyasa organizes the branches of the Vedas. But know that Krsna Dvaipayana Vyasa is
the Supreme Lord Narayana Himself. Who else on this earth, Maitreya, could be the author of
the Mahabharata?"

Text 16.2

skanda eva:
narayandad vinispannam jianam krta-yuge sthitam
kificit tad anyatha jatarm tretayam dvapare "khilam
gautamasya rseh $apaj jiane tv ajianatanm gate
sankirna-buddhayo deva brahma-rudra-purahsarah

Saranyam Saranam jagmur nardyanam anamayam
tair vijiapita-karyas tu bhagavan purusottamah

avatirno mahd-yogi satyavatyam parasarat
utsannan bhagavan vedan ujjahara harih svayam

iti.

In the Skanda Purana we read, "Knowledge in this world was original generated from Lord
Narayana. In the Krta-yuga it remained intact. In Treta-yuga it became somewhat corrupt, and
in Dvapara-yuga altogether so. When knowledge had thus gradually transformed into
ignorance because of Gautama Rsi's curse, the confused demigods headed by Brahma and
Rudra went to ask protection from Narayana, the faultless provider of shelter. Informed of what
they needed Him to do, He, the Personality of Godhead and greatest of mystics, descended to
earth as the son of Parasara in the womb of Satyavati. In that form Lord Hari Himself restored
the neglected Vedas."

Commentary:

1. Krsna Dvaipayana Vyasa is special because He is directly the Supreme Lord.

2. Explanation of Gautama’s curse, leading up to the appearance of Srila Vyasadeva and
Lord Krsna.
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D) The Puranas are More Important Than the Vedas (Texts
16.3-17.1)

Text 16.3

veda-sabdenatra puranadi-dvayam api grhyate. tad evam itihdsa-purana-vicara eva sreyan iti siddham. tatrapi
puranasyaiva garima drsyate. uktam hi naradiye:

vedarthad adhikarih manye puranarthar varanane
vedah pratisthitah sarve purane natra samsayah

puranam anyatha krtva tiryag-yonim avapnuyat
su-danto ’pi su-santo ’pi na gatim kvacid apnuyat

iti.

The word veda in this context also implies the Puranas and Itihasas.

Thus we have established that the best way to proceed is to examine the Itihdsas and
Puranas. Even among these two, moreover, there is evidence that the Purdnas are more
important. As stated in the Narada Purana, "O lovely one, I consider the message of the Puranas
more important than that of the Vedas. Without doubt all the Vedas are given a firm foundation
in the Puranas. Anyone who disrespects the Purdnas will have to take his next birth as an
animal; even if he is very self-controlled and peaceful, he will achieve no good destination."

TEXT 17

Text 17.1
skande prabhasa-khande ca:
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veda-van niscalar manye puranarthar dvijottamah
vedah pratisthitah sarve purane natra samsayah

bibhety alpa-srutad vedo mam ayarm calayisyati
itihasa-puranais tu niscalo ’yam krtah pura

yan na drstam hi vedesu tad drstam smrtisu dvijah
ubhayor yan na drstarn hi tat puranaih pragiyate

yo veda caturo vedan sangopanisado dvijah
puranam naiva janati na ca sa syad vicaksanah

iti.

And in the Prabhasa-khanda of the Skanda Purana [3.121-24] we find the statement, "O
best of brahmanas, 1 consider the purport of the Puranas as unquestionable as the Vedas
themselves. Without doubt all the Vedas are given a firm foundation in the Puranas. Some time
in the past the Vedas became afraid that "These people are going to distort my meaning because
they are inadequately trained in proper hearing." But at that time the Itihasas and Purdanas came
forward to give the Vedas an unquestionable foundation. What cannot be found in the Vedas, O
brahmanas, is found in the smrtis, and what cannot be located in either is clearly described in
the Puranas. O brahmanas, one who knows the Vedas along with their supplements and the
Upanisads but does not know the Puranas is not really learned."

Commentary:
1. Reasons for the Puranas being more suitable than the Vedas in Kali Yuga.

E) There is a Hierarchy Among the Puranas
(Texts 17.2 to 18.1)

Text 17.2

atha purananam evam pramanye sthite pi tesam api samastyendapracarad-riipatvan
nand-devata-pratipadaka-prayatvad arvacinaih ksudra-buddhibhir artho duradhigama iti tad-avastha eva samsayah.

Even though we have thus settled the question of the Puranas' authoritativeness, we need to
next consider a doubt regarding their current status: Less intelligent people of modern times
find it difficult to understand them because their original texts are not completely available and
because for the most part they promote the worship of a variety of deities.
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Commentary:

1. Some problems with the Puranas:
a) Unavailability of some texts.
b) Substitution of invalid texts in some cases.
¢) The evidence of Sridhara Swami.

Text 17.3

yad uktarh matsye:

paiicangam ca puranar syad akhyanam itarat smrtam
sattvikesu ca kalpesu mahatmyam adhikam hareh

rajasesu ca mahatmyam adhikarih brahmano viduh
tadvad agnes ca mahatmyar tamasesu sivasya ca

sankirnesu sarasvatyah pitinam ca nigadyate
iti.

As the Matsya Purana [53.65, 68—69] states,"A historical text is a Purana if it has the five
defining characteristics; otherwise it is known as an akhyana. In Puranas describing days of
Brahma in the mode of goodness, the Supreme Lord Hari is mostly glorified. In those
describing days in the mode of passion, there is especially glorification of Brahma. In those
describing days in the mode of ignorance, there is glorification of Agni and of Siva. In those
describing mixed days Sarasvati and the Pitas are discussed."

Commentary:
1. Understandings of the word “kalpa”.

Text 17.4

atragnes tat-tad-agnau pratipadyasya tat-tad-yajiiasyety arthah. sivasya ceti ca-karac chivayas ca. sankirnesu
sattva-rajas-tamo-mayesu kalpesu bahusu. sarasvatya nana-vany-atmaka-tad-upalaksitaya nand-devataya ity arthah.
pitinam “karmana pitr-lokah' iti Srutes tat-prapaka-karmanam ity arthah.

Here glorification "of Agni [the fire-god]" means of Vedic sacrifices which are executed
with offerings into various sacred fires. In the phrase "and of Siva also," the word "also" implies
"also of Siva [his wife]." "During mixed days" means during the many days of Brahma in which
goodness, passion and ignorance are all prominent. "Of Sarasvati" means of various demigods
who are indirectly indicated by reference to her, since she is the presiding deity of various
kinds of verbal expression. "Of the Pitas [celestial forefathers]" means of the ritual activities
which lead to attaining them, in accordance with the sruti statement, "By Vedic rituals one
achieves the world of the Pitas."
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TEXT 18

Text 18.1

tad evam sati tat-tat-kalpa-katha-mayatvenaiva matsya eva prasiddhanam tat-tat-purananam vyavastha jiapita.
taratamyam tu katham syad yenetara-nirnayah kriyeta. sattvadi-taratamyenaiveti cet “sattvat saiijayate jianam’ iti
“sattvam yad brahma-darsanam' iti ca nyayat sattvikam eva puranadikam paramartha-jnanaya prabalam ity ayatam.

Such being the facts, we can understand that the Puranas mentioned in the Matsya Purana
are divided into natural categories according the kinds of days of Brahma they contain
narrations of. But how can we define a hierarchy of these categories to determine which is
superior? It might be suggested that this can be done with a hierarchy of the modes of nature —
goodness, passion and ignorance. If so, we can conclude that Puranas and other scriptures in
the mode of goodness have the most authority to teach us about transcendental reality,
according to the reasoning of such statements as "From the mode of goodness knowledge
develops" [Bg. 14.17] and "In the mode of goodness one can realize the Absolute Truth" [Bhag.
1.2.24].

Commentary:
The divisions of Puranas according to Padma Purana.

F) Srimad Bhagavatam Established as the Topmost of All
Scriptures! (Texts 18.2 to 18.3)

Text 18.2

tathapi paramarthe ’pi nana-bhangya vipratipadyamananam samadhanaya kim syat. yadi sarvasyapi vedasya
puranasya cartha-nirnayaya tenaiva $ri-bhagavata vyasena brahma-sitram krtam tad-avalokenaiva sarvo ‘rtho
nirneya ity ucyate tarhi nanya-siatra-kara-muny-anugatair manyeta. kim catyanta-giudharthanam alpaksaranam
tat-satranam anyarthatvam kascid acaksita tatah katarad ivatra samadhanam.

Even so, what one standard can reconcile all these Puranas, which discredit one another
with divergent opinions even when discussing the same Absolute Truth? Someone may point
out that the powerful saint Sri Vyasa produced the Vedanta-siitra just to accomplish this task of
determining the purport of the entire Vedas and Puranas; therefore, this person will propose,
the meaning of all these scriptures should be ascertained by reference to the Vedanta-siitra. But
then our conclusions will not be respected by followers of sages who wrote other sitras. And
apart from that, certain authors have interpreted the Vedanta-siitra's very esoteric and terse
aphorisms in such a way as to distort their meaning. What authority, then, can actually serve to
reconcile all of this?

Commentary:
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1. Further problems with the Puranas:
a) Non-linear chronology.
b) Prehistoric personalities
¢) Multitude of Deities.

2. Problems with Vedanta-sutra.

Text 18.3

tad evam samadheyam yady ekatamam eva purana-laksanam apauruseyam sastram sarva-vedetihdasa-puranandam
artha-saram brahma-sitropajivyar ca bhavad bhuvi sampurnam pracarad-ripam syat. satyam uktam. yata eva ca
sarva-pramandandan cakravarti-bhiitam asmad-abhimatari srimad-bhagavatam evodbhavitam bhavata.

We would have such a basis of reconciliation, one might comment, if there were one
scripture which fit the definition of a Purdana, had apauruseya authority, contained the essential
ideas of all the Vedas, Itihasas and Puranas, gave support to the positions of the Brahma-siitra
and was currently available in full on the earth. Well said, because you have called to mind our
own most preferred authority, the emperor of pramanas, Srimad-Bhagavatam.

Commentary:

1. Five essential conditions to be met in identifying the essential scripture.
2. Srimad Bhagavatam meets all those conditions!
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Section 3 — Identifying and Glorifying
Srimad Bhagavatam (Texts 19 to 26)

A) Authoritative Descriptions of Srimad Bhagavatam (Texts
19 and 20)

TEXT 19
Text 19.1

yat khalu sarva-purana-jatam avirbhavya brahma-sitram ca praniyapy aparitustena tena bhagavata
nija-sitranam akrtrima-bhasya-bhiutam samadhi-labdham avirbhavitam yasminn eva sarva-sastra-samanvayo drsyate
sarva-vedartha-sitra-laksanam gayatrim adhikrtya pravartitatvat.

After bringing all the Puranas to light and compiling the Vedanta-sitra, the powerful sage
Vyasa was still not satisfied. Therefore he then manifested as a product of mature meditation
this Bhagavatam, the natural commentary on his own siitras. The coherent overview of all
scriptures is found in this work, inasmuch as it begins under the auspices of the Gayatri
mantra, which is distinguished as the foundational text for the purport of all the Vedas.

Text 19.2
tathapi tat-svariipar matsye:

yatradhikrtya gayatrim varnyate dharma-vistarah
vrtrasura-vadhopetam tad bhagavatam isyate

likhitva tac ca yo dadyad dhema-simha-samanvitam
prausthapadyam paurnamasyam sa yati paramarm gatim
astadasa-sahasrani puranam tat prakirtitam
iti.

In just this manner the Matsya Purana depicts the identity of Srimad-Bhagavatam: "In the
beginning of one of the Purdnas the Gayatrl mantra is the focus of discourse. In it all the
ramifications of true religion are delineated, and the killing of the demon Vrtra is described.
The Purana which has these characteristics is known as Srimad-Bhagavatam. A person who
transcribes a copy of the Bhagavatam, places it on a gold lion-throne and gives this as a gift to
someone on the full moon day of the month Prausthapada will achieve the supreme goal of life.
This Purana is said to have eighteen thousand verses" [Matsya Pur. 53.20-22].

Text 19.3
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atra gayatri-sabdena tat-sicaka-tad-avyabhicari-dhimahi-pada-samvalita-tad-artha evesyate sarvesam
mantranam adi-riipayas tasyah saksat kathananarhatvat. tad-arthata ca “janmady asya yatah' “tene brahma hrda' iti
sarva-lokasrayatva-buddhi-vrtti-prerakatvadi-samyat. dharma-vistara ity atra dharma-sabdah parama-dharma-parah
“dharmah projjhita-kaitavo ’tra paramah' ity atraiva pratipaditatvat. sa ca bhagavad-dhyanadi-laksana eveti purastad
vyakti-bhavisyati.

The word gayatr1 here indicates the basic meaning of Gayatri, along with the one word
dhimahi, which alludes to the Gayatr1 texts and invariably occurs within them; it would be
improper to utter in this context the actual Gayatri, the primeval form of all Vedic mantras. The
meaning of Gayatri is found in the phrases "from whom proceed the generation, maintanance
and destruction of this universe" and "He imparted the transcendental sound of the Vedas from
within the heart" [Bhag. 1.1.1]. These two phrases express ideas identical to ideas contained in
Gayatrl, that the Supreme Truth is the shelter of all the worlds and that He is the inspirer of
intelligence. In the phrase "all the ramifications of religion," the word "religion" (dharma)
means "the supreme religion," since the Bhagavatam [1.1.2] states, "In this work the supreme
religion is described, to the exclusion of all kinds of cheating religion." Such activities as
meditation on the Personality of Godhead are the specific features of this supreme religion, as
we will make evident later on.

Commmentary:
1. Vyasadeva’s realizations.
2. The presence of Gayatri in Srimad Bhagavatam, and their relationship.

TEXT 20

Text 20.1
evari skande prabhasa-khande ca “yatradhikrtya gayatrim' ity-adi
sarasvatasya kalpasya madhye ye syur naramarah
tad-vrttantodbhavam loke tac ca bhagavatam smrtam
likhitva tac ca...
ity-adi ca.

astadasa-sahasrani puranam tat prakirtitam

iti. tad evam agni-purane ca vacanani vartante.

Similarly, the Prabhasa-khanda [1.2.39-42] of the Skanda Purana contains the statements,
"Where the Gayatri mantra is the focus of discussion...," "Among the various scriptures known
on earth, that one which recounts the histories of the humans and demigods who lived during
the Sarasvata-kalpa is called the Bhagavatam, and "A person who transcribes a copy of the
Bhagavatam... This Purana is said to have eighteen thousand verses." There are also similar
statements in the Agni Purana.

Text 20.2

tika-krdbhih pramani-krte puranantare ca:
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grantho “stadasa-sahasro dvadasa-skandha-sammitahhayagriva-brahma-vidya yatra vrtra-vadhas tathagayatrya

ca samarambhas tad vai bhagavatam viduh

iti.

Another Purana cited as authority by the commentator [Srila Sridhara Svami] also states,
"That book is known as the Bhagavatam which contains eighteen thousand verses in twelve
cantos, in which are described the meditation on the Supreme taught by sage Hayagriva and the
killing of Vrtra, and which begins with Gayatri."

Text 20.3

atra “hayagriva-brahma-vidya' iti vrtra-vadha-sahacaryena narayana-varmaivocyate.
hayagriva-sabdenatrasva-sira dadhicir evocyate. tenaiva ca pravartita narayana-varmakhya brahma-vidya.
tasyasva-sirastvar ca sasthe “yad va asva-siro nama' ity atra prasiddham narayana-varmano brahma-vidyatvar ca:

etac chrutva tathovaca dadhyani atharvanas tayohpravargyam brahma-vidyam ca sat-krto ’satya-sankitah

iti svimi-6ékotthdpita-vacanena ceti.

Here the "meditation on the Supreme taught by Hayagriva" means the "Armor of Narayana"
prayer, since it is mentioned alongside the killing of Vrtra. The name Hayagriva here refers to
the sage Dadhici, who had a horse's head. He initiated the meditation on the Supreme
(brahma-vidya) known as the Narayana-varma. That he had a horse's head is established in the
Bhagavatam's Sixth Canto [6.9.52] by the words "he who was called Horse-head (Asva-Sira)."
That section of the Bhagavatam indeed presents the Narayana-varma as a brahma-vidyd, and
this identification is also confirmed by a verse cited by Srila Sridhara Svami in his commentary,
"Hearing this and feeling honored, Dadhici the descendent of Atharva, anxious not to break his
promise, taught the two Asvini-kumaras the pravargya method and the meditation on the
Supreme."

Text 20.4

srimad-bhagavatasya bhagavat-priyatvena bhagavatabhistatvena ca parama-sattvikatvam. yatha padme
ambarisam prati gautama-prasnah:

puranam tvar bhagavatarm pathase purato hareh
caritram daitya-rajasya prahladasya ca bhii-pate

tatraiva vanjuli-mahatmye tasya tasminn upadesah
ratrau tu jagarah karyah srotavya vaisnavi kathagita nama-sahasram ca puranam suka-bhasitampathitavyarm
prayatnena hareh santosa-karanam

Srimad-Bhagavatam is most perfectly in the mode of goodness because it pleases the
Personality of Godhead and is very much prefered by the devotees of Godhead. As we find in
the Padma Purana [Uttara-khanda 22.115], in the questions posed to Ambarisa by Gautama, "O
ruler of the earth, do you sit in front of the Deity of Lord Hari and recite the Bhagavata Purana,
including the story of Prahlada, the king of the demons?" Also in the Padma Purana, in the
section glorifying Vanjuli Maha-dvadasi, Gautama instructs Ambarisa, "One should stay awake
through the night, hearing narrations related to Lord Visnu--the Bhagavad-gita, the Thousand
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Names of Visnu and the Purana spoken by Sukadeva. These should be read aloud with careful
attention to give satisfaction to the Supreme Lord Hari."

Text 20.5
tatraivanyatra:
ambarisa Suka-proktar nityarh bhagavatam Srnupathasva sva-mukhenapi yadicchasi bhava-ksayam
skande prahlada-sambhitayam dvaraka-mahatmye:
sri-bhagavatari bhaktya pathate hari-sannidhau
jagare tat-padam yati kula-vrnda-samanvitah
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Elsewhere in the same work is the statement, "My dear Ambarisa, you should listen
regularly to the Bhagavatam spoken by Sukadeva. Recite it with your own mouth also, if you
want to see the end of your material life." And in the Prahlada-sarmhita of the Skanda Purana, in
the section describing the glories of Dvaraka, "One who remains awake all night in front of the
Deity of Hari reciting Srimad-Bhagavatam with devotion will go to the Supreme Lord's abode
with all his family."

Commentary:

1. The debate regarding the Devi Bhagavata.

2. The "meditation on the Supreme taught by Hayagriva".

3. Srimad Bhagavatam is the most sattvic of the sattvic Puranas.

B) The Garuda Purana Glorifies Srimad Bhagavatam (Texts
21 and 22)

TEXT 21

Text 21.1
garude ca:
...parnah so ’yam atisayahartho ’yarn brahma-sitranam bharatartha-vinirnayahgayatri-bhasya-ripo *sau
vedartha-paribrmhitah
purananam sama-ripah saksad bhagavatoditah

dvadasa-skandha-yukto ’yam sata-viccheda-saryutah
grantho *stadasa-sahasram sri-bhagavatabhidhah

iti.

The Garuda Purana states, "This is the most complete [of the Puranas]. It is the purport of
the Vedanta-sitra, establishes the meaning of the Mahabharata, is a commentary on Gayatri,
and completes the message of the Vedas. It is the Sama Veda among the Puranas, spoken
directly by the Personality of Godhead. This work with twelve cantos, hundreds of chapters
and eighteen thousand verses is called Srimad-Bhagavatam."
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Text 21.2

brahma-sutranam arthas tesam akrtrima-bhasya-bhita ity arthah. parvam siksmatvena manasy avirbhatam tad
eva sanksipya sitratvena punah prakatitam pascad vistirnatvena saksat sri-bhagavatam iti. tasmat tad-bhasya-bhiite
svatah-siddhe tasmin saty arvacinam anyad anyesam sva-sva-kapola-kalpitam tad-anugatam evodaraniyam iti
gamyate.

Saying that the Bhagavatam is the purport of the sitras of Vedanta means that it serves as
their natural commentary. [Srila Vyasadeva] first conceived of this in subtle form within his
mind, then he summarized it as the Vedanta-siitra, and later he manifested Srimad-Bhagavatam
directly in its fully elaborated form. Inasmuch as this Bhagavatam has already appeared as the
Vedanta-sitra's self-effulgent commentary, we can infer that the commentaries other, more
recent authors have produced from their own heads are only worth paying attention to when
they are faithful to the Bhagavatam.

Text 21.3
bharatartha-vinirnayah:

nirnayah sarva-sastranam bharatam parikirtitambharatam sarva-vedas ca tulam aropitah puradevair
brahmadibhih sarvair rsibhis ca samanvitaihvyasasyaivajiiaya tatra tv atiricyata bharatammahattvad bhara-vattvac ca
mahabharatam ucyate

ity-ady-ukta-laksanasya bharatasyartha-vinirnayo yatra sah.

“It establishes the meaning of the Mahabharata" means that in it is ascertained the meaning
of the Mahabharata, whose characteristics are as stated: "It is said that the Mahaharata
establishes the purport of all scriptures. Once long ago, Vyasadeva made the demigods headed
by Brahma and all the sages place both the Mahabhdarata on one side of a scale and all the Vedas
on the other. They found that the Mahabharata weighed more. Because it is so great (mahattvat)
and so weighty (bhara-vattvat), it is called Mahabharata."

Text 21.4
sri-bhagavaty eva tatparyarm tasyapi. tad uktarh moksa-dharme narayaniye $ri-veda-vyasam prati janamejayena:

idam Sata-sahasrad dhi bharatakhyana-vistaratamathya mati-manthena jiianodadhim anuttamamnava-nitam
yatha dadhno malaydc candanam yathaaranyam sarva-vedebhya osadhibhyo 'mrtam yathasamuddhrtam idam
brahman kathamrtam idarm tatha
tapo-nidhe tvayoktam hi narayana-kathasrayam

iti.

The Mahabharata also has its purport in the divine Personality of Godhead. Janamejaya
states this to Sri Veda-vyasa in the Moksa-dharma section of the Mahdbharata, in the
Narayaniya sub-section, "This Narayaniya is an unexcelled ocean of knowledge, churned from
the vast expanse of the Mahabharata's hundred thousand verses of stories with the churning
rod of your wisdom. O brahmana, like yogurt churned from new butter, sandalwood brought
from the Malaya Hills, the Aranyakas from the whole body of Vedas, or the nectar of life from
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medicinal herbs, so this immortal nectar of narrations has been distilled. It was spoken by you,
O storehouse of austerity, and is full of descriptions of Lord Narayana."

Commentary:

1. Discussion based on the Garuda Purana:
a) Srimad Bhagavatam is the natural commentary on Vedanta-sutra.
b) It establishes the message of Mahabharata.

TEXT 22

Text 22.1
tatha ca trtiye:

munir vivaksur bhagavad-gunanam
sakhapi te bharatam aha krsnah
yasmin nrnam gramya-kathanuvadair
matir grhita nu hareh kathayam

iti.

The Bhagavatam's Third Canto also says, “Your friend, the great sage Krsna dvaipayana Vyasa, has already
described the transcendental qualities of the Lord in His great work the Mahabharata. But the whole idea is to
draw the attention of the mass of people to krsna-katha through their strong affinity for hearing mundane topics”
[Bhag. 3.5.12].
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Text 22.2

tasmat “gayatri-bhasya-ripo sau.’ tathaiva hi visnu-dharmottaradau tad-vyakhyane bhagavan eva vistarena
pratipaditah. atra janmady asya ity asya vyakhyanam ca tatha darsayisyate. “vedartha-paribrmhitah' vedarthasya
paribrmhanar yasmat. tac coktam “itihasa-puranabhyam' ity-adi.

Therefore Bhagavatam "serves as a commentary on Gayatrl." So it is also that in the
Visnu-dharmottara and other Puranas elaborately describe the Personality of Godhead while
explaining the Gayatri mantra. Later we are going to explain the verse janmady asya [Bhag.
1.1.1] along these same lines. Vedartha-paribrmhita means "by which the Vedas' message is
made complete," as is expressed in such statements as "One should complete the Vedas with
the Itihasas and Puranas."

Text 22.3

‘purananam sama-ripah’ vedesu sama-vat sa tesu Srestha ity arthah. puranantaranam kesarcid apatato
rajas-tamasi jusamandis tat-paratvapratitatve 'pi vedanam kanda-traya-vakyaika-vakyatayam yatha samna tatha
tesarn Sri-bhagavatena pratipadye $ri-bhagavaty eva paryavasanam iti bhavah. tad uktam:

vede ramayane caiva purane bharate tathaadav ante ca madhye ca harih sarvatra giyate
iti pratipadayisyate ca tad idam paramatma-sandarbhe.

"The Sama Veda among the Purdanas" means the best of them, just as the Sama is the best of
the Vedas. Persons who are circumstantially influenced by the material modes of passion and
ignorance may not see some of the other Purdnas as being dedicated to the Personality of
Godhead. But just as the Sama Veda reconciles into a single, consistent message all the various
statements of the three divisions of Vedic texts, similarly all the Puranas ultimately glorify the
same Sr1 Bhagavan whose glories the Bhagavatam establishes. This is as said, "Throughout the
Vedas and everywhere in the Ramdyana, Puranas and Mahabharata, from the beginning to the
middle to the end, the praises of Lord Hari are sung" [Mahabharata, Svarga-parva 6.93]. This
we will demonstrate later, in the Paramatma-sandarbha.

Text 22.4

“saksad bhagavatoditah' iti “kasmai yena vibhasito ’yam’ ity upasarnhara-vakyanusarena jiieyam.
“Sata-viccheda-samyutah' iti vistara-bhiya na vivriyate. tad evam $ri-bhagavatam sarva-sastra-cakravarti-padam
daptam iti sthite “hema-simha-samanvitam' ity atra “suvarna-simhasandariadham' iti tika-karair vyakhyatam tad eva
yuktam. atah srimad-bhagavatasyaivabhyasavasyakatvarm sresthatvam ca skande nirnitam.

"Directly spoken by the Personality of Godhead" can be understood in accordance with the
summarizing verse "This [Bhagavatam] was spoken by the Lord to Brahma" [Bhag. 12.13.19].
"Including hundreds of chapters" we will not elaborate on out of concern for not increasing too
much the length of this discussion. Thus we conclude that Srimad-Bhagavatam indeed deserves
the status of emperor of all scriptures, and that thus the commentator [Sridhara Svami] was
correct to explain "together with a gold lion" [Bhag. 12.13.13] as meaning "placed upon a gold
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lion-throne." For these reasons the Skanda Purana has determined that Srimad-Bhagavatam
alone needs to be studied and that it is the best of scriptures.

Text 22.5

ata eva skande:

sataso ’tha sahasrais ca kim anyaih Sastra-sangrahaihna yasya tisthate gehe sastram bhagavatari kalau
katharn sa vaisnavo jiieyah sastram bhagavatam kalaugrhe na tisthate yasya sa viprah $va-pacadhamahyatra
yatra bhaved vipra sastrar bhagavatar kalau
tatra tatra harir yati tridasaih saha narada

yah pathet prayato nityam slokarn bhagavatam mune
astadasa-purananam phalari prapnoti manavah

iti. tad evam paramartha-vivitsubhih sri-bhagavatam eva sampratam vicaraniyam iti sthitam.

So the Skanda Purana says, "What is the use of collecting hundreds or thousands of other
scriptures? If someone living in this Kali-yuga does not have the scripture Bhagavatam in his
home, how can he be considered a Vaisnava? In fact, in Kali-yuga a brahmana who does not
have the scripture Bhagavatam in his home is worse than a dog-eater. O brahmana Narada,
wherever in Kali-yuga the scripture Bhagavatam is present, there Lord Hari will go along with
the thirteen principal demigods. Anyone human being who daily reads with devotion even one
verse of the Bhagavatam, O sage, will obtain the benefits of studying all eighteen Puranas."
[Skanda Pur., Visnu-khanda 5.16.40, 42, 44, 331]

Therefore those who want nowadays to understand the supreme goal of life should study
Srimad-Bhagavatam.

Commentary:
1. Further discussion on the Garuda Purana verse presented in Text 21.1.
a) It "serves as a commentary on Gayatri”.
aa) Srila Jiva Goswami’s discussion of Gayatri in relation to Srimad Bhagavatam
1.1.1 in Paramatma Sandarbha.
b) It “completes the message of the Vedas”.
¢) Itis “the Sama Veda among the Puranas”.
d) Itis “spoken directly by the Supreme Personality of Godhead”.
dd) The position of Srimad Bhagavatam 12.13.19.

C) Various Commentaries Establish the Position of
Srimad Bhagavatam (Texts 23 to 24.1)

TEXT 23

Text 23.1
ata eva satsv api nana-sastresv etad evoktam “kalau nasta-drsam esa puranarko *dhunoditah' iti. arkata-riapakena
tad vina nanyesam samyag-vastu-prakasakatvam iti pratipadyate. yasyaiva srimad-bhagavatasya bhasya-bhutarm
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$ri-hayasirsa-pancaratre sastra-kathana-prastave ganitam tantra-bhagavatabhidhar tantram. yasya saksat
sri-hanumad-bhasya-vasana-bhasya-sambandhokti-vidvat-kamadhenu-tattva-dipika-bhavartha-dipika-paramahamsa
-priya-suka-hrdayadayo vyakhya-granthas tatha mukta-phala-hari-lila-bhakti-ratnavaly-adayo nibandhas ca vividha
eva tat-tan-mata-prasiddha-mahanubhava-krta virajante.

Thus it has been said, even though there are many other revealed scriptures, "This Purana
has now arisen like the sun for those who have lost their sight in the age of Kali" [Bhag. 1.3.43].
From this comparison to the sun we can deduce that without the help of the Bhagavatam other
scriptures cannot accurately depict reality. In the course of Sri Hayasirsa Paiicardtra's
description of various scriptures, the tantra called Tantra-bhagavata is listed as a kind of
commentary on Srimad-Bhagavatam. Quite a few actual commentaries on the Bhagavatam are
currently available, including Sri Hanumad-bhasya, Vasana-bhasya, Sambandhokti,
Vidvat-kamadhenu, Tattva-dipika, Bhavartha-dipika, Paramahamsa-priya and Suka-hrdaya, as
well as a number of monographs on specific topics--Mukta-phala, Hari-lila, Bhakti-ratnavali
and so on. These prominent works have been composed by various enlightened authorities,
each commenting according to the opinions of his own school.
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Text 23.2

yad eva ca hemadri-granthasya dana-khande purana-dana-prastave mastya-puraniya-tal-laksana-dhrtya
prasastam. hemadri-parisesa-khandasya kala-nirnaye ca kali-yuga-dharma-nirnaye “kalim sabhajayanty aryah'
ity-adikam yad-vakyatvenotthapya yat-pratipadita-dharma eva kalav angi-krtah, sarvatsara-pradipe ca tat-kartra
“Sataso ’tha sahasrais ca' ity-adikam prag-darsitam skanda-vacana-jatam utthapya sarva-kala-dosatah pavitryaya
katicit sri-bhagavata-vacanani lekhyaniti likhitani.

The section on "Charity" in Hemadri's book, while discussing the giving of Puranas as
presents, praises the Bhagavatam by quoting the Matsya Purana's ennumeration of its special
features. And in the Appendix of his work, under the heading of "Defining the significance of
various times," Hemadri cites, while defining the principles of religious life for Kali-yuga, the
text which begins "Advanced souls have great respect for Kali-yuga" [Bhag. 11.5.36];
identifying this as a verse of the Bhagavatam, he acknowledges that only the religious
principles enunciated in the Bhagavatam are suitable for the Kali age. In another work of his,
Samvatsara-pradipa, Hemadri quotes the passage of several verses cited by us above from the
Skanda Purana beginning, "What is the use of hundreds or thousands...," and then inserts in
his text several verses of the Bhagavatam which he recommends for copying out by hand to
purify oneself from all the defects of this age.

Text 23.3

atha yad eva kaivalyam apy atikramya bhakti-sukha-vyaharadi-lingena nija-matasyapy upari virajamanarthari
matva yad apauruseyari vedanta-vyakhyanar bhayad acalayataiva sankaravatarataya prasiddhena
vaksyamana-sva-gopanadi-hetuka-bhagavad-ajna-pravartitadvaya-vadenapi
etan-matra-varnita-visva-ripa-darsana-krta-vrajesvari-vismaya-sri-vraja-kumari-vasana-cauryadikari
govindastakadau varnayata tata-sthi-bhitya nija-vacah-saphalyaya sprstam iti.

Sankaracarya, known to be an incarnation of Lord Sankara, considered the message of
Srimad-Bhagavatam far superior to his own conception of merging with the Supreme,
inasmuch as it reveals the pleasure pastimes of pure devotion and other special truths. Because
the Personality of Godhead wanted to hide Himself and accomplish other purposes,
Sankaracarya on His order promulgated the philosophy of Oneness, which we will discuss later
on. Nonetheless Sankaracarya was anxious not to disturb the Bhagavatam, the original
authorless commentary on the Vedanta. By depicting in his Govindastaka and other works
events described only by the Bhagavatam--such as the Queen of Vraja's amazement at seeing
the total form of the universe and Krsna's stealing the clothes of the unmarried girls of
Vraja--he kept himself at a respectful distance and merely touched the Bhagavatam to assure
the success of his own words.
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Commentary:

1.

2.
3.
4

yad eva kila drstva saksat tac-chisyatam praptair api sri-madhvacarya-caranair vaisnava-mate pravisya
vaisnavantaranarm tac-chisyantara-punyaranyadi-ritika-vyakhya-pravesa-sankaya tatra tatparyantaram likhadbhir

Srimad Bhagavatam alone can dispell the darkness of Kali Yuga.
Various commentaries on Srimad Bhagavatam.

Comments of Hemadri.

Comments of Sankaracarya.

TEXT 24

Text 24.1

vartmopadesa krta iti ca satvata varnayanti.

Sri Madhvacarya-carana was a direct disciplic descendant of Sankaracarya. Becoming an
adherent of Vaisnava thought after reading Srimad-Bhagavatam, he was concerned that other
Vaisnavas might be influenced by the kind of commentaries on it written by other followers of
Sankara like Punyaranya. According to the accounts of saintly devotees, Sti Madhva therefore
wrote his own explanation of the Bhagavatam's intended message to show the correct way of

understanding it.
Commentary:

1.

The contribution of Madhvacarya.

D) Srimad Bhagavatam Explains Its Own Position

(Texts 24.2 to 24.3)

Text 24.2

tasmad yuktam uktam tatraiva prathama-skandhe:

tad idarn grahayam asa sutam datma-vatam varam
sarva-vedetihasanam saram saram samuddhrtam

dvadase:

Thus the Bhagavatam itself appropriately states, in the First Canto, "St1 Vyasadeva delivered
Srimad-Bhagavatam to his son, who is the most respected among the self-realized, after
extracting the cream of all Vedic literatures and histories of the universe" [Bhag. 1.3.41]. And
in the Twelfth Canto, "Srimad-Bhagavatam is declared to be the essence of all Vedanta
philosophy. One who has felt satisfaction from its nectarean mellow will never be attracted to

sarva-vedanta-sararm hi sri-bhagavatam isyate
tad-rasamrta-trptasya nanyatra syad ratih kvacit

any other literature" [Bhag. 12.13.15].
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Text 24.3

tatha prathame:

nigama-kalpa-taror galitarn phalam
Suka-mukhad amyta-drava-sariyutam
pibata bhagavatam rasam a-layam
muhur aho rasika bhuvi bhavukah

ata eva tatraiva:
yah svanubhavam akhila-sruti-saram ekam
adhyatma-dipam atititirsatam tamo ‘ndham
sarisarinam karunayaha purana-guhyar

tam vyasa-sunum updayami gurum muninam

iti sri-bhagavata-matam tu sarva-matanam adhisa-ripam iti sicakam.

Again in the First Canto, "O expert and thoughtful men, relish Srimad-Bhagavatam, the

mature fruit of the desire tree of Vedic literatures. It emanated from the lips of Sukadeva
Gosvami. Therefore this fruit has become even more tasteful, although its nectarean fruit was
already relishable for all, including liberated souls" [Bhdag. 1.1.3]. And in the same canto, "Let
me offer my respectful obeisances unto him [Sukal, the spiritual master of all sages, the son of
Vyasadeva, who, out of his great compassion for those gross materialists who struggle to cross
over the darkest regions of material existence, spoke this most confidential supplement to the
cream of Vedic knowledge, after having personally assimilated it by experience" [Bhag. 1.2.3].
These statements imply that the opinions of Srimad-Bhagavatam rule sovereign over all other

opinions.

Commentary:

1. Four important Srimad Bhagavatam verses glorify the book in different ways.
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FE) The Pre-eminent Position of Sukadeva Goswami (Texts
25 to 26.1)

TEXT 25

Text 25.1

sarva-muninarm sabha-madhyam adhyasya upadestrtvena tesam sarva-munindm gurutvam api tasya tatra
su-vyaktam. yatah:

tatropajagmur bhuvanam punana

mahanubhava munayah sa-sisyah
prayena tirthabhigamapadesaih

svayari hi tirthani punanti santah

atrir vasisthas cyavanah Saradvan
aristanemir bhrgur angiras ca
parasaro gadhi-suto 'tha rama

utathya indrapramadedhmavahau

medhatithir devala arstiseno
bharadvajo gautamah pippaladah
maitreya aurvah kavasah kumbha-yonir
dvaipayano bhagavan naradas ca

anye ca devarsi-brahmarsi-varya
rajarsi-varya arunadayas ca
nandrseya-pravarams tan sametan

sukhopavistesv atha tesu bhityah

krta-pranamah sva-cikirsitam yat
vijiiapayam asa vivikta-ceta
upasthito ’gre nigrhita-panih

ity-ady-anantaram:

tatas ca vah prcchyam idam viprcche
visrabhya vipra iti-krtyatayam
sarvatmana mriyamandis ca krtyam
suddham ca tatramrsatabhiyuktah

iti prechati rajii:
tatrabhavad bhagavan vyasa-putro
yadrcchaya gam atamano "napeksah

alaksya-lingo nija-labha-tusto
vrtas ca balair avadhiita-vesah
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It is a well-known fact that Sukadeva was placed on the instructor's seat in the assembly of
all sages, assuming the role of their guru. This is as described, “At that time all the great-minded
thinkers, accompanied by their disciples, arrived there. On the plea of making a pilgrim’s
journey, such sages verily sanctify a place of pilgrimage just by their presence. From different
parts of the universe there arrived great sages like Atri, Cyavana, Saradvan, Aristanemi, Bhrgu,
Vasistha, Parasara, Visvamitra, Angira, Parasurama, Utathya, Indrapramada, Idhmabahu,
Medhatithi, Devala, Arstisena, Bharadvaja, Gautama, Pippalada, Maitreya, Aurva, Kavasa,
Kumbhayoni, Dvaipayana, and the great personality Narada. There were also many other
saintly demigods, kings, and special royal orders called arunadayas [a special rank of rajarsis]
from different dynasties of sages. When they all assembled to meet the emperor [Pariksit], he
received them properly and bowed his head to the ground. After all the rsis and others had
seated themselves comfortably, the king, humbly standing before them with folded hands, told
them of his decision to fast until death” [Bhag. 1.19.8-12].

Then the king said: “O trustworthy brahmanas, I now ask you about my immediate duty.
Please, after proper deliberation, tell me of the unalloyed duty of everyone in all circumstances,
and specifically of those who are just about to die” [Bhag. 1.19.24].

Then, after the king’s query:

“At that moment there appeared the powerful son of Vyasadeva, who traveled over the
earth indifferent and satisfied within himself. He did not manifest any symptoms of belonging
to any social order or status of life. He was surrounded by women and children, and he dressed
as if others had neglected him” [Bhag. 1.19.25].

Text 25.2

tatas ca “pratyutthitas te munayah svasanebhyah' ity-ady-ante:

sa sarvrtas tatra mahan mahiyasam
brahmarsi-rajarsi-surarsi-varyaih
vyarocatalam bhagavan yathendur
graharksa-tara-nikaraih paritah

ity uktam.

Then “the sages all rose from their seats to honor him.” And finally:

“Sukadeva Gosvami was then surrounded by saintly sages and demigods just as the moon is
surrounded by stars, planets, and other heavenly bodies. His presence was gorgeous, and he
was respected by all” [Bhag. 1.19.30].
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Commentary:
1. On his arrival, Sukadeva was given the role of guru, even among the greatest sages.

TEXT 26

Text 26.1

atra yady api tatra sri-vyasa-naradau tasyapi guru-parama-guri tathdapi punas tan-mukha-nihsrtam
sri-bhagavatam tayor apy asruta-caram iva jatam ity evam $ri-Sukas tav apy upadidesa desyam ity abhiprayah. yad
uktam “Suka-mukhad amrta-drava-samyutam' iti. tasmad evam api $ri-bhagavatasyaiva sarvadhikyam. matsyadinam
yat puranadhikyam Srityate tat tv apeksikam iti. aho kim bahuna $ri-krsna-pratinidhi-riapam evedam.

Both Srila Vyasadeva and Narada were present. Although they were Sukadeva's spiritual
master and grand spiritual master, still Srimad-Bhagavatam as it emanated from his mouth
seemed to them as if something they had never heard before. Thus, it is understood, Sukadeva
acted as preceptor even for the two of them. It has been said that "by being touched by Suka's
mouth this fruit has become soft and full of nectar" [Bhag. 1.1.3]. For this reason also
Srimad-Bhagavatam is superior to all other scriptures. What we hear of the Matsya and other
Puranas being the greatest is only relative. Indeed, why do we need to say any more?
Srimad-Bhagavatam is the exact image of Sr1 Krsna Himself.

Commentary:
1. Even Vyasa (Suka’s guru) and Narada (Vyasa’s guru) accepted Suka as guru.

F) Concluding Confirmations of the Unique Importance of
Srimad Bhagavatam
(Texts 26.2 to 26.3)

Text 26.2

yata uktam prathama-skandhe:

krsne sva-dhamopagate dharma-jiianadibhih saha
kalau nasta-drsam esa purandrko ’dhunoditah

iti. ata eva sarva-guna-yuktatvam asyaiva drstam “dharmah projjhita-kaitavo ’tra' ity-adina,

vedah puranam kavyam ca prabhur mitram priyeva ca
bodhayantiti hi prahus tri-vrd bhagavatam punah

iti mukta-phale hemadri-kara-vacanena ca.
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As said in the Bhagavatam's First Canto, “This Srimad-Bhagavatam is as brilliant as the sun,
and it has arisen just after the departure of Lord Krsna to His own abode, accompanied by
religion, knowledge, etc. Persons who have lost their vision due to the dense darkness of
ignorance in the Age of Kali shall get light from this Purana” [Bhag. 1.3.43]. Therefore we see
that this scripture is uniquely endowed with all good qualities; this is shown by such
statements as "Completely rejecting all religious activities which are materially motivated, this
Bhagavata Purana propounds the highest truth" and, in the words of Muktd-phala and
Hemadri's smrti, "The Vedas, Puranas and poetry give instruction like a master, a friend and a
lover respectively. The Bhagavatam, however, teaches in all three ways."

Text 26.3

tasman manyantam va kecit puranantaresu vedasya sapeksatvam sri-bhagavate tu tatha sambhavana svayam eva
nirastety api svayam eva labdham bhavati. ata eva parama-sruti-ripatvarm tasya. yathoktar:

kathar va pandaveyasya rajarser munind saha
sarmvadah samabhit tata yatraisa satvati srutih

iti. atha yat khalu sarvam purana-jatam avirbhavyety-adikar parvam uktam tat tu
prathama-skandha-gata-sri-vyasa-narada-samvadenaiva prameyam.

So even if, as some people think, other Puranas are subordinate to the authority of the
Vedas, Srimad-Bhagavatam directly denies this idea in regards to itself. In other words, the
Bhagavatam claims its own authority independently. Thus its position is that of the highest
sruti authority, as is stated, “How did it so happen that King Pariksit met this great sage,
making it possible for this Sruti text for the pure Vaisnavas to be manifest?” [Bhag. 1.4.7]. What
we stated earlier, that first all the other Purdanas were revealed and then the Bhagavatam, is
supported by the evidence of Sri Vyasadeva's and Narada's conversation in the First Canto.

Commentary:

1. The Pramana Section concludes establishing Stimad Bhagavatam’s unassailable position
as the best source of knowledge.

43



Section 4 — Methodology and Sources of
Reference for Tattva Sandarbha
(Texts 27 and 28)

TEXT 27

Text 27.1

tad evam parama-nih§reyasa-niscaydya sri-bhagavatam eva paurvaparyavirodhena vicaryate. tatrasmin
sandarbha-satkatmake granthe sitra-sthaniyam avatarika-vakyar visaya-vakyarn sri-bhagavata-vakyam.
bhasya-riipa tad-vyakhya tu samprati madhya-desadau vyaptan advaita-vadino ninam bhagavan-mahimanam
avagahayitum tad-vadena karvurita-lipinam parama-vaisnavanam sridhara-svami-carananari
suddha-vaisnava-siddhantanugata cet tarhi yathavad eva vilikhyate.

Therefore to ascertain what is actually the highest good in life we should focus our
investigation on Srimad-Bhagavatam, carefully reconciling its statements with what precedes
and follows them. With this aim, in this work consisting of six Sandarbhas the introductory
sentences [in each anuccheda] will serve the function of siatras. The quotations from
Srimad-Bhagavatam will be the scriptural texts under consideration. Sridhara Svami's
explanation of the Bhagavatam will serve as our primary commentary.

Srila Sridhara Svami is a perfect Vaisnava. But to entice the Advaita-vadis — nowadays
prominent all over Madhya-desa and other parts of the country — to become absorbed in the
glories of the Supreme Lord, he mixed some traces of their theories into his writings. We will
cite St Svami-carana's commentary verbatim when it agrees with the conclusions of pure
Vaisnava philosophy.

Text 27.2

kvacit tesam evanyatra-drsta-vyakhyanusarena dravidadi-desa-vikhyata-parama-bhagavatanam tesam eva
bahulyena tatra vaisnavatvena prasiddhatvat sri-bhagavata eva

kvacit kvacin maha-raja dravidesu ca bhurisah

ity anena pramita-mahimnarn saksac-chri-prabhrtitah pravrtta-sampradayanarn sri-vaisnavabhidhanarm
sri-ramanuja-bhagavat-pada-viracita-sri-bhasyadi-drsta-mata-pramanyena mila-grantha-svarasyena canyatha ca.
advaita-vyakhyanam tu prasiddhatvan nativitayate.

Our explanation of certain Bhagavatam verses will be based on comments given by Sridhara
Svami on other verses. Sometimes our explanation will be based on statements by the exalted
devotees of the Lord known as Sri Vaisnavas. They are famous thoroughout the Dravida-desa
and in other regions, and their sampradaya was founded by the goddess Sri herself.
Srimad-Bhagavatam attests to the greatness of these devotees, affirming their numerical
strength in South India and their reputation as Vaisnavas: "[In Kali-yuga there are indeed
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Vaisnavas| scattered here and there, but they are especially abundant in the Dravida regions"
[Bhag. 11.5.39]. The statements of the Sti Vaisnavas we cite are certified by the authority of Sri
Ramanuja Bhagavat-pada's opinions, found in his Sri-bhasya and other works written by him.
Sometimes we will simply follow the self-evident meaning of the original Bhagavatam texts,
and sometimes we will base our explanations on other authorities. Since the explanations of
the Advaita-vadis are already so well-known we will not bother to elaborate on them much.

TEXT 28

Text 28.1

atra ca sva-darsitartha-visesa-pramanyayaiva na tu srimad-bhagavata-vakya-pramanyaya pramanani
Sruti-puranadi-vacanani yatha-drstam evodaharaniyani. kvacit svayam adrstakarani ca tattva-vada-gurinam
anadhunikanarn Srimac-chankaracarya-sisyatam labdhvapi $ri-bhagavat-paksa-patena tato vicchidya
pracura-pracarita-vaisnava-mata-visesandm
daksinadi-desa-vikhyata-sisyopasisyi-bhita-sri-vijayadhvaja-brahmatirtha-vyasatirthadi-veda-vedartha-vidvad-vara
nam sri-madhvacarya-carananar sri-bhagavata-tatparya-bharata-tatparya-brahma-siutra-bhasyadibhyah
sangrhitani.

In this book I will be citing various statements from sruti, Puranas and other scriptures,
quoting the exact words which I have seen written. I will do this to provide evidence for my
own ideas, rather than to verify what Srimad-Bhagavatam says. Sometimes 1 have not myself
seen the original scriptures from which I cite passages; these citations I borrow from various
works of St Madhvacarya-carana, including Sr1 Bhagavata-tatparya, Mahabharata-tatparya and
Brahma-sitra-bhasya. Sri Madhva is the spiritual master of the Tattva-vada school. He is an old,
standard authority. Although he orginally belonged to the disciplic line directly descending
from Srimat Sankaracarya, he separated himself from Sankara's school and joined the party of
the Vaisnavas. His special Vaisnava doctrine has been preached widely. Among his disciples
and later followers, renowned in South India and elsewhere, are Sri Vijayadhvaja Tirtha,
Brahmanya Tirtha and Vyasa Tirtha, all of whom are very eminent scholars of the Vedas and
their purports.
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Text 28.2
tais caivam uktam bharata-tatparye:

sastrantarani sanjanan vedantasya prasadatah
dese dese tatha granthan drstva caiva prthag-vidhan

yatha sa bhagavan vyasah saksan narayanah prabhuh
Jjagada bharatadyesu tatha vaksye tad-iksaya

iti. tatra tad-uddhrta srutis catur-veda-sikhadya puranam ca garudadinam samprati sarvatrapracarad-rispam
amsadikam samhita ca maha-samhitadika tantram ca tantra-bhagavatadikarm brahma-tarkadikam iti jiieyam.

Thus in his Mahabharata-tatparya [2.7.8] Sri Madhva says, "It is by the mercy of the
Vedanta-sitra that 1 have correctly understood other scriptures, having engaged myself in
studying many different kinds of books located in various places. Here I will speak my opinions
according to the views of Bhagavan Vyasa, the Supreme Lord Narayana in person, as he has
expressed them in his Mahabharata and other works." It is useful to know that Madhvacarya
has cited sruti texts such as the Catur-veda-sikha, portions of the Garuda and other Puranas
which are now not available everywhere, sarhitds like the Maha-samhita, and tantras like the
Tantra-bhagavata and Brahma-tarka.
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Section 5 — Defining the Message of Srimad
Bhagavatam by Considering the Realizations of
Sukadeva Goswami and Vyasadeva
(Texts 29 to 49)

A) Understanding Their Realizations
(Texts 29 to 34)

TEXT 29

Text 29.1

atha namas-kurvann eva tatha-bhitasya srimad-bhagavatasya tatparyam tad-vaktur
hrdaya-nistha-paryalocanaya sanksepatas tavan nirdharayati:

sva-sukha-nibhrta-cetas tad-vyudastanya-bhavo
py djita-rucira-lilakrsta-saras tadiyam
vyatanuta krpaya yas tattva-dipam puranar
tam akhila-vrjina-ghnam vyasa-sinum nato smi

So now let us look at a verse which offers homage to the speaker of this Srimad-Bhagavatam
and briefly defines the Bhagavatam's message by reflecting on the attitude of the speaker's
heart: “Let me offer my respectful obeisances unto Sukadeva Gosvami, my spiritual master, the
son of Vyasadeva. It is he who defeats all inauspicious things within this universe. Although in
the beginning he was absorbed in his own happiness of Brahman realization, giving up all other
types of consciousness, he became attracted by the pleasing, most melodious pastimes of Lord
Ajita. He therefore mercifully spoke this supreme Purana, Srimad-Bhagavatam, which is the
bright light of the Absolute Truth and which describes the activities of the Lord” [Bhag.
12.12.69].

Text 29.2

tika ca sridhara-svami-viracita “Sri-gurum namas-karoti. sva-sukhenaiva nibhrtam pairnam ceto yasya sah. tenaiva
vyudasto ‘nyasmin bhavo bhavana yasya tatha-bhiito ’py ajitasya rucirabhir lilabhir akrstah sarah sva-sukha-gatar
dhairyam yasya sah. tattva-dipam paramartha-prakasakarn sri-bhagavatam yo vyatanuta tam nato ’smi’ ity esa.

Here is Sridhara Svami's commentary on this verse: "He [Stuita Gosvami] offers obeisances to
his spiritual master. [Sva-sukha-nibhrta-cetah means] he whose heart was full with his own
happiness. Therefore he had given up all thoughts of anything else. Even though this was his
condition, the gravity of his inner happiness was deflected by the charming pastimes of Lord
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Ajita. | bow down to him, who expounded Srimad-Bhagavatam, the light of the truth, that is to
say, the scripture which reveals the highest goal of life."

Text 29.3

evam eva dvitiye tad-vakyam eva "prayena munayo rajan' ity-adi-padya-trayam anusandheyam. atrakhila-vrjinar
tadrsa-bhavasya pratikilam udasinam ca sarvam jieyam. tad evam iha sambandhi-tattvarm brahmanandad api
prakrsto rucira-lila-visistah Sriman ajita eva. sa ca purnatvena mukhyataya sri-krsna-samjia eveti
sri-badarayana-samadhau vyakti-bhavisyati. tatha prayojanakhyah purusarthas ca tadrsa-tad-asakti-janakar
tat-prema-sukham eva. tato ’bhidheyam api tadrsa-tat-prema-janakam tal-lila-sravanadi-laksanarm tad-bhajanam
evety dydtam. atra vydasa-sinum iti brahma-vaivartanusarena sri-krsna-vardj janmata eva mayaya tasyasprstatvari
sticitam. $ri-siitah $ri-Saunakam.

In the same regard we can examine the three verses in the Second Canto, spoken by
Sukadeva himself, which begin "Most sages, O King..." [Bhag. 2.1.7-9]. "All inauspicious
things" in the verse under consideration [Bhag. 12.12.69] we can understand as meaning
everything inimical or irrelevant to that mentality. Thus this verse indicates that the
sambandhi-tattva, the truth with which one should establish contact, is something greater than
the bliss of Brahman, namely Sriman Ajita, who is especially qualified by His charming
pastimes. That this Lord is fully and literally realized by the name of Krsna is going to be shown
in Sri Badarayana Vyasa's trance. The goal of human life, termed prayojana, is also described
here; it is the happiness of pure love for Him, which produces strong bonding to Him. From
this can be inferred the abhidheya or process for achieving this goal, specifically the practice of
devotional service to Him, which generates such pure love for Him. The phrase "son of Vyasa"
in the verse implies, as we know from the Brahma-vaivarta Purana, that Sukadeva was free from
all influence of Maya from his very birth because of St Krsna's benediction. The verse under
discussion was spoken by Sri Stita to Sri Saunaka.

Commentary:

1. Understanding the message of Srimad Bhagavatam by understanding the heart of its speaker, Sukadeva
Goswami, as expressed in the 12" Canto of Srimad Bhagavatam.
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TEXT 30

Text 30.1

tadrsam eva tatparyam karisyamana-tad-grantha-pratipadya-tattva-nirnaya-krte
tat-pravaktr-sri-badarayana-krte samadhav api sanksepata eva nirdharayati:

bhakti-yogena manasi samyak pranihite ‘'male
apasyat purusam pirnar mayam ca tad-apasrayam

yaya sammohito jiva atmanam tri-gunatmakam
paro ’pi manute ‘nartham tat-krtar cabhipadyate

anarthopasamam saksad bhakti-yogam adhoksaje
lokasyajanato vydasas cakre satvata-sanhitam

yasyam vai Sriyamandyam krsne parama-piruse
bhaktir utpadyate purisah soka-moha-bhayapaha

sa sanhitam bhagavatim krtvanukramya catmajam
Sukam adhyapayam asa nivrtti-niratam munim

The same message is also briefly defined in the description of Sri Badarayana's trance. In
this meditation Vyasadeva, the earlier speaker of Srimad-Bhagavatam, ascertained the truth
(tattva) which was to be propounded in his book he was about to write: “Thus he fixed his
mind, perfectly engaging it by linking it in devotional service [bhakti-yoga] without any tinge
of materialism, and thus he saw the Absolute Personality of Godhead along with His external
energy, which was under His full control. Due to this external energy, the living entity,
although transcendental to the three modes of material nature, thinks of himself as a material
product and thus undergoes the reactions of material miseries. The material miseries of the
living entity, which are superfluous to him, can be directly mitigated by the linking process of
devotional service. But the mass of people do not know this, and therefore the learned
Vyasadeva composed this Vedic scripture [Srimad-Bhagavatam], which is in relation to the
Supreme Truth. Simply by one’s giving aural reception to this Vedic scripture, the feeling for
loving devotional service to Lord Krsna, the Supreme Personality of Godhead, sprouts up at
once to extinguish the fire of lamentation, illusion, and fearfulness. The great sage Vyasadeva,
after composing the Srimad-Bhagavatam and revising it, taught it to His son, Sri Sukadeva
Gosvami, who was absorbed in renunciation” [Bhag. 1.7.4-8].
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Text 30.2

tatra:

sa vai nivrtti-niratah sarvatropeksako munih
kasya va brhatim etam atmaramah samabhyasat

iti Saunaka-prasnanantararm ca:

atmaramas ca munayo nirgrantha apy urukrame
kurvanty ahaitukirm bhaktim ittham-bhita-guno harih

harer gunaksipta-matir bhagavan badarayanih
adhyagan mahad akhyanar nityam visnu-jana-priyah

bhakti-yogena premna.:

astv evam anga bhajatam bhagavan mukundo
muktim dadati karhicit sma na bhakti-yogam

ity atra prasiddheh.

In that same passage Saunaka asks, “Sri Sukadeva Gosvami was already on the path of
self-realization, and thus he was pleased with his own self. So why did he take the trouble to
undergo the study of such a vast literature?” [Bhag. 1.7.9].

To this Sata Gosvami replies, “All different varieties of atmaramas [those who take pleasure
in atma, or spirit self], especially those established on the path of self-realization, though freed
from all kinds of material bondage, desire to render unalloyed devotional service unto the
Personality of Godhead. This means that the Lord possesses transcendental qualities and
therefore can attract everyone, including liberated souls. Srila Sukadeva Gosvami, the son of
Srila Vyasadeva, was not only transcendentally powerful. He was also very dear to the devotees
of the Lord. Thus, his mind captivated by the enchanting qualities of Lord Hari, he underwent
the study of this great narration [Srimad-Bhdgavatam]” [Bhag. 1.7.10-11].

"In devotional service (bhakti-yogena)" [Bhag. 1.7.4] means "in pure love of God;" this is
the conventional meaning of the word as used in the following verse: “My dear King, the
Supreme Personality of Godhead, Mukunda, sometimes grants liberation to those who are
engaged in getting His favor, but He rarely grants bhakti-yoga, pure love for Him” [Bhag.
5.6.18].

Text 30.3

pranihite samahite “samadhinanusmara tad-vicestitam' iti tam prati Sri-naradopadesat. pirna-padasya
mukta-pragrahaya vrttya:
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bhagavan iti sabdo *yari tatha purusa ity api
vartate nirupadhis ca vasudeve *khilatmani

iti padmottara-khanda-vacanavastambhena, tatha:
kama-kamo yajet somam akamah purusari param

akamah sarva-kamo va moksa-kama udara-dhih
tivrena bhakti-yogena yajeta purusam piirnam

ity asya vakya-dvayasya purva-vakye “purusar paramatmanarm prakrty-ekopadhim isvaram' uttara-vakye
‘purusam pirnam param nirupadhim' iti tikanusarena ca piurnah puruso tra svayam bhagavan evocyate.

"Fixed" (pranihite) means "fixed in meditative trance" (samahite), in accordance with
Narada's instruction to him [Vyasadeval, "Please remember the Lord's exceptional activities by
meditating in trance (samadhi)" [Bhag. 1.5.13]. The "Absolute Person" (purna-purusa)
mentioned in this passage is the original Personality of Godhead, for these reasons: The word
"complete" (piirna) can be understood here in its ultimate sense, free from all restrictions. The
Padma Purana's Uttara-khanda offers the supporting evidence of the statement, "Both this word
“Personality of Godhead' (bhagavan) and the word “Supreme Person' (purusa) refer in their
literal, unconditioned sense to Lord Vasudeva, the Soul of all beings." And there are two verses:
"One who desires sense gratification should worship the moon. But one who desires nothing of
material enjoyment should worship the Supreme Person (purusarm pirnam)" [Bhag. 2.3.9], and
"A person who has broader intelligence, whether he be full of all material desire, without any
material desire, or desiring liberation, must be all means worship the Supreme Person [Bhag.
2.3.10]; the commentary [of Sridhara Svami] to the first of these two verses says that "Purusa
means the Supersoul, the Supreme Lord when the total material nature is the single
conditioning limitation (upadhi) of His manifestation," and the commentary to the second says
that "the purusa here is “full' (piirnam), meaning “supreme' (param), that is to say, ‘without any
conditioning limitation."

Commentary:

1. Understanding the message of Srimad Bhagavatam by understanding the heart of the
author, Vyasadeva, as expressed in the 7" Chapter of the 1% Canto of Srimad
Bhagavatam.

2. Further considerations regarding Sukadeva’s realizations as described in the
“dtmarama” verse (Srimad Bhagavatam 1.7.10).

3. Understanding the term “upadhi”.
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TEXT 31

Text 31.1

purvam iti pathe “purvam evaham ihasam' iti “tat purusasya purusatvam' iti Srauta-nirvacana-visesa-puraskarena
ca sa evocyate. tam apasyat $ri-veda-vyasa iti svarupa-sakti-mantam evety etat svayam eva labdham. pirnam candram
apasyad ity ukte kanti-mantam apasyad iti labhyate.

If we take the alternative reading of pirvam [instead of piirnam in Bhag. 2.3.10], still the
same Supreme Lord is being referred to, as the specific usage of sruti scripture shows in the
passage "I alone was present in the beginning (parvam).'... This is why the purusa is called
purusa." When it is said that Sr1 Veda-vyasa saw that Lord, it is automatically understood that
he saw Him along with His internal energy. When we say that someone saw the moon, we
understand that the person saw the moon along with its effulgence.

Text 31.2

ata eva:

tvam adyah purusah saksad isvarah prakrteh parah
mayam vyudasya cic-chaktya kaivalye sthita atmani

ity uktam. ata eva “mayam ca tad-apasrayam' ity anena tasmin apa apakrsta asrayo yasya niliya sthitatvad iti
mayadya na tat-svariipa-bhiitatvam ity api labhyate. vaksyate ca “maya paraity abhimukhe ca vilajjamana' iti.

Therefore it is said, “You are the original Personality of Godhead, who expand Yourself all
over the creations and are transcendental to the material energy. You have cast away the effects
of the material energy by dint of Your spiritual potency. You are always situated in eternal bliss
and transcendental knowledge” [Bhag. 1.7.23]. And thus the words "along with His external
energy, which was under His full control" (mayam ca tad-apasrayam) imply that Maya is under
His shelter in an inferior role. She is not His internal energy, since she runs away from Him and
keeps at a distance; this is stated later in the Bhagavatam [2.7.47] “Maya, feeling ashamed, flees
the Lord’s direct presence.”

Text 31.3

svariipa-saktir iyam atraiva vyakti-bhavisyati “anarthopasamam saksad bhakti-yogam adhoksaje' ity anena
‘atmaramas ca' ity anena ca. purvatra hi bhakti-yoga-prabhavah khalv asau mayabhibhavakataya
svartipa-sakti-vrttitvenaiva gamyate paratra ca te guna brahmanandasyapy upari-carataya svaripa-sakteh
parama-vrttitam evarhantiti. mayadhisthatr-purusas tu tad-amsatvena brahma ca tadiya-nirvisesavirbhavatvena
tad-antar-bhavenaprthak-drstatvat prthan nokte iti jieyam. tad etac ca dvitiya-trtiya-sandarbhayoh susthu
pratipatsyate. ato ‘tra purva-vad eva sambandhi-tattvam nirdharitam.

We will describe this internal energy of the Lord's later, in our discussion of the texts "The
material miseries of the living entity, which are superfluous to him, can be directly mitigated by
the linking process of devotional service" [Bhag. 1.7.6] and "All different varieties of
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atmaramas" [Bhag. 1.7.10]. In the first of these texts, the influence of devotional service is
understood to be a function of the Lord's internal energy by the fact of its overcoming the
power of illusion. In the second, the qualities of the Lord prove themselves the highest
functions of His internal energy by their superiority to even the bliss of Brahman. The reason
why the Purusa and Brahman are not separately mentioned [in the description of Srila
Vyasadeva's trance] is that they are both implicitily included within the Personality of Godhead
— the Purusa, as the predominator of Maya, is a partial appearance of the Supreme Lord, while
Brahman is the manifestation of His formless, impersonal aspect. This will be fully elucidated
in the second and third Sandarbhas. So thus we have again ascertained, as before [Text 29.3],
the sambandhi-tattva.

Commentary:

1. Further considerations in terms of Vyasa’s realizations in trance.
2. An alternative reading of Srimad Bhagavatam 1.7.4.

3. The Lord’s internal and external energies.

TEXT 32

Text 32.1

atha prak pratipaditasyaivabhidheyasya prayojanasya ca sthapakarm jivasya svariipata eva paramesvarad
vailaksanyam apasyad ity aha yayeti. yaya mayaya sammohito jivah svayam cid-ripatvena tri-gunatmakaj jadat paro
py atmanam tri-gunatmakam jadam dehadi-sanghatarm manute tan-manana-krtam anartham samsara-vyasanarn
cabhipadyate.

The process (abhidheya) and the goal (prayojana), as we have defined them, are based on
the essential difference between the Lord and the living entity. That Sti Vyasa saw this
distinction is shown by the verse beginning yaya [Bhag. 1.7.5]. Although the living entity is by
nature pure spirit, transcendental to the three inert material modes, when deluded by Maya he
considers himself a product of those modes, the inert material body. This delusion causes the
living entity to suffer unwanted consequences, namely the miseries of repeated birth and death.

Text 32.2

tad evam jivasya cid-ripatve ’pi yaya sammohitah iti manute iti ca svariipa-bhita-jiana-salitvam vyanakti
prakasaika-rapasya tejasah sva-para-prakasana-sakti-vat.

ajaanenavrtar jianar tena muhyanti jantavah

iti $ri-gitabhyah. tad evam upadher eva jivatvar tan-nasasyaiva moksatvam iti matantaram parihrtavan. atra
yaya sammohita ity anena tasya eva tatra kartrtvam bhagavatas tatrodasinatvam (matam)ﬂ

Furthermore, not only does the living being consist of pure spiritual consciousness, but he
also possesses consciousness as a component of his essential nature, just as light, which
consists of nothing but illumination, also possesses the capacity to illumine itself and other
things. That the living entity possesses consciousness is implied [in Bhagavatam 1.7.5] by the
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words yaya sammohitah (“deluded by that [Maya]”) and manute (“he considers”) and
confirmed by the following words [in Bhagavad-gita 5.15]:

“Living beings are bewildered because their consciousness is covered by ignorance.”

Thus is refuted the contrary opinion that the jiva exists only as an upadhi of Brahman and
that liberation is simply the elimination of this upadhi.

Here [in Bhag. 1.7.5] the phrase yaya sammohito shows that Maya alone is responsible for
deluding the living being; the Lord remains uninvolved.

Text 32.3
vaksyate ca:

vilajjamanaya yasya sthatum iksa-pathe ‘'muya
vimohita vikatthante mamaham iti durdhiyah

iti. atra vilajjamanaya ity anenedam ayati, tasya jiva-sammohanari karma sri-bhagavate na rocata iti yady api sa
svayam janati tathapi bhayarm dvitiyabhinivesatah syad isad apetasya iti disa jivanam
anadi-bhagavad-ajiana-maya-vaimukhyam asahamana svariipavaranam asvariipavesarn ca karoti.

Later Srimad-Bhdgavatam [2.5.13] states:

“The illusory energy of the Lord cannot stand in front of Him, being ashamed of her
position, but those who are bewildered by her always talk nonsense, being absorbed in
thoughts of T and ‘mine.”

Here we can infer from the phrase “being ashamed” (vilajjamanaya) that although Maya
knows her work of bewildering the living beings does not please the Supreme Lord, still she
cannot tolerate that they have turned their backs on Him because of their ignorance of Him,
which is beginningless. Srimad-Bhagavatam [11.2.37] describes the result of the jivas’ turning
from the Lord: “When the living beings are attracted to something other than the Lord, they
become fearful.” Therefore Maya covers their real nature and entices them to identify with
matter.

Commentary:

1. Understanding abhidheya and prayojana in terms of Vyasa’s realization.
2. The jiva is an eternal conscious being.

3. The position of Maya.

TEXT 33

Text 33.1

$ri-bhagavams canadita eva bhaktayarm prapaiicadhikarinyam tasyam daksinyarn langhiturih na saknoti. tatha
tad-bhayenapi jivanam sva-sammukhyar vaichann upadisati:

daivi hy esa guna-mayi mama maya duratyaya
mam eva ye prapadyante maydam etam taranti te
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satam prasangan mama virya-sarvido

bhavanti hrt-karna-rasayanah kathah
taj-josanad asv apavarga-vartmani
sraddha ratir bhaktir anukramisyati

iti ca.

For His part, the Supreme Lord cannot withdraw His favor from Maya, whom He has
delegated as the controller of the material creation and who has always been His devotee. Still,
He wants the jivas to turn favorably toward Him, even if they must do so out of fear of Maya,
and therefore He instructs them [in Bhagavad-gita 7.14]:

“This divine energy of Mine, consisting of the three modes of material nature, is difficult to
overcome. [Only those who have surrendered unto Me can easily cross beyond it

And [in Bhagavatam 3.25.25]:

“In the association of pure devotees, discussion of the pastimes and activities of the
Supreme Personality of Godhead is very pleasing and satisfying to the ear and the heart. By
cultivating such knowledge a person gradually becomes advanced on the path of liberation,
and thereafter he is freed, and his attraction becomes fixed. Then real devotion and devotional
service begin.”
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Text 33.2

lilaya srimad-vyasa-riupena tu visistataya tad upadistavan ity anantaram evayasyati anarthopasamarn saksad iti.
tasmad dvayor api tat tat samanijasam jiieyam. n maya khalu saktih saktis ca karya-ksamatvam tac ca dharma-visesah,
tasyah katham lajjadikam. ucyate evam saty api bhagavati tasam saktinam adhisthatr-devyah srityante yatha
kenopanisadi mahendra-mayayoh sarivadah. tad astam prastutam prastityate.

In His pastime form of $t1 Vyasa, the Lord has very explicitly instructed the living beings in

this way [namely, that they should surrender to Him so they can transcend Maya]. This we
shall see shortly, in our discussion of the verse beginning anarthopasamam saksad [Bhag.
1.7.6]. Thus both the Lord and Maya have acted quite properly.

But, one may object, if Maya is only an energy and an energy is the capacity to do some
work and is moreover just a quality possessed by some entity, how then can Maya feel ashamed
and have other, similar characteristics?

The answer is that although Maya is in fact an energy, we do hear from the Vedic scriptures
about female deities who preside over energies residing in the Supreme Lord. We see an
example of this in the dialogue between Lord Indra and Maya in the Kena Upanisad. In any
case, we shall now let this matter stand and return to the main topic of our discussion.

Commentary:

1. Some considerations regarding Maya:
a) She is a devotee
b) She is dear to the Lord, despite the fact that she deludes the jivas.
¢) She is a person, not just an energy

B) Sambandha — Defeating Mayavada and Establishing
Acintya Bhedabheda Tattva on the Basis
of Vyasa’s Realization
(Texts 34 to 43)

TEXT 34

tatra jivasya tadrsa-cid-ripatve ’pi paramesvarato vailaksanyam tad-apasrayam iti yaya sammohita iti ca
darsayati.

Like the Lord, the jiva is purely spiritual, yet still he is different from the Lord. This truth is
indicated by the words tad-apasrayam (“Maya is outside Him yet supported by Him,” [in
Bhagavatam. 1.7.4]) and yaya sammohito (“deluded by Maya,” [in Bhagavatam. 1.7.5]).

Commentary:

1. The position of the jiva.
2. Baladeva Vidyabhusana’s commentary on this verse.
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TEXT 35

yarhy eva yad ekar cid-ripam brahma mayasrayata-balitam vidyd-mayarm tarhy eva tan maya-visayatapannam
avidya-paribhiitari cety ayuktam iti jivesvara-vibhago *vagatah. tatas ca svariapa-samarthya-vailaksanyena tad
dvitayam mitho vilaksana-svariipam evety agatam.

If it is indeed true that the one undivided Brahman, whose very nature is pure spirit, is the
foundation of material illusion and also embodies the liberating force of knowledge, then it is
illogical to say that Brahman falls under Maya’s influence and is overcome by ignorance. Thus
we can understand that the jiva and the Supreme Lord are separate entities. Since both their
identities and their capabilities are different, the jiva and the Lord are essentially distinct.

Commentary:
1. It cannot be all one.

TEXT 36
na copadhi-taratamya-maya-pariccheda-pratibimbatvadi-vyavasthaya tayor vibhagah syat.

Also, the Mayavadis cannot explain this difference between the jiva and the Lord simply as
a division or reflection of Brahman into a hierarchy of upadhis.

Commentary:
1. Pariccheda-vada and pratibimba-vada, two common forms of Mayavada.

TEXT 37

tatra yady upadher anavidyakatvena vastavatvam tarhy avisayasya tasya pariccheda-visayatvasambhavah.
nirdharmakasya vyapakasya niravayavasya ca pratibimbatvayogo ’pi upadhi-sambandhabhavad
bimba-pratibimba-bhedabhavad drsyatvabhavac ca. upadhi-parichinnakasa-stha-jyotir-amsasyaiva pratibimbo
drsyate na tu akasasya drsyatvabhavad eva.

If we assume that these upadhis are empirically real and not illusory, still, because Brahman
is not affected by anything, it cannot be delimited by them. Moreover, Brahman can cast no
reflection because it is devoid of attributes, all-pervading, and indivisible. Since Brahman has
no attributes, it can have no relation with upadhis; since it is all-pervading, it cannot be divided
into a reflected object and its reflection; and since it is indivisible and uniform, it cannot be
seen. In these respects Brahman resembles the sky{Because the sky is invisible, reflections are

cast not by the sky itself but by limited luminous parts of the sky, namely the heavenly bodies.

Commentary:
1. Defeating pariccheda-vada and pratibimba-vada, if the upadhis are real.
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a) Brahman is transcendental to any limiting factors.
b) It has no form, so it cannot be reflected.

¢) It has no attributes, so it cannot have upadhis.

d) It may be compared to the sky.

TEXT 38

tatha vastava-paricchedadau sati samanadhikaranya-jiiana-matrena na tat-tyagas ca bhavet.
tat-padartha-prabhavas tatra karanam iti ced asmakam eva matam sammatam.

Moreover, if there were empirically real upadhis delimiting Brahman (pariccheda) or acting
as the medium of its reflection (pratibimba), a person could not escape from them simply by
knowing he is one with the Supreme in essence. And if the Advaita monists propose that
freedom from upadhis is due to the influence of the supreme entity, who is called tat, then they
agree with us!

Commentary:
1. The irony of certain pariccheda and pratibimba concepts.

TEXT 39

upadher avidyakatve tu tatra tat-paricchinnatvader apy aghatamanatvad avidyakatvam eveti ghatakasadisu
vastavopadhi-maya-tad-darsanaya na tesam avastava-svapna-drstantopajivinam siddhantah sidhyati
ghatamanaghatamanayoh sangateh kartum asakyatvat. tatas ca tesam tat tat sarvam avidya-vilasitam eveti svariipam
apraptena tena tena tad tad vyavasthapayitum asakyam.
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Conversely, if the upadhis are only apparently real, then Brahman’s delimitation
(pariccheda-vada) and reflection (pratibimba-vada) are also apparently real, since these
processes would not in fact occur. Because in this case the Mayavadis’ doctrine would be based
on the analogy of an unreal dream state, such analogies as that of the pot and the sky, which
involve real upadhis, cannot serve to establish it. No proper analogy can be drawn between

something that exists and something that does not exist| Therefore the Mayavadis’ theories of
division and reflection are nothing but the play of illusion, unprovable by their faulty
application of analogies.

Commentary:
1. Defeating pariccheda and pratibimba, if the upadhis are not real:
a) There would be no limiting effects
b) There must be the fault of drawing real conclusions from unreal evidence.

TEXT 40

iti brahmavidyayoh paryavasane sati yad eva brahma cin-matratvenavidya-yogasyatyantabhavaspadatatvac
chuddham tad eva tad-yogad asuddhya jivah punas tad eva jivavidya-kalpita-mayasrayatvad isvaras tad eva ca
tan-maya-visayatvdj jiva iti virodhas tad-avastha eva syat. tatra ca suddhayam city avidya tad-avidya-kalpitopadhau
tasyam i$varakhyayarm vidyeti tatha vidya-vatte ’pi mayikatvam ity asamanjasa ca kalpana syad ity-ady
anusandheyam.

In this way, by basing their ideas on Brahman and avidya alone, the Mayavadis contradict
themselves when they say that the one undivided Brahman, pure by virtue of being
unadulterated consciousness and thus altogether free from contact with avidyd, is nonetheless
polluted by contacting avidya and thus becomes the jiva. Then again, say the Mayavadis, that
same Brahman becomes the personal Godhead when He serves as the basis of Maya, the
illusion concocted from the jiva’s avidya. And under the influence of Maya, Brahman
supposedly once more becomes the jiva. Here we have avidya within the pure spiritual being
(Brahman), vidya within the upadhi called God, who is concocted by that avidya, and an
illusory status of that same Godhead, who is the proprietor of vidya. We should carefully study
how these and other similarly manufactured ideas are simply incoherent.

Commentary:
1. Some serious contradictions in Mayavada philosophy.
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TEXT 41

kin ca yady atrabheda-vada eva tatparyam abhavisyat tarhy ekam eva brahmajnanena bhinnam jianena tu tasya
bheda-mayari duhkham viliyata ity apasyad ity evavaksyat. tatha sri-bhagaval-liladinam vastavatvabhave sati
§ri-Suka-hrdaya-virodhas ca jayate.

Furthermore, if the jivas’ absolute oneness with Brahman were the actual purport of
Srimad-Bhagavatam, Siita Gosvami would have said that Srila Vyasadeva saw in His trance how
the one Brahman becomes divided because of ignorance, and how knowledge dispels the
suffering caused by this duality. And if the Supreme Lord’s pastimes and qualities were unreal,
what Sr1 Sukadeva experienced in his heart would be invalidated.

Commentary:
1. Vyasa’s realizations contradict Mayavada.

TEXT 42

tasmat pariccheda-pratibimbatvadi-pratipadaka-sastrany api kathaicit tad-sadrsyena gaunyaiva vrttya
pravarteran. ambu-vad-agrahanat tu na tathatvam, vrddhi-hrasa-bhaktatvam antar-bhavad ubhaya-samanjasyad
evam iti parvottara-paksa-maya-nyayabhyam.

Therefore scriptural passages that appear to favor such doctrines as pariccheda-vada and
pratibimba-vada must be understood in a secondary sense—that is, as expressing some sort of
similarity between the Supreme’s relation to the manifest world and the ordinary processes of
division and reflection. The Vedanta-siitra confirms this idea:

“The water in a pond covers the land underneath and thus delimits it from the rest of the
earth, but Brahman cannot be delimited in this way to become a jiva” (Vs. 3.2.19).

“No, the reference to delimitation is appropriate not in its primary sense but in its
secondary sense, that of the water delimiting larger and smaller areas of land. This
interpretation fulfills the purpose of the scriptural passages, and thus it is appropriate to
compare Brahman to land” (Vs. 3.2.20).

The first of these sitras gives an opponent’s objection, and the second replies to that
objection.

Commentary:

1. How to deal with scriptural statements that appear to favour pariccheda-vada or
pratibimba-vada.
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TEXT 43

tata evabheda-sastrany ubhayos cid-riapatvena jiva-samithasya tad-ekatve ’pi durghata-ghatana-patiyasya
svabhavika-tad-acintya-saktya svabhavata eva tad-rasmi-paramanu-gana-sthaniyatvat tad-vyatirekenavyatirekena ca
virodharn parihrtyagre muhur api tad-etad-vyasa-samadhi-labdha-siddhanta-yojanaya yojaniyani.

Therefore the scriptural statements instructing us about the nondifference between the
jivas and Brahman should be reconciled so as to agree with the conclusions Vyasa came to in
His trance. This is accomplished by first removing the apparent contradiction in the jivas’ being
both different and nondifferent from Brahman: From these statements teaching nondifference
we should understand that the jivas are one with Brahman in the sense that both they and
Brahman are pure spiritual entities, while by Brahman’s inconceivable, natural potency, which
makes even the impossible possible, the jivas are also innately distinct from Brahman by virtue
of their being His parts, like the infinitesimal rays of the sun’s light.

Commentary:
1. Understanding the nondifference in terms of Vyasa’s conclusions.

B) Abhidheya and Prayojana Understood on the
Basis of Vyasa’s Realization
(Texts 44 to 49)

TEXT 44

tad evam mayasrayatva-maya-mohitatvabhyam sthite dvayor bhede daivi hy esa ity-adi-nyayena
tad-bhajanasyaivabhidheyatvam ayatam.

Since the Supreme Lord and the jiva thus have distinct identities, the Lord being the
foundation of Maya and the jiva being deluded by her, we can conclude that devotional service
to the Lord is the only recommended method for self-realization (abhideya). This conclusion
follows logically from such scriptural statements as the following one in the Bhagavad-gita
[7.14]: “This divine energy of Mine, consisting of the three modes of material nature, is
difficult to overcome. Only those who have surrendered unto Me can easily cross beyond it.” |

Commentary:
1. The conclusions arrived at above lead us to understand that devotional service is the
abhidheya.
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TEXT 45

atah sri-bhagavata eva sarva-hitopadestrtvat sarva-duhkha-haratvad rasminarm sirya-vat sarvesari
parama-svaripatvat sarvadhika-guna-salitvat parama-prema-yogatvam iti prayojanar ca sthapitam.

From the above discussion we can see that the Personality of Godhead is the most deserving
recipient of perfect love because He instructs all people about their ultimate welfare, He
removes all sorrows, He is everyone’s Supreme Self (like the sun in relation to its rays), and He
is perfectly endowed with all wonderful qualities. Thus is established the final goal of all
endeavor (prayojana).

Commentary:
1. These conclusions also lead us to understand that love of God is the prayojana.

TEXT 46

Text 46.1

tatrabhidheyarm ca tadrsatvena drstavan api yatas tat-pravrtty-artham sri-bhagavatakhyam imar
satvata-samhitam pravartitavan ity aha anartheti. bhakti-yogo ’tra sravana-kirtanadi-laksanah sadhana-bhakti-yogo
na tu prema-laksanah. anusthanar hy upadesapeksam prema tu tat-prasadapeksam iti.

In trance Srila Vyasadeva also perceived the process of self-realization (abhidheya), as
described above [in Text 44]. Then, to propagate it He composed for the saintly Vaisnavas this
scripture called Srimad-Bhagavatam. Sri Stita Gosvami describes all this in the verse beginning
anartha- [Bhag. 1.7.6]. In this verse the word bhakti-yoga refers to sadhana-bhakti, regulated
devotional service, which is characterized by hearing, chanting, and so on, and not to
prema-bhakti, devotional service in pure love of God. This is the correct interpretation because
sadhana-bhakti depends on instruction, while love of God depends only on the Lord’s grace.

Text 46.2

tathapi tasya tat-prasada-hetos tat-prema-phala-garbhatvat saksad evanarthopasamanatvam, na tv
anya-sapeksatvena yat karmabhir yat tapasa jiana-vairagyayatas ca yat ity-adau sarvam mad-bhakti-yogena
mad-bhakto labhate *ijasa svargapavargam ity-adeh. jianades tu bhakti-sapeksatvam eva sreyah-srtir bhaktim
ity-adeh. atha va anarthasya samsara-vyasanasya tavat saksad avyavadhanenopasamanarm sammohadi-dvayasya tu
premakhya-sviya-phala-dvarenety arthah. atah parva-vad evatrabhidheyarm darsitam.

Even so, sadhana-bhakti, being the means for gaining the Lord’s grace, ultimately matures
into love of Godhead. Thus it is said that sadhana-bhakti directly removes the jiva’s miseries
(anarthopasamam saksad), without depending on anything else. As the Lord states in the
Srimad-Bhagavatam [11.20.32-33], “Everything that can be achieved by fruitive activities,
penance, knowledge, detachment, mystic yoga, charity, religious duties, and all other means of
perfecting life is easily achieved by My devotee through loving service unto Me. If somehow or
other My devotee desires promotion to heaven, liberation, or residence in My abode, he easily
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achieves such benedictions.” By contrast, such methods as cultivating knowledge depend on
devotional service for success, as shown in such statements as the following [Bhag. 10.14.4]:
“My dear Lord, devotional service unto You is the best path for self-realization. If someone
gives up that path and engages in the cultivation of speculative knowledge, he will simply
undergo a troublesome process and will not achieve his desired result. As a person who beats
an empty husk of wheat cannot get grain, one who simply speculates cannot achieve
self-realization. His only gain is trouble.”

Or else the meaning of anarthopasamam saksad is that sadhana-bhakti, without relying on
any intermediate process, directly counteracts the material miseries but that only pure love of
God, the mature fruit of sadhana-bhakti, can counteract the two fundamental faults of
bewilderment and misidentification. Thus the abhidheya is expressed here [Bhag. 1.7.6] as it
was before [Texts 29 and 32].

Text 47

Text 47.1

atha purva-vad eva prayojanam ca spastayitum pirvoktasya pirna-purusasya ca sri-krsna-svaripatvam
vyanjayitum grantha-phala-nirdesa-dvara tatra tad-anubhavantaram pratipadayann aha yasyam iti. bhaktih prema
Sravana-riipaya sadhana-bhaktya sadhyatvat. utpadyate avirbhavati. tasyanusangikam gunam aha Soketi atraisari
sariskaro ’pi nasyatiti bhavah, pritir na yavan mayi vasudeve na mucyate deha-yogena tavat. iti sri-rsabhadeva-vakyat.

Next, to clarify the final goal (prayojana), as described above [in Bhag. 1.7.4-6], and to
affirm that the pirna-purusa mentioned above [in Bhag. 1.7.4] is in fact Lord Krsna, Suta
Gosvami speaks the verse beginning yasyam [Bhag. 1.7.7]. While describing the effect of
hearing Srimad-Bhagavatam in this verse, he reveals another of Srila Vyasadeva’s realizations.
In this verse the word bhakti refers to pure love of Godhead, because that is the goal achieved
through executing the devotional practice of hearing. The word utpadyate (“is generated”) here
means “becomes manifest.” And the manifestation of pure love of Godhead is
soka-moha-bhayapaha—that is, it destroys all lamentation, illusion, and fear, the implication
being that even their subtle remnants are destroyed. This is confirmed by the words of Sri
Rsabhadeva:

“Therefore, until one has love for Lord Vasudeva, who is none other than Myself, he is
certainly not delivered from having to accept a material body again and again” [Bhag. 5.5.6].

Text 47.2

parama-piruse pirvokta-pirna-puruse. kim-akare ity apeksayam aha krsne. krsnas tu bhagavan
svayamity-adi-sastra-sahasra-bhavitantah-karananam paramparaya tat-prasiddhi-madhya-patinam
casankhya-lokanar tan-nama-sravana-matrena yah prathama-pratiti-visayah syat tatha tan-namnah
prathamaksara-matram mantraya kalpyamanarn yasyabhimukhyaya syat tad-akare ity arthah. ahus ca
nama-kaumudi-karah krsna-sabdasya tamala-syamala-tvisi yasodayah stanan-dhaye para-brahmani radhih iti.

In this verse [Bhag. 1.7.7] the word parama-piruse (“for the Supreme Person”) refers to the
same pirna-purusa (“complete person”) mentioned earlier [Bhag. 1.7.4]. What is His form? To
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this Sri Stita Gosvami replies, “Krsna.” In other words, for those whose hearts are enriched with
thousands of scriptural statements such as krsnas tu bhagavan svayam (“Krsna is the original
Personality of Godhead”; [Bhag. 1.3.23]), and for those who are attracted to His glories and
fame by hearing through a bona fide disciplic succession, as soon as they hear His name their
minds are filled with His presence. And as soon as such persons chant the first syllable of His
name while uttering His mantra, the Lord’s attention is also drawn to the chanter. That is the
form denoted by the word Krsna in this verse [Bhag. 1.7.7]. This is confirmed by the author of
Nama-kaumudi: “The conventional meanings of the name Krsna are ‘one who is black like a
tamala tree,” ‘He who was breast-fed by Sti Yasoda,” and ‘the Supreme Brahman.”

TEXT 48

atha tasyaiva prayojanasya brahmanandanubhavad api paramatvam anubhitavan. yatas tadrsam sukam api
tad-ananda-vaisistya-lambhandya tam adhydapayam asety aha sa sambhitam iti. krtvanukramya ceti prathamatah
svayari sanksepena krtva pascat tu sri-naradopadesad anukramena vivrtyety arthah. ata eva srimad-bhagavatam
bharatanantaram krtam yad atra Srityate yac canyatrastadasa-purananantarari bharatam iti tad dvayam api
samahitam syat. brahmanandanubhava-nimagnatvat nivrtti-niratam sarvato nivrttau niratam tatravyabhicarinam
apity arthah.

Srila Vyasadeva experienced that this final goal [the bliss of pure love of God] is superior to
even brahmananda, the happiness derived from realizing the impersonal aspect of the Supreme.
This we know because Vyasadeva taught Sukadeva Gosvami Srimad-Bhagavatam so he could
taste the special bliss derived from love of Godhead, even though Sukadeva was already
absorbed in brahmananda. Stta Gosvami states this in the verse beginning sa-samhitam [Bhag.
1.7.8]. In this verse the phrase krtvanukramya (“after compiling and revising”) indicates that
Vyasadeva first wrote Srimad-Bhagavatam in an abbreviated form and that later on, after being
instructed by Sri Narada Muni, He expanded and rearranged it. Thus two apparently
contradictory statements are reconciled—one found here [in the Bhagavatam] saying that the
Bhagavatam was composed after the Mahabharata, and the other found elsewhere [the Skanda
Purana, Prabhasa-khanda 2.94], saying that the Mahabharata was compiled after the eighteen
Puranas. The word nivrtti-nirata (“attached to renunciation”) implies that because of his
absorption in the bliss of Brahman, Sri Sukadeva was living a life of complete renunciation,
from which he never deviated.

Text 49

Text 49.1

tam etam Sri-veda-vyasaya samadhi-jatanubhavarm $ri-Saunaka-prasnottaratvena visadayan
sarvatmaramanubhavena sa-hetukar sarmvadayati atmaramas ceti. nirgrantha vidhi-nisedhatita
nirgatahankara-granthayo va. ahaitukinm phalabhisandhi-rahitam. atra sarvaksepa-pariharartham aha ittham-bhiita
atmaramanam apy akarsana-svabhavo guno yasya sa iti.

In reply to a question posed by Sr1 Saunaka [Bhag. 1.7.9], Suta Gosvami speaks the verse
beginning atmaramas ca [Bhag. 1.7.10], further explaining what Srila Vyasadeva experienced in
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trance and showing logically how it is consistent with the experience of all sages who take
pleasure in the self. In this verse the word nirgranthah (“free from bondage”) means either
“beyond the rules and regulations described in the scriptures” or “free from the knot of false
ego.” The word ahaitukim (“causeless”) means “not desiring any results.” And to put an end to
all doubts, Sri Siita says, “Indeed, the nature of Lord Hari is such that even atmaramas feel
attracted to Him.”

Text 49.2

tam evartham $ri-Sukasyapy anubhavena samvadayati harer guneti. sri-veda-vyasa-devad yat kificic chrutena
harer gunena piirvam aksipta matir brahmanandanubhavo|yasya sah. pascad adhyagad mahad vistirnam iti. tatas ca

tat-sankatha-sauhdrdena nityam visnu-janah priya yasya tatha-bhiito va tesam priyo va svayam abhavad ity arthah.
ayari bhavo brahma-vaivartanusarena purvam tavad ayam garbha-vasam arabhya sri-krsnasya svairitaya
maya-nivarakatvam jiatavan. tatah sva-niyojanaya sri-vyasa-devenanitasya tasyantar-darsanat tan-nivarane sati
krtartham manyataya svayam ekantam eva gatavan. tatra $ri-veda-vyasas tu tam vasi-kartur tad-ananya-sadhanam
sri-bhagavatam eva jaatva tad-gunatisaya-prakasa-mayams tadiya-padya-visesan katharicic chravayitva tena tam
aksipta-matim krtva tad eva pirnam tam adhyapayam aseti bhagavata-mahimatisayah proktah.

In the next verse (beginning harer gund; [Bhag. 1.7.11]), Stta reiterates this idea by relating
Sukadeva Gosvami’s experience. First, when Sukadeva Gosvami heard Srila Vyasadeva recite a
few selected Bhagavatam verses describing Lord Hari’s attributes, Sukadeva’s attention was
drawn away from the bliss of impersonal Brahman and his heart was captivated. Later Sukadeva
studied the complete Bhagavatam, despite its vast size. And thereafter Lord Visnu’s devotees
became very dear to him, his affection for them growing as he daily discussed the Lord’s
pastimes with them. Or else the word visnu-jana-priya means that he became dear to them.

The purport is as follows: The Brahma-vaivarta Purana relates how Sri Sukadeva, even
while in the womb of his mother, realized that Lord St1 Krsna could completely dispel Maya’s
influence by virtue of His independence. Subsequently, on Sukadeva’s request, Vyasadeva
brought the Lord to His hermitage, and when Sukadeva saw Lord Krsna before him even as he
lay within the womb, he became free from Maya’s influence. Considering his life successful,
Sukadeva at once departed alone. Thereafter Srila Vyasadeva, knowing that He could control
Sukadeva only with Srimad-Bhagavatam, somehow made him hear some selected Bhagavatam
verses describing Lord Krsna's superexcellent characteristics. In this way He captivated
Sukadeva’s heart, and later He taught him the entire narrative. Thus is declared the supreme
glory of Srimad-Bhagavatam.

Text 49.3

tad evam darsitam vaktuh $ri-Sukasya sri-veda-vyasasya ca samana-hrdayam. tasmad vaktur hrdayanuripam eva
sarvatra tatparyam paryalocaniyarm nanyatha. yad yat tad-anyatha paryalocanam tatra tatra kupatha-gamitaiveti
nistankitam. $ri-siitah.

From the above we can see that the speaker (Sukadeva Gosvami) and Srila Vyasadeva had
the same realizations. And therefore we should always study the message of
Srimad-Bhagavatam in the light of Sukadeva’s realizations, not otherwise. By implication, we
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should consider any other interpretation merely speculative and thus deviant from the correct
understanding.
The verse under discussion [Bhag. 1.7.11] was spoken by Sri Stita Gosvami.
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Section 6 — Srimad Bhagavatam’s Message
Defined in Terms of Understanding
the Jiva and the Supreme Brahman

(Texts 50 to 55)

A) The Absolute Truth is Nondual Consciousness;
the Jivas are His Parts
(Texts 50-52)

TEXT 50

atha kramena vistaratas tathaiva tatparyam nirnetur sambandhabhidheya-prayojanesu sadbhih sandarbhair
nirnesyamanesu prathamarm yasya vacya-vacakata-sambandhidam sastram tad eva dharmah projjhita-kaitava
ity-adi-padye samanyakaratas tavad aha vedyari vastavam atra vastu iti. tika ca atra srimati sundare bhagavate
vastavam paramartha-bhiitarm vastu vedyam na tu vaisesikadi-vad dravya-gunadi-riipam ity esa. sri-veda-vyasah.

Hereafter, to delineate systematically and thoroughly the message of Srimad-Bhagavatam,
we shall explain in these six Sandarbhas the principles of sambandha, abhidheya, and prayojana,
one after the other. This first book, the HTattva-sandarbha, discusses the connection between the
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subject being described and the text describing it. This connection is mentioned in general
terms in Bhagavatam 1.1.2 with the words vedyari vastavam atra vastu: “Here the freal reality is
to be known.” Commenting on this part of the verse, Srila Sridhara Svami writes, “Here in this
beautiful Bhagavatam the ultimate reality in its highest manifestation is to be known, not
reality in terms merely of substance, qualities, and so on, as taught by the Vaisesikas and
others.”

This verse [Bhag. 1.1.2] is spoken by Sri Veda-vyasa.

Commentary:
1. The structure of the Six Sandarbhas.
2. Srimad Bhagavatam teaches us definitively what is the ultimate reality.
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with "real reality" here when we make it "ultimate reality"
and "absolute reality" later? Can't we use one of those here?
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TEXT 51

atha kim-svariapam tad vastu-tattvam ity atraha:

vadanti tat tattva-vidas tattvam yaj jiianam advayam
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iti. jnanam cid-eka-riapam. advayatvam casya svayam-siddha-tadrsatadrsa-tattvantarabhavat
sva-Sakty-eka-sahdyatvat paramasrayam tam vina tasam asiddhatvac ca. tattvam iti parama-purusarthata-dyotanaya
parama-sukha-riipatvarm tasya bodhyate. ata eva tasya nityatvarm ca darsitam. sri-sitah.

“What is the nature of this absolute reality?”
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Suata Gosvami answers [Bhag. 1.2.11]:
“The knowers of that absolute reality| call it nondual consciousness.”
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Here the word jiidana refers to that entity whose nature is exclusively pure consciousness.
This pure spirit is called nondual for the following reasons: (1) there is nothing else, either
similar or dissimilar, that is self-existent; (2) it takes support only from its own potencies; and
(3) these potencies can have no existence without it as their absolute foundation.

The term tattva here implies the idea of the supreme goal of human life. Thus we
understand that this tattva, or absolute reality], is the embodiment of the highest bliss and is
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therefore also eternal.
The verse under discussion was spoken by Sri Stita Gosvami.

Commentary:
1. Understanding nonduality.

TEXT 52
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Text 52.1

nanu nila-pitady-akaram ksanikam eva jianam drstam tat punar advayam nityam jianam katham laksyate
yan-nistham idari Sastram ity atraha

sarva-vedanta-saram yad brahmatmaikyatva-laksanam
vastv advitiyam tan-nistham kaivalyaika-prayojanam

iti. satyam jiianam anantar brahma iti yasya svaripam uktam yenasrutam Srutam bhavati iti, yad-vijiianena
sarva-vijianam pratijiatam, sad eva saumyedam agra asid ity-adina nikhila-jagad-eka-karanata, tad aiksata bahu
syam ity anena satya-sankalpata ca yasya pratipadita tena brahmana svariipa-saktibhyam sarva-brhattamena
sardham, anena jivenatmaneti tadiyoktav idanta-nirdesena tato bhinnatve ’py atmata-nirdesena
tad-atmarmsa-visesatvena labdhasya badarayana-samadhi-drsta-yukter aty-abhinnata-rahitasya jivatmano yad
ekatvam tat tvam asi ity-adau jiata tad-amsa-bhita-cid-ripatvena samanakarata, tad eva laksanar prathamato jiane
sadhakatamam yasya, tatha-bhitam yat sarva-vedanta-saram advitiyar vastu, tan-nistham tad-eka-visayam idam
$ri-bhagavatam iti praktana-padya-sthenanusangah.

One may question, But events of consciousness are seen to exist only briefly, taking the
shape, say, of a blue object one moment and a yellow object the next. How then can
consciousness be called the nondual and eternal theme of this scripture [Srimad-Bhagavatam]?

Stata Gosvami replies:

“This Bhagavatam is the essence of all Vedanta philosophy because its subject matter is the
Absolute Truth, which, while nondifferent from the spirit soul, is the ultimate reality, one
without a second. The goal of this literature is exclusive devotional service unto that Supreme
Truth” [Bhag. 12.13.12].
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The $ruti has defined the nature of this Absolute Truth (Brahman): “The Supreme Brahman
is infinite truth and knowledge” [Taittiriya Up. 2.1.1]. That Brahman is the sole cause of the
entire creation is shown by such $ruti statements as “By hearing about which [Brahman]
everything is heard” [Chandogya Up. 6.1.3], “By knowing which [Brahman] everything is
known,” and “My boy, in the beginning there was only sat, the eternal reality” [Chandogya. Up.
6.2.1]. That the Supreme Brahman achieves everything simply by His desire is shown by the
statement “He glanced and desired, {Let Me become many” [Chandogya.Up. 6.2.3].
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In the statement “Along with this individual living entity I shall manifest name and form”
[Chandogya Up. 6.3.2], the living entity (jiva) is mentioned in connection with and as
belonging to the Supreme, which is called Brahman because it is greater than all else in essence
and potencies; here the pronoun idam (“this”) differentiates the jiva from Brahman, but the
word atmana (“self”) indicates that the jiva is part and parcel of Brahman. According to what
was revealed in Srila Vyasadeva’s trance, the living entity is one with the Supreme Brahman in
the sense of not being completely different from Him. Such $ruti statements as tat tvam asi
(“You are that”; [Chandogya Up. 6.8.7]) reveal that the oneness of the Supreme Brahman with
the jiva consists of their both being purely spiritual by virtue of the jiva’s status as a particle of
the Supreme Brahman. Understanding this idea helps one acquire preliminary knowledge of
the Supreme Brahman.

The entity thus designated as the Supreme Brahman, who is the essence of all the Upanisads
and is one without a second, is the focus of interest, the exclusive subject matter, of this
Srimad-Bhagavatam. Here we understand “this Srimad-Bhagavatam” to be implied by the
syntactic connection with that same phrase in one of the preceding verses [12.13.10]|
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Text 52.2

yatha janma-prabhrti kascid grha-guhavaruddhah siryam vividisuh kathaiicid gavaksa-patitam saryamsu-kanam
darsayitva kenacid upadisyate esa sa ity etat-tad-amsa-jyotih-samanakarataya tan maha-jyotir-mandalam
anusandhiyatam ity arthas tad-vat. jivasya tatha tad-amsatvam ca tad-acintya{l—s’akti-visesa-siddhatvenaiva

(c ted [INEW21]: Gopi Check text

paramatma-sandarbhe sthapayisyamah.

The following analogy helps clarify the above idea. Suppose a person has been kept in a
dark room from birth and has never seen the sun. When he wants to know what the sun is,
someone points to a ray of sunlight passing through a window grating and says, “That is the
sun. Try to understand that the sun is a great orb of light, of the same substance as this ray,
which is a portion of it.” In the Paramatma-sandarbha we will establish that the jiva is similarly
a fractional portion of the Supreme Brahman, manifested by one of His inconceivable
potencies.
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Text 52.3

tad-etaj-jivadi-laksanamsa-visistatayaivopanisadas tasya samsatvam api kvacid upadisanti. niramsatvopadesika
Srutis tu kevala-tan-nistha. atra kaivalyaika-prayojanam iti caturtha-padas ca kaivalya-padasya
suddhatva-matra-vacanatvena suddhatvasya ca suddha-bhaktitvena paryavasanena priti-sandarbhe vyakhyasyate.
Sri-siitah.
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Thus when the Upanisads say that the Supreme Brahman has parts, they mean that one of
His characteristics is to be endowed with the part-and-parcel living beings and other energies.
Conversely, when the srutis speak of Him as having no parts, they are focusing on His exclusive
essence.

In the fourth line of Bhagavatam 12.13.12, namely kaivalyaika-prayojanam, the word
kaivalya (“oneness”) simply means “purity.” Later, in the Priti-sandarbha, we will demonstrate
that this purity is none other than pure devotional service.

The verse under discussion [Bhag. 12.13.12] was spoken by Sri Stita Gosvami.

Commentary:

1. Objections from some Buddhists regarding the nature of consciousness.

2. “Tat tvam asi” understood.

3. Summarizing the oneness and difference of the jivas and the Absolute Truth.

B) Understanding the Absolute Truth by
Understanding the Jiva
(Texts 53 to 55)

TEXT 53
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Text 53.1
tatra yadi tvam-padarthasya jivatmano jiidnatvarm nityatvam ca prathamato vicara-gocarah syat tadaiva

tad-padarthasya tadrsatvam su-bodham syad iti tad bodhayitum anyarthas ca paramarsah iti nydayena jivatmanas
tad-rapatvam aha.
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natma jajana na marisyati naidhate ’sau
na ksiyate savana-vid vyabhicarinam hi
sarvatra sasvad anapayy upalabdhi-matrar
prano yathendriya-balena vikalpitam sat

The jiva is designated tvam (“you”) in the statement tat tvam asi (“You are that.”). If one
first understands that this “you” is conscious and eternal, then one can easily understand how
the Supreme Brahman (tat) has a similar nature. To make just this point, in accordance with
the reasoning of Vedanta-siitra 1.3.20—“One contemplates the jiva in order to know the other,
the Supreme”—sage Pippalayana describes the jiva as having the same nature as tat when he
says to King Nimi [Bhagavatam 11.3.38]:

“The soul was never born and will never die, nor does it grow or decay. It is actually the
knower of the youth, middle age, and death of the material body. It can thus be understood to
be pure consciousness, existing everywhere at all times and never being destroyed. Just as the
life air within the body, although one, becomes as many in contact with the various material
senses, so the soul appears to assume various material designations in contact with its material
bodies.”
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Text 53.2

atma suddho jivah na jajana na jato janmabhavad eva tad-anantarastita-laksano vikaro ’pi nasti. naidhate na
vardhate vrddhy-abhavad eva viparinamo ’pi nirastah. hi yasmat. vyabhicarinam agamapayinari bala-yuvadi-dehanam
deva-manusyady-akara-dehanam va. savana-vit tat-tat-kala-drasta. na hy avasthavatam drasta tad-avastho bhavatity
arthah. niravasthah ko ’sav atma. ata aha upalabdhi-matram jianaika-ripam. katham-bhitam. sarvatra dehe sasvat
sarvada anuvartamanam iti.

Here atma means “the pure self,” and na jajana means “he was never born.” Since he has no
birth, the self is also free from the next transformation, sustained existence. Naidhate means
“he does not increase”; since he does not increase, he does not undergo transformation. The
word hi means “because,” the idea of logical reason. Vyabhicarinam means “of all impermanent
things,” namely the living entity’s various bodies in childhood, adolescence, and so on, or else
the living entity’s bodies in the various species of life—demigods, humans, and others. The self
is the savana-vit, the witness of each of these stages of life. Certainly this witness is not subject
to the varying conditions of what he merely observes. In answer to the question “Who is this
unchanging self?” Pippalayana says, “He is pure consciousness, nothing but awareness.” How
does it exist? “It is eternally present everywhere throughout the body.”
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Text 53.3

nanu nila-janarm nastam pita-jianarm jatam iti pratiter na jianasyanapayitvam. tatraha indriya-baleneti. sad eva
jnanam ekam indriya-balena vividham kalpitam. nilady-akara vrttaya eva jayante nasyanti ca na jianam iti bhavah.
ayam agamapayi-tad-avadhi-bhedena prathamas tarkah. drastr-drsya-bhedena dvitiyo ’pi tarko jiieyah. vyabhicarisv
avasthitasyavyabhicare drstantah prano yatheti.

“But how can we consider consciousness ever-present, since we experience that after our
consciousness of something blue disappears our consciousness of something yellow appears?”
Pippalayana answers, indriya-balena (“by the power of the senses”), indicating that although
consciousness is always present and is one, the power of the senses causes it to appear
variegated. In other words, it is not consciousness itself that appears and disappears; rather,
what appear and disappear are the various mental states in the form of perceptions of
something blue and so on.

Thus the first argument [presented to help identify the absolute reality]] is based on the (Commented [DDB26]: *****New

difference between the things that appear and disappear and that which is not subject to such
changes. The second argument is based on the difference between the observer and the objects
he observes. The example of the life air shows how something unchanging can exist in the
midst of ephemeral objects.

Commentary:

1. “Tat tvam asi” helps us understand the Absolute Truth through the insight it gives us
into the jivas nature.

2. The first of two Srimad Bhagavatam verses which help us in the same regard.

TEXT 54
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Text 54.1
drstantar vivrnvann indriyadi-layena nirvikaratmopalabdhim darsayati:
andesu pesisu tarusv aviniscitesu
prano hi jivam upadhavati tatra tatra
sanne yad indriya-gane "hami ca prasupte
kuta-stha asayam rte tad-anusmrtir nah

andesu anda-jesu. pesisu jarayu-jesu. tarusu udbhij-jesu. aviniscitesu sveda-jesu. upadhavati anuvartate.

Expanding further on this example, Pippaldayana Rsi uses the analogy of the senses’
dissolution to demonstrate the soul’s changelessness:
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“The spirit soul is born in many different species of life within the material world. Some
species are born from eggs, others from embryos, others from the seeds of plants and trees, and
others from perspiration. But in all species of life the prana, or vital air, remains unchanging
and follows the spirit soul from one body to another. Similarly, the spirit soul is eternally the
same despite its material condition of life. We have practical experience of this. When we are
absorbed in deep sleep without dreaming, the material senses become inactive, and even the
mind and false ego are merged into a dormant condition. But although the senses, mind, and
false ego are inactive, one remembers upon waking that he, the soul, was peacefully sleeping”
[Bhag. 11.3.39].

Here andesu means “among those born from eggs,” pesisu means “among those born from
wombs,” tarusu means “among those born from plants,” aviniscitesu means “among those born
from perspiration or heat,” and upadhavati means “follows.”

Text 54.2

evam drstante nirvikaratvam pradarsya darstantike ’pi darsayati. katham. tadaivatma sa-vikara iva pratiyate yada
jagare indriya-gano yada ca svapne tat-sarskaravan ahankarah. yada tu prasuptam tada tasmin prasupta indriya-gane
sanne line ahami aharkare ca sanne line kiita-stho nirvikara eva atma. kutah. asayam rte linga-sariram upadhim vina

vikara-hetor upadher abhavad ity arthah.

Having thus shown the changeless quality of the life air, sage Pippaldayana now compares
the soul to it and in this way demonstrates that the soul is also changeless. How is this? The
soul appears to be changing either when he is in contact with his senses during waking
consciousness or when he is connected only with his ego while sleeping and dreaming, at
which time his ego is filled with impressions from the waking state. But when the soul is in
deep sleep, the senses and ego become temporarily submerged or dissolved, and only the
changeless, essential soul remains. How does he remain? Asayam rte: without the “containing
vessel,” the limitation of the subtle body. That is to say, he is free from the upadhis that impose
changes upon him.

Text 54.3

nanv ahankara-paryantasya sarvasya laye sinyam evavasisyate kva tada kita-stha atma. ata aha tad-anusmrtir
nas tasyakhandatmanah susupti-saksinah smrtir nah asmakam jagrad-drastinam jayate etavantam kalari sukham
aham asvaparn na kificid avedisam iti. ato ‘nanubhiitasya tasyasmaranad asty eva susuptau tadrg-atmanubhavo
visaya-sambandhabhavac ca na spasta iti bhavah.

But, one may object, when everything up to and including the ego is dissolved, only a void
should remain. Why then is it said that even at this time the changeless soul is present?
Pippalayana answers, tad-anusmrtir nah: “We remember it,” When we, the perceivers of waking

life, wake up from deep sleep, we each remember jour self as the constantly existing soul who
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witnessed the condition of deep sleep. We say, “I slept happily for so long and was not aware of
anything.” Since a person cannot remember what he has not experienced, the soul must
perceive the experience of deep sleep, though this experience is indistinct because he is cut off
from the objects of external sensation.
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Text 54.4

atah sva-prakasa-matra-vastunah saryadeh prakasa-vad upalabdhi-matrasyapy atmana uplabdhih svasraye sty
evety ayatam. tatha ca Srutih, yad vai tan na pasyati pasyan vai drastavyan na pasyati na hi drastur drster viparilopo
vidyate iti. ayam saksi-saksya-vibhagena trtiyas tarkah. duhkhi-premaspadatva-vibhagena caturtho ’pi tarko
*vagantavyah.

We can therefore conclude that the soul, who is pure awareness, is also aware of himselfﬂ,

just as an entity such as the sun, which is in substance pure light, also reveals itself by that

light. We find the following confirmation in sruti: “It is true that he [the soul] is not seeing—or
rather that although seeing, he does not see externally visible objects. But it is not possible to
remove the seer’s sight altogether” (Brhad-aranyaka Up. 4.3.23).

This [idea that the soul is aware even during deep sleep] constitutes the third argument
[presented to help us identify the absolute reality[]; it is based on the distinction between the
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witness and the objects witnessed. We can also understand the fourth argument, which is
based on the distinction between the unhappy sufferer and the focus of ecstatic love.

Commentary:

1. A second Srimad Bhagavatam verse gives further insight into the jivas’ nature, and
thereby the nature of the Absolute Truth.

TEXT] 55

tad uktam:

anvaya-vyatirekakhyas tarkah syac catur-atmakah
agamapayi-tad-(badha)avadhi-bhedena prathamo matah

drastr-drsya-vibhagena dvitiyo pi matas tatha
saksi-saksya-vibhagena trtiyah sammatah satam
duhkhi-premasapadatvena caturthah sukha-bodhakah

iti. $ri-pippalayano nimim.
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[These arguments] can be summed up as follows:

Here we have four kinds of arguments in the modes of both exclusion and inclusion. The
first argument is based on the difference between what takes birth and dies and what does not.
The second is based on the difference between the seer and the seen. The third is based on the
difference between the witness and the witnessed. The fourth argument, given to aid our
understanding, is based on the difference between the miserable sufferer and the focus of pure
love.

The verse under discussion [Bhag. 11.3.39] is spoken by Sri Pippalayana to King Nimi.

Commentary:
1. Summarizing the previous two texts.
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Section 7 — Conclusion — Understanding the
Absolute Truth by Understanding Srimad
Bhagavatam’s Ten Topics
(Texts 56 to 63)

A) Srimad Bhagavatam’s Ten Topics, as Presented
by Sukadeva Goswami
(Text 56 to 58)

TEXT 56
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Text 56.1

evam-bhiitanam jivanam cin-matram yat svaripam tayaivakrtaya tad-amsitvena ca tad-abhinnam yat tattvarm tad
atra vacyam iti vyasti-nirdesa-dvara proktam. tad eva hy asraya-samjiakam. maha-purana-laksana-ripaih
sargadibhir arthaih samasti-nirdesa-dvarapi laksyata ity atraha dvabhyam:

atra sargo visargas ca sthanar posanam tuitayah
manv-antaresanukatha nirodho muktir asrayah

dasamasya visuddhy-artham navanam iha laksanam
varnayanti mahatmanah Srutendrthena canjasa

By describing these characteristics of the jiva souls, whose inner nature is pure
consciousness, we have in effect described the Supreme Brahman, the subject of
Srimad-Bhdgavatam, from the individual (vyasti) viewpoint. This is so because the Supreme
Brahman is nondifferent from the jiva souls, being the complete whole from whom they
emanate in the form of His individual partial expansions. Indeed, He is called the asraya, the
fountainhead of all existence. The same nondual reality, Brahman, is also characterized in
aggregate (samasti)| cosmic terms in the list of a major Purana’s ten topics, beginning with

primary creation. This list is given in the following two verses:

“This Srimad-Bhagavatam describes ten subjects: sarga (primary creation), visarga
(secondary creation), sthana (maintenance), posana (mercy), uti (desires), manv-antara (reigns
of Manus), isanukatha (pastimes of the Lord and His devotees), nirodha (annihilation), mukti
(liberation), and dsraya (the substratum or ultimate shelter). To clarify the meaning of the
tenth subject, the great souls describe the characteristics of the first nine subjects by prayers,
and also by indirect and direct explanations” [Bhag. 2.10.1-2].
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Text 56.2

manv-antarani cesanukathas ca manv-antaresanukathah. atra sargadayo dasartha laksyanta ity arthah. tatra ca
dasamasyasrayasya visuddhy-artham tattva-jianartham navanarm laksanam svarapam varnayanti. nanv atra naivari
pratiyate. ata aha Srutena Srutya kanthoktyaiva stuty-adi-sthanesu aiijasa saksad varnayanti arthena tatparya-vrttya
ca tad-tad-akhyanesu.

Manvantaresanukathah is a compound of manv-antara (“periods of Manus”) and
isanukathah (“narrations of the Lord’s pastimes”).

This Srimad-Bhagavatam discusses ten topics, beginning with creation, but the sages’ real
purpose in describing the characteristics of the first nine is to give us systematic, lucid
knowledge of the tenth topic. One might object here that the presentation of the other nine
topics does not seem to explain the tenth topic; we reply that in the Bhagavatam the sages
explain the tenth topic both directly, by the explicit utterance of prayers and other statements,
and also indirectly, through the implied purport of various historical accounts.

Commentary:

1. Srimad Bhagavatam is a Maha Purana.

2. The Srimad Bhagavatam’s ten topics help us understand the Supreme Brahman, the
subject of the book, from the aggregate point of view.

3. Descriptions of the first nine topics are to help us understand the tenth.

TEXT 57
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Text 57.1
tam eva dasamam vispastayitum tesam dasanam vyutpadikam sapta-slokim aha:
bhiita-matrendriya-dhiyarm janma sarga udahrtah
brahmano guna-vaisamyad visargah paurusah smrtah

bhaitani khadini matrani ca sabdadini indriyani ca. dhi-sabdena mahad-ahankarau. gunanam vaisamyat
parinamat. brahmanah paramesvarat kartur bhitadinam janma sargah. puruso vairajo brahma tat-krtah paurusah,
caracara-sargo visarga ity arthah.

To elucidate the tenth subject, Sr1 Sukadeva Gosvami speaks seven verses defining each of
the ten subjects. [Four of the seven verses are as follows:]

“The primary creation of the five gross elements, the five subtle sense objects, the five
senses, the mahat-tattva, and the false ego, resulting from the disturbance in the material
modes’ equilibrium caused by the Supreme Lord, is known as sarga. The secondary creation,
effected by Lord Brahma, is called visarga” [Bhag. 2.10.3].
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The bhiitas mentioned here are the five gross material elements, beginning with ether. The
matras are the subtle elements—sound and so on. The indriyas are the perceptive senses. The
word dhi (“intelligence”) indicates the totality of unmanifest matter, together with false ego.
Brahman, the supreme controller, generates these physical and nonphysical elements by
causing the modes of material nature to become unbalanced and produce transformations. This
is called sarga (“creation.”) The secondary creation, by Lord Brahma, is called visarga. Since he
is the vairaja-purusa, or “universal person,” his creation is also called paurusa. Visarga is the
sending forth of moving and nonmoving living beings.
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Text 57.2

sthitir vaikuntha-vijayah posanam tad-anugrahahmanv-antarani sad-dharma atayah
karma-vasanahavataranucaritam hares casyanuvartinampurisarm isa-kathah prokta nanakhyanopabrmbhitah
vaikunthasya bhagavato vijayah srstanam tat-tan-maryada-palanenotkarsah sthitih sthanam. tatah sthitesu
sva-bhaktesu tasyanugrahah posanam. manv-antarani tat-tan-manv-antara-sthitanam manv-adinar
tad-anugrhitanam satam caritani tany eva dharmas tad-upasanakhyah sad-dharmah. tatraiva sthitau
nand-karma-vasana utayah. sthitav eva harer avataranucaritam asyanuvartinan ca katha isanukathah prokta ity
arthah.

“Sthiti is the victory of Lord Visnu, and posana is the grace He bestows on His devotees. The
word manv-antara indicates the principles of transcendental religion, while iti refers to desires
for material activities. Isanukatha indicates the various descriptions of the Lord’s pastimes in
His incarnations, and also the descriptions of His faithful devotees’ activities” [Bhag. 2.10.4-5].

Sthiti (“maintenance”) is vaikuntha-vijaya, the victory of Lord Vaikuntha, the Supreme
Personality of Godhead. In other words, sthiti indicates the supreme glory of the Lord shown
by His maintaining all created beings in their respective situations under His laws. Posanam
(“sustenance”) indicates how He maintains His devotees by bestowing His grace on them.
Manv-antarani (“periods of Manus”) indicates the histories of the Manus and other saintly
kings who ruled during the Manus’ reigns, and also the histories of other saintly people who
lived during those periods and received the Supreme Lord’s special favor. The deeds of these
saints are themselves religious standards, establishing the sad-dharma (“transcendental
religion”) of worshiping the Lord. With regard to universal maintenance, uti (“impetuses for
action”) are desires for various fruitive activities. Isanukathah (“narrations about the Lord”) are
historical accounts of the Lord’s pastimes in His various incarnations, as well as accounts of His
faithful followers’ activities.
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Text 57.3

nirodho ’syanusayanam atmanah saha Saktibhih
muktir hitvanyatha-rapam svariipena vyavasthitih

sthity-anantarar catmano jivasya Saktibhih svopadhibhih sahasya harer anusayanar hari-sayananugatatvena
Sayanam nirodha ity arthah. tatra harer Sayanam praparicam prati drsti-nimilanarm jivanar Sayanam tatra laya iti
jiteyam. tatraiva nirodhe ‘nyatha-rapam avidyadhyastam ajiatvadikarn hitva svarapena vyavasthitir muktih.

“The merging of the living entity, along with his conditioning, with the mystic lying down
of |Mahé—Visr_1u is called the winding up of the cosmic manifestation [nirodha]. Liberation

[mukti] is the permanent situation of the form of the living entity after he gives up the
changeable gross and subtle material bodies” [Bhag. 2.10.6].

When annihilation occurs after a period of universal maintenance, Lord Hari goes to sleep
and the jivas follow Him along with their energies, their upadhis. This is called nirodha
(“winding up”). Lord Hari’s “going to sleep” consists of His closing His eyes to the material
creation, and the jivas’ “going to sleep” consists of their merging into Lord Hari. If a jiva in that
merged state has freed himself from his false, acquired nature—the ignorance and other
qualities superimposed on him by material illusion—he attains his original nature; this is
called mukti (“liberation”).

Commentary:
1. Explaining nine of the ten subjects.

TEXT 58

abhasas ca nirodhas ca yato sty adhyavasiyatesa asrayah param brahma paramatmeti sabdyate
abhasah srstir nirodho layas ca yato bhavati adhyavasiyata upalabhyate jivanam jiianendriyesu prakasate ca sa
brahmeti paramatmeti prasiddha asrayah kathyate. iti-sabdah prakararthas tena bhagavan iti ca. asya vivrttir agre
vidheya.

“The supreme one, who is celebrated as the Supreme Being or the Supreme Soul, is the
supreme source of the cosmic manifestation, as well as its reservoir and winding up. Thus He is
the Supreme Fountainhead, the Absolute Truth” (Bhag. 2.10.7).

In this verse the abhasa (“appearance”) is material creation, and the nirodha (“cessation”) is
its dissolution. The word yatah refers to the one from whom the creation emanates, by whom it
is made perceivable to the jivas’ senses (adhyavasiyate), and in whom it is dissolved. That
renowned fountainhead of existence—the asraya—is known as Brahman (the Supreme Truth)
and Paramatma (the Supersoul). Here the word iti expresses the idea of a complete category,
thus implying that Bhagavan, the Supreme Personality of Godhead, is included as well. Later
we shall explain the asraya in detail.

Commentary:

1. An introductory understanding of the tenth subject.

2. The tenth subject is the asraya, the shelter of all.

3. Ultimately He is the Bhagavan feature of the Absolute Truth.
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B) Sukadeva’s Understanding of the Tenth Topic, the
Absolute Truth, as the Shelter of All Shelters,
Who is His Own Shelter
(Texts 59 to 60)

TEXT 59
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Text 59.1
sthitau ca tatrasraya-svaripam aparoksanubhavena vyasti-dvarapi spastarn darsayitum adhyatmadi-vibhagam
aha:
yo ’dhyatmiko *yam purusah so ’sav evadhidaivikah
yas tatrobhaya-vicchedah puruso hy adhibhautikah

ekam ekatarabhave yada nopalabhamahe
tritayarm tatra yo veda sa atma svasrayasrayah

Sukadeva Gosvami next discusses the divisions of adhyatmika, adhidaivika, and
adhibhautika. He does this to clarify the nature of the asraya, which he describes by referring to
the direct, common experience of the individual microcosm:

“This adhyatmika-purusa is the same as the adhidaivika-purusa, and he who creates the
differentiation between these two is called the adhibhautika-purusa. In the absence of any one
of these we do not perceive the other two. He who knows these three is the Lord, who, being
independent of everything else, is the support of His own self and is the true asraya” [Bhag.
2.10.8-9].
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Text 59.2

yo ’yam adhyatmikah purusas caksur-adi-karanabhimani drasta jivah sa evadhidaivikas caksur-ady-adhisthata
suryadih. deha-srsteh purvam karananam adhisthanabhavenaksamataya
karana-prakasa-kartrtvabhimani-tat-sahayayor ubhayor api tayor vrtti-bhedanudayena jivatva-matravisesat. tatas
cobhayah karanabhimani-tad-adhisthatr-devata-riipo dvi-ripo vicchedo yasmat sa adhibhautikas
caksur-golakady-upalaksito drsyo dehah purusa iti purusasya jivasyopadhih. sa va esa puruso ‘nna-rasa-mayah
ity-adi-sruteh.

The jiva, the seer, who identifies himself as the owner of his eyes and other senses, is the
adhyatmika person. He is indeed also the adhidaivika person, the sun and other deities
presiding over the eyes and other senses. Before the physical body is created, the senses have
nowhere to reside and so cannot act. Consequently at this point the adhyatmika and
adhidaivika persons are indistinguishable, since there has yet to appear a distinction between
the functions of the ordinary jivas, who consider themselves independent actors and the
illuminators of their senses, and the deities who help them.
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And that person because of whom there arises the conception of duality between the
presumed owner of the senses and their presiding deities is called adhibhautika, the visible
body consisting of the eyeball and other physical sense organs. This physical body is said to be
a “person” because it is an upadhi superimposed upon the real person, the jiva. The Sruti states,
“This [adhibhautika] person consists of food and vital fluids” [Taittiriya Up. 2.1.1].

Commentary:

1. Defining the adhyatmika, adhidaivika and adhibhautika purusas.

2. Even though it may appear that they are asrayas for each other, actually it is the
Supersoul who is the real shelter.

TEXT 60
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Text 60.1

ekam ekatarabhava ity esam anyonya-sapeksa-siddhatvena anasrayatvam darsayati. tatha hi drsyam vina
tat-pratity-anumeyam karanarm na sidhyati napi drasta na ca tad vina karana-pravrtty-anumeyas tad-adhisthata
suryadir na ca tam vina karanarm pravartate na ca tad vina drsyam ity ekatarasyabhava ekam nopalabhamahe. tatra
tada tat tritayam dalocanatmakena pratyayena yo veda saksitaya pasyati sa paramatma asrayah. tesam api parasparam
asrayatvam astiti tad-vyavacchedartham visesanam svasrayo ‘nanyasrayah, sa casav anyesam asrayas ceti.
tatramsamsinoh suddha-jiva-paramatmanor abhedamsa-svikarenaivasraya uktah.

The verse beginning ekam ekatarabhave [Bhag. 2.10.9] shows how the fact that all of these
[purusas] are mutually dependent in effect means that none of them is the asraya. The
explanation is as follows: Without the presence of the visible object there is no basis for the
existence of either the sense organ (whose presence is inferred from perception of the object)
or the seer. And without the seer, the sun-god and other presiding deities of perception also
have no basis for existing. Without the presiding deity of sight, the sense of sight cannot act,
and without the sense of sight there can be no perception. Thus in the absence of any one [of
the three purusas] we cannot find either of the others. Such being the case, the one who knows
all three of these, perceiving them visually as their witness—namely the Supersoul—is indeed
the actual asraya, or shelter. In refutation of the idea that the three purusas are shelters for one
another, the Supersoul is specifically characterized as svasraya, His own shelter, meaning that
He has no other shelter and is consequently the shelter of all others. In this context the living
entity is also called asraya, but only in the sense of emphasizing the partial nondifference
between the pure jiva and the Supersoul, who are related as part and whole, respectively.
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Text 60.2
atah paro ’pi manute nartham iti:

jagrat-svapna-susuptam ca gunato buddhi-vrttayah
tasam vilaksano jivah saksitvena viniscitah
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iti suddho vicaste hy avisuddha-kartuh ity-ady-uktasya saksi-samjiiinah suddha-jivasyasrayatvar na sankaniyam.
atha va nanv adhyatmikadinam apy asrayatvam asty eva. satyam, tathapi parasparasrayatvan na
tatrasrayata-kaivalyam iti te tv asraya-sabdena mukhyataya nocyanta ity aha ekam iti.

The pure jiva is designated as the witness in such statements as “Although transcendental,
he considers himself a material product” [Bhag. 1.7.5]; “Waking awareness, dream, and deep
sleep are the functions of the mind, caused by the modes of material nature. The individual
soul has been ascertained to be distinct from these functions, as their witness” [Bhag.
11.13.27]; and “The pure one witnesses the actions of the impure agent, the mind” [Bhag.
5.11.12]. The pure jiva being characterized thus, it cannot reasonably be proposed that this
jiva, known as the witness, is the as'raya.”

Alternatively, one might propose that the aspects of adhyatmika and so on are also asrayas.

We answer that this is true, but still, since they are dependent on one another, none of them is
exclusively the asraya; as the verse beginning ekam states, it is not in the direct, literal sense
that they are referred to as asrayas .

Text 60.3

tarhi saksina evastam asrayatvam. tatraha tritayam iti. sa atma saksi jivas tu yah svasrayo ‘nanyasrayah
paramatma sa evasrayo yasya tatha-bhita ity anayor bhedah. vaksyate ca harmsa-guhya-stave:
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sarvam puman veda gunams ca taj-jio
na veda sarva-jiiam anantam ide

“Then let the witness (the jiva) be the shelter.” In answer the words beginning tritayam are

spoken: The witnessing self, the jiva, is called svasraya (“his own shelter”), but in fact his
asraya is the Supersoul, who has no other asraya; this is the difference between the two.
Similarly, the Hamsa-guhya prayers [Bhag. 6.4.25] say, “A person who knows the modes of
nature may know everything about them, but he does not know the all-knowing one. I worship
that unlimited Lord.” Thus it is that the Supersoul, described in such statements as the one
beginning abhasas ca [Bhag. 2.10.7], is alone the asraya.

The verse under discussion [Bhag. 2.10.9] was spoken by Sri Suka.

Commentary:

1. The interdependency of these three purusas.

2. The Supersoul is their shelter, and His own shelter.

3. In certain senses the three purusas may be considered shelters.

C) Suta Goswami Lists the Ten Topics of Srimad
Bhagavatam, and Confirms that the Absolute Truth is Krsna,
the Ultimate Shelter
(Texts 61 to 63)

TEXT 61

Commented [DDB53]: But didn't we just dismiss this
proposal in 60.2?? Help.

(Commented [DDB54]: *****New (all caps)

Text 61.1

asya sri-bhagavatasya maha-puranatva-vyanjaka-laksanam prakarantarena ca vadann api tasyaivasrayatvam
aha dvayena:

sargo ’syatha visargas ca vrtti raksantarani ca
vamso vamsanucaritar samstha hetur apasrayah

dasabhir laksanair yuktar puranam tad-vido viduh
kecit panca-vidham brahman mahad-alpa-vyavasthaya

antarani manv-antarani.
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In the following two verses Sri Stita Gosvami describes in a different way the characteristics
of Srimad-Bhagavatam that qualify it as a Maha-purana, and in so doing he affirms that the
Supreme Lord alone is the asraya:

“O brahmana, authorities on the matter understand a Purana to contain ten characteristic
topics: sarga, the creation of this universe; visarga, the subsequent creation of worlds and
beings; vrtti, the maintenance of all living beings; raksa, the sustenance of all living beings;
antarani, the rule of various Manus; vamsa, the dynasties of great kings; vamsanucarita, the
activities of such kings; sariistha, annihilation; hetu, motivation; and apasraya, the supreme
shelter. Other scholars state that the great Puranas deal with these ten topics while lesser
Puranas may deal with five” [Bhag. 12.7.9-10].

Here the word antarani refers to periods of Manus.
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Text 61.2
paiica-vidham:

sargas ca pratisargas ca vamso manv-antarani ca
vamsanucaritam ceti puranarm panca-laksanam

iti kecid vadanti. sa ca mata-bhedo mahad-alpa-vyavasthaya maha-puranam alpa-puranam iti
bhinnadhikaranatvena. yady api visnu-puranadav api dasapi tani laksyante tathapi paiicanam eva pradhanyenoktatvad
alpatvam.

According to some, a Purana has five characteristics:

“The five characteristics of a Purdana are sarga, creation; pratisarga, annihilation; vamsa,
genealogy; manv-antarani, the reign of Manus; and vamsanucaritam, the activities of dynasties
of kings and successions of saints” [Matsya Pur. 53.65].

This difference of opinion is due to the different topics that characterize greater and lesser
Puranas. Although Puranas such as the Visnu Purana discuss all ten topics, these Purdanas are
still considered lesser because they discuss only five of the topics in depth.
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Text 61.3

atra dasanam arthanam skandhesu yatha-kramam praveso na vivaksitas tesam dvadasa-sankhyatvat.
dvitiya-skandhoktanam tesam trtiyadisu yatha-sankhyam na samavesah. nirodhadinam dasamadisv astama-varjam
anyesam apy anyesu yathokta-laksanataya samavesanasakyatvad eva.

In Srimad-Bhagavatam there is no intention of discussing the ten topics consecutively, one
per canto; after all, the Bhagavatam has twelve cantos. Nor should one think that because the
ten topics are listed in the Second Canto they can be found one after another from Canto Three
to Twelve, because the three topics of nirodha, mukti, and asraya can all be found in the Tenth,
Eleventh, and Twelfth Cantos. Nor will one find the remaining topics in order in the other
cantos, with the exception of the Eighth Canto.
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Text 61.4
tad uktarn sri-svamibhir eva:

dasame krsna-sat-kirti-vitanayopavarnyate
dharma-glani-nimittas tu nirodho dusta-bhu-bhujam

prakrtadi-caturdha yo nirodhah sa tu varnitah iti. ato ’tra skandhe $ri-krsna-rapasyasrayasyaiva
varnana-pradhanyam tair vivaksitam. uktam ca svayam eva. dasame dasamam laksyam asritasraya-vigraham

iti. evam anyatrapy unneyam.

Srila Sridhara Svami also indicates this [absence of a strict correspondence between the
Bhagavatam’s topics and cantos]:

“To spread Lord Krsna’s glories, the Tenth Canto describes how unrighteous rulers suffered
annihilation (nirodha) because they deviated from religious principles.”

The four types of annihilations of the total material nature were already described earlier in
the Bhagavatam, so here Sridhara Svami’s intention is to show that the Tenth Canto primarily
discusses the asraya, the form of Sri Krsna. As Sridhara Svami himself states, “The subject of
the Tenth Canto is the tenth topic, the Supreme Lord, who shelters His dependent devotees.”

We can draw similar conclusions about the other cantos.

Text 61.5

atah prayasah sarve ‘rthah sarvesv eva skandhesu gaunatvena va mukhyatvena va niriipyanta ity eva tesam
abhimatam. srutenarthena canjasa ity atra tathaiva pratipannam sarvatra tat-tat-sambhavat. tatas ca
prathama-dvitiyayor api maha-puranatayar pravesah syat. tasmat kramo na grhitah.

Thus Sridhara Svami would agree with us that virtually every canto touches on all ten
topics, either directly or indirectly. It is in the same light that we should understand the
statement “these topics are described here either directly or indirectly” [Bhag. 2.10.2], since we
actually do find these topics discussed both directly and indirectly throughout the Bhagavatam.
And for the same reason we should recognize that the First and Second Cantos also belong to
this Maha-purana. Therefore we do not accept the idea that these topics are discussed in a strict
sequence.
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Commentary:

1. Stita Goswami, in the 12" Canto, substantiates that Srimad Bhagavatam is a
Maha-Purana by giving a different list of ten topics.
2. In doing so he also shows that Lord Krsna is the asraya.
3. Generally lesser Puranas have five subjects.
4. The ten topics in Srimad Bhagavatam are not presented consecutively.
TEXT 62
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Text 62.1

atha sargadinarm laksanam aha:
avyakrta-guna-ksobhan mahatas tri-vrto hamah
bhuta-matrendriyarthanam sambhavah sarga ucyate

pradhana-guna-ksobhan mahan tasmat tri-guno "hankaras tasmad bhita-matranam bhuta-saksmanam
indriyanam ca sthilla-bhatanam ca tad-upalaksita-tad-devatanam ca sambhavah sargah. karana-srstih sarga ity
arthah.

Sata Gosvami then describes the features of the ten topics, beginning with creation:

“From the agitation of the original modes within the unmanifest material nature, the
mahat-tattva arises. From the mahat-tattva comes the element false ego, which divides into
three aspects. This threefold ego further manifests as the subtle elements, as the senses, and as
the gross sense objects. The generation of all of these is called creation (sarga)” [Bhag.
12.7.11].

The mahat-tattva comes into being when the original, dormant material nature (pradhana)
is agitated, and from the mahat comes false ego in each of the three material modes. From this
threefold ego come the subtle elements, the senses, and the physical elements. The appearance
of the elements implies the appearance of their presiding deities as well. All together, the
appearance of these constitutes sarga, the manifestation of the subtle causes of creation.

Textﬂ 62.2 [Commented [DDB60]: *****New

purusanugrhitanam etesam vasand-mayah
visargo ’yam samaharo bijad bijam caracaram

purusah paramatma. etesam mahad-adinam jivasya purva-karma-vasana-pradhano yarn samaharah

karya-bhiitas caracara-prani-ripo bijad bijam iva pravahapanno visarga ucyate. vyasti-srstir visarga ity arthah.
anenotir apy ukta.
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Sata Gosvami continues:

“The secondary creation (visarga), which exists by the mercy of the Lord, is the manifest
amalgamation of the desires of the living entities. Just as a seed produces additional seeds,
activities that promote material desires in the performer produce moving and nonmoving life
forms” [Bhag. 12.7.12].

Here the word purusa (“person”) refers to the Supersoul, and etesam (“of these”) indicates
the elements, beginning with the mahat. The primary reason the elements combine is the
karma the jivas have accumulated from their previous lives. Thus the moving and nonmoving
living beings take their births in a perpetual cycle, like the generation of one seed from another.
This constant flow of generated products is called visarga, secondary creation. In other words,
visarga is the creation of the individual organisms, and thus this discussion of visarga includes
the topic of aiti (“impulses for activity”).

Text 62.3

vrttir bhiitani bhiitanam caranam acarani ca
krta svena nynam tatra kamac codanayapi va

caranarm bhiatanam samanyato ‘carani ca-karac carani ca kamad vrttih. tatra tu nrnam svena svabhavena kamac
codanayapi va ya niyata vrttir jivika krta sa vrttir ucyata ity arthah.

“Vrtti means the process of sustenance, by which the moving beings live upon the
nonmoving. For a human being, vrtti specifically means acting for one’s livelihood in a manner
suited to one’s personal nature. Such action may be carried out either in pursuit of selfish desire
or in accordance with the Vedic injunctions” [Bhag. 12.7.13].

Mobile living beings generally thrive on immobile ones, but the word ca (“and”) in this
verse hints that, when the desire impels them, moving creatures will also subsist on other
moving creatures. For human beings, however, the means of livelihood is prescribed according
to their individual natures, on the basis of either selfish desire or scriptural injunction. All this
is called vrtti.

Text 62.4

(Commented [DDB61]: *****New

raksacyutavatdareha visvasyanu yuge yuge
tiryan-martyarsi-devesu hanyante yais trayi-dvisah

yair avataraih. anene$a-katha sthanam posanam ceti trayam uktam.

“In each age, the infallible Lord appears in this world among the animals, human beings,
sages, and demigods. By His activities in these incarnations He protects the universe and kills
the enemies of Vedic culture. This is called raksa” [Bhag. 12.7.14].
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Here the word yaih (“by them”) means by the incarnations. This definition of “protection”
(raksa) also incorporates the three topics iSa-katha (“narrations about the Supreme Lord”),
sthana (“maintenance”), and posana (“nourishment”).

Text 62.5

manv-antaram manur deva manu-putrah suresvarah
rsayo ‘msavataras ca hareh sad-vidham ucyate

manv-ady-acarana-kathanena sad-dharma evatra vivaksita ity arthah. tatas ca praktana-granthenaikarthyam.

“In each reign of Manu (manv-antara), six types of personalities appear as manifestations of
Lord Hari: the ruling Manu, the chief demigods, the sons of Manu, Indra, the great sages, and
the partial incarnations of the Supreme Personality of Godhead” [Bhag. 12.7.15].

From the mention here of the activities of the Manus and the others, it is understood that
the topic of sad-dharma (“progressive religious principles”) is also covered. In this way this list
of ten topics is equivalent to the one given earlier in the Bhagavatam.

Textj 62.6 (Commented [DDB62]: *****New j
rajiiam brahma-prasitanam vamsas trai-kaliko nvayah vamsylanucaritam tesam vrttam vamsa-dharas ca ye C ted [DDB63]: Is this "y" right? This is not how it's
spelled in the BBT Bhag.
tesam rajiam ye ca vamsa-dharas tesam vrttam vaméylﬁnucaritam.
kCommented [DDB64]: Why "y"??? )

“Dynasties (vamsa) are lines of kings originating with Lord Brahma and extending
continuously through past, present, and future. The accounts of such dynasties, especially of
their most prominent members, constitute the subject of dynastic history (vamsyfanucarita)” [Commented [DDB65]: 27222222? )
[Bhag. 12.7.16].

The activities of the vamsa-dharah (prominent members of those dynasties) constitutes
vamsanucaritam (“dynastic history”).

Commentary:
1. Sata Goswami describes the features of the ten topics.
2. Even though his list appears different from Sukadeva’s, it is not.
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TEXT 63

Text 63.1
naimittikah prakrtiko nitya atyantiko layah

sarnstheti kavibhih proktas caturdhasya svabhavatah
asya paramesvarasya. svabhavatah Saktitah. atyantika ity anena muktir apy atra pravesita.

“There are four types of cosmic annihilations—occasional, elemental, continuous, and
ultimate—all of which are effected by the inherent potency of the Supreme Lord. Learned
scholars have designated this topic dissolution (samstha)” (Bhag. [12.7.17].

In this verse the word asya (“His”) refers to the Paramesvara, the Supreme Lord, while
svabhavatah (“due to nature”) means “by His energy.” The term atyantikah (“ultimate”) implies
that mukti (liberation) is included in this kind of dissolution.

Text63.2

(Commented [DDB66]: *****New

hetur jivo ’sya sargader avidya-karma-karakah yam canusayinarm prahur avyakrtam utapare

hetur nimittam. asya visvasya. yato ’yam avidyaya karma-karakah. yam eva heturi kecic
caitanya-pradhanyenanusayinam prahur apara upadhi-pradhanyenavyakrtam iti.

“Out of ignorance the living being performs material activities and thereby becomes in one
sense the cause (hetu) of the creation, maintenance, and destruction of the universe. Some
authorities call the living being the personality underlying the material creation, while others
say he is the unmanifest self” [Bhag. 12.7.18].

The hetu (“cause”) here is the nimitta, or efficient cause. Asya (“of this”) refers to this
universe, the existence of which is due to the jivas, who act in ignorance. Some call that same
cause the anusayi (“underlying personality”), highlighting the principle of consciousness,
while others call him the avydkrta (“unmanifest”), focusing attention on the jivas’ upadhis.

Text 63.3
vyatirekanvayau yasya jagrat-svapna-susuptisu mayda-mayesu tad brahma jiva-vrttisv apasrayah
sri-badarayana-samadhi-labdhartha-virodhad atra ca jiva-suddha-svaripam evasrayatvena na vyakhyayate. kintv
ayam evartho jagrad-adisv avasthasu maya-mayesu maya-sakti-kalpitesu mahad-adi-dravyesu ca kevala-svariipena
vyatirekah parama-saksitayanvayas ca yasya tad brahma ca jivanam vrttisu suddha-svarapataya sopadhitaya ca
vartanesu sthitisv apasrayah sarvam aty atikramyasraya ity arthah. apa ity etat khalu varjane varjanarm catikrame
paryavasyatiti.

“The Supreme Absolute Truth is present throughout all the states of awareness—waking
consciousness, sleep, and deep sleep—throughout all the phenomena manifested by the
external energy, and within the functions of all living entities, and He also exists separate from
all these. Thus situated in His own transcendence, He is the ultimate and unique shelter”
[Bhag. 12.7.19].

It cannot be said that the jiva is the asraya, even in his pure state. That would go against
what Stila Vyasadeva experienced in trance. Rather, the correct understanding is as follows:
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The Supreme Brahman is alone in His original identity. He is always aloof from the states of
consciousness known as waking awareness and so on, and also from the manifestations of
matter, beginning with the mahat-tattva. All these are products of the external energy, that is to
say, creations of His Maya potency. While remaining aloof from all these manifestations, He
simultaneously associates with them in His feature as the Supersoul, the supreme witness.
Therefore He is the basis for the jiva’s activities in both his pure and his conditioned statel. But
in this context the word apasraya indicates that even while He is the foundation for the jiva’s
activities He still remains transcendental to everything; the prefix apa refers to “abandonment,”
which here amounts to the idea of transcending.

Text 63.4

(Commented [DDBG7): *****New

(Commented [DDB68]: *****New

tad evam apasrayabhivyakti-dvara-bhiitari hetu-sabda-vyapadistasya jivasya suddha-svaripa-jianam aha
dvabhyam

padarthesu yatha dravyam tan-matram riipa-namasu
bijadi-pancatantasu hy avasthasu yutayutam

virameta yada cittam hitva vrtti-trayam svayam
yogena va tadatmanam vedehaya nivartate

Such knowledge of the pure nature of the jiva, who is here designated the cause of material
existence, leads to realization of the apasraya, or transcendental fountainhead of existence, as
Sata Gosvami states in two verses:

“Although a material object may assume various forms and names, its essential ingredient is
always present as the basis of its existence. Similarly, both conjointly and separately, the jiva is
always present with the created material body throughout its phases of existence, beginning
with conception and ending with death.

“Either on the strength of one’s own power of discrimination or because of one’s regulated
spiritual practice, one’s mind may stop functioning on the material platform of waking
consciousness, sleep, and deep sleep. Then the jiva understands the Supreme Soul and
withdraws from material endeavor” [Bhag. 12.7.20-21].

Text63.5

(Commented [DDBG69]: *****New

riipa-namatmakesu padarthesu ghatadisu yatha dravyarm prthivy-adi yutam ayutarm ca bhavati karya-drstim
vinapy upalambhat tatha tan-matram suddham jiva-caitanya-matram vastu garbhadhanadi-panicatantasu navasv apy
avasthasv avidyaya yutam svatas tv ayutam iti suddham atmanam ittham jiatva nirvinnah sann
apasrayanusandhana-yogyo bhavatity aha virameteti. vrtti-trayam jagrat-svapna-susupti-ripam. atmanar
paramatmanam. svayam vamadevader iva maya-mayatvanusandhanena devahiity-ader ivanusthitena yogena va. tatas
cehayas tad-anusilana-vyatirikta-cestayah. sri-siatah. uddistah sambandhah.

We can consider the substances earth, water, and so on to be either associated with their
products having names and forms—such as pots—or separate from them. After all, we can
identify these substances even apart from their products. In the same way, although by the
force of ignorance the originally pure spirit soul becomes involved with the nine stages of life
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from conception to death, he can nonetheless become indifferent by understanding that he is in
fact distinct from all this by virtue of his being a pure self. Thus becoming aloof, he is then
qualified to inquire about the asraya. That is the purport of the verse beginning virameta [Bhag.
12.7.21].

The vrtti-trayam (“three functional states”) are the states of waking, dreaming, and deep
sleep. Atmanam (“Self”) here means the Supersoul. Svayam (“by oneself”) means by carefully
studying the illusory nature of the world, as the sage Vamadeva did. Yogena (“by yoga”)
indicates that one may conduct this study by means of the kind of meditation Srimati Devahuti
and others practiced. Thayah nivartate (“he becomes free from all actions”) means that he
refrains from all activities other than the practice of God-realization.

This is our explanation of sambandha, the connection between Srimad-Bhagavatam and the
subject it discusses.

Text| 63.6

iti
kali-yuga-pavana-sva-bhajana-vibhajana-prayojanavatara-sri-sri-bhagavat-krsna-caitanya-deva-carananucara-visva
-vaisnava-raja-sabha-sabhajana-bhajana-sri-rippa-sanatananusasana-bharati-garbhe $ri-bhagavata-sandarbhe
tattva-sandarbho nama prathamah sandarbhah.

Thus ends the Tattva-sandarbha, the first book of the Bhagavata-sandarbha, which was
written according to the instructions of Srila Riipa Gosvami and Srila Sanatana Gosvami, the
revered leaders of the universal royal assembly of Vaisnavas. They are unalloyed servants of the
lotus feet of the Supreme Personality of Godhead, Lord Sri Krsna Caitanya Mahaprabhu, the
purifier of the jivas in Kali-yuga, who descended to distribute the benediction of His own
devotional service.

Commentary:

1. Liberation is included as one of the types of destructions.

2. According to Vyasa’s realization the ultimate shelter, the apasraya, is Lord Krsna.
3. The goal of life for the jiva is to take shelter of Him by devotional service.
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