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Some of the Contributions of Çréla Jéva Gosvami 
 

By His Divine Grace A.C. Bhaktivedanta Swami Prabhupäda  
(from Caitanya-caritämåta Adi-léla 10.85 Purport) 

 
     In the Gaura-gaëoddeça-dépikä (195) it is said that Çréla Jéva Gosvämé was formerly 
Viläsa-maïjaré gopé. From his very childhood Jéva Gosvämé was greatly fond of 
Çrémad-Bhägavatam. He later came to Navadvépa to study Sanskrit, and, following in the 
footsteps of Çré Nityänanda Prabhu, he circumambulated the entire Navadvépa-dhäma. After 
visiting Navadvépa-dhäma he went to Benares to study Sanskrit under Madhusüdana Väcaspati, 
and after finishing his studies in Benares he went to Våndävana and took shelter of his uncles, 
Çré Rüpa and Sanätana. This is described in the Bhakti-ratnäkara. As far as our information 
goes, Çréla Jéva Gosvämé composed and edited at least twenty-five books. They are all very 
much celebrated, and they are listed as follows: (1) Hari-nämämåta-vyäkaraëa, (2) 
Sütra-mälikä, (3) Dhätu-saìgraha, (4) Kåñëärcä-dépikä, (5) Gopäla-virudävalé, (6) 
Rasämåta-çeña, (7) Çré Mädhava-mahotsava, (8) Çré Saìkalpa-kalpavåkña, (9) 
Bhävärtha-sücaka-campü, (10) Gopäla-täpané-öékä, (11) a commentary on the 
Brahma-saàhitä, (12) a commentary on the Bhakti-rasämåta-sindhu, (13) a commentary on 
the Ujjvala-nélamaëi, (14) a commentary on the Yogasära-stava, (15) a commentary on the 
Gäyatré-mantra, as described in the Agni Puräëa, (16) a description of the Lord’s lotus feet 
derived from the Padma Puräëa, (17) a description of the lotus feet of Çrématé Rädhäräëé, (18) 
Gopäla-campü (in two parts) and (19–25) seven sandarbhas: the Krama-, Tattva-, Bhagavat-, 
Paramätma-, Kåñëa-, Bhakti- and Préti-sandarbha. After the disappearance of Çréla Rüpa 
Gosvämé and Sanätana Gosvämé in Våndävana, Çréla Jéva Gosvämé became the äcärya of all the 
Vaiñëavas in Bengal, Orissa and the rest of the world, and it is he who used to guide them in 
their devotional service. In Våndävana he established the Rädhä-Dämodara temple, where, after 
retirement, we had the opportunity to live from 1962 until 1965, when we decided to come to 
the United States of America. When Jéva Gosvämé was still present, Çréla Kåñëadäsa Kaviräja 
Gosvämé compiled his famous Caitanya-caritämåta. Later, Çréla Jéva Gosvämé inspired Çréniväsa 
Äcärya, Narottama däsa Öhäkura and Duùkhé Kåñëadäsa to preach Kåñëa consciousness in 
Bengal. Jéva Gosvämé was informed that all the manuscripts that had been collected from 
Våndävana and sent to Bengal for preaching purposes were plundered near Viñëupura, in 
Bengal, but later he received the information that the books had been recovered. Çré Jéva 
Gosvämé awarded the designation Kaviräja to Rämacandra Sena, a disciple of Çréniväsa 
Äcärya’s, and to Rämacandra’s younger brother Govinda. While Jéva Gosvämé was alive, Çrématé 
Jähnavé-devé, the pleasure potency of Çré Nityänanda Prabhu, went to Våndävana with a few 
devotees. Jéva Gosvämé was very kind to the Gauòéya Vaiñëavas, the Vaiñëavas from Bengal. 
Whoever went to Våndävana he provided with a residence and prasädam. His disciple 
Kåñëadäsa Adhikäré listed all the books of the Gosvämés in his diary. 
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Introduction to the Overview of Çré Tattva-sandarbha 
 

     Çréla Prabhupäda comments in a lecture: “Jéva Gosvämé has got six sandarbhas, theses: 
Bhagavat-sandarbha, Kåñëa-sandarbha, Tattva-sandarbha, Préti-sandarbha, like that. So these 
books are... I don’t think it is published in English. So these sandarbhas are so philosophically 
discussed that throughout the whole world, there is not a single philosopher who can defy 
these Jéva Gosvämé’s six sandarbhas.” 
     The Six Gosvämés of Våndävana made particularly important contributions to the mission 
of Lord Çré Caitanya Mahäprabhu. They renounced the comforts of material life and absorbed 
themselves in the service of Rädhä and Kåñëa, they recorded in written form the teachings of 
Lord Caitanya, they uncovered the lost places of Lord Kåñëa’s pastimes in Våndävana, and they 
established the proper practices of devotional service. Çréniväsa Äcärya sings: “they are very 
expert in scrutinizingly studying all the revealed scriptures with the aim of establishing eternal 
religious principles for the benefit of all human beings. Thus they are honored all over the three 
worlds, and they are worth taking shelter of ….” 
     Çréla Jiva Goswami’s main service was to establish the philosophical basis of Lord Caitanya’s 
movement, and among his writings his Six Sandarbhas (essays) are very important. 
Tattva-sandarbha is the first of these six. 
     Çré Tattva-sandarbha can be considered logically divided into two parts, although Çréla Jéva Gosvämé did not 
specifically indicate this division. The first twenty six texts prove the authority of the Bhägavatam on the basis of 
reason and various scriptural authorities. This having been done, the Bhägavatam itself becomes the prime source 
of verification, and continues to be so throughout the rest of the Six Sandarbhas. The second part of the 
Tattva-sandarbha, beginning from text 27, ascertains the general nature of the Supreme Truth, or tattva, revealed 
in Çrémad-Bhägavatam. Paëòitas sometimes call the two parts of Tattva-sandarbha the Pramäëa-khaëòa and 
Prameya-khaëòa; pramäëa means "source of valid knowledge" and prameya means "object of pramäëa," so in 
other words the two parts deal with epistemology and ontology respectively. 
     In this Overview we have attempted to further subdivide Tattva-sandarbha into natural parts, which reflect the 
flow of arguments presented by our äcärya. We have summarized our commentary on each verse very briefly, and 
will expand on these points as the course proceeds. 
     Although we are not going to deal with them in this course, we can mention that the other five Sandarbhas are 
Paramätma-sandarbha, dealing with ätmä and Paramätma, Bhagavata-sandarbha, establishing that the Bhagavan 
feature of the Absolute Truth is highest, Kåñëa-sandarbha, establishing that Lord Kåñëa is the supreme aspect of 
the Bhagavan feature, Bhakti-sandarbha, explaining bhakti, the process for approaching Kåñëa, and 
Priti-sandarbha, explaining love of God. 
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Invocation by Çréla Jiva Goswami 
 

çré kåñëo jayati 
 

“May Lord Kåñëa be glorified!” 
 
 
 

Section 1 — Mangalacarana (Texts 1-8) 
 

TEXT 1 
 

kåñëa-varëaà tviñäkåñëaàsäìgopäìgästra-pärñadamyajïaiù saìkértana-präyairyajanti hi su-medhasaù 
 

“In the age of Kali intelligent persons perform congregational chanting to worship the 
incarnation of Godhead who constantly sings the names of Kåñëa. Although His complexion is 
not blackish, He is Kåñëa Himself. He is accompanied by His associates, servants, weapons, and 
confidential companions.” 

 
Commentary: 
1. Mangalacarana 1 — the principle of mangalacarana. 
2. The Yuga avataras. 
3. Sridhara Swami’s interpretation of this verse. 
4. Jiva Goswami’s interpretation of this verse. 

 
 

TEXT 2 
antaù kåñëaà bahir gauraàdarçitäìgädi-vaibhavamkalau saìkértanädyaiù smaùkåñëa-caitanyam äçritäù 

In this Age of Kali we have taken shelter of Kåñëa Caitanya by congregationally chanting the Lord’s holy 
names and performing other devotional practices. Blackish within but golden without, He exhibits all His 
opulences, beginning with His bodily features. 
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Commentary: 
1. Mangalacarana 2 — offering obeisances to one’s worshipable Deity. 
2. Clarification of Text 1. 
3. Lord Caitanya clearly identified. 

 
 

TEXT 3 
jayatäà mathurä-bhümauçréla-rüpa-sanätanauyau vilekhayatas tattvaà 

jïäpakau pustikäm imäm 
 

All glories to Çréla Rüpa and Çréla Sanätana in the land of Mathurä! Having enlightened me in the true 
science, they are inspiring me to write this book.  

 
Commentary: 
1. Mangalacarana 3 — Offering blessings and paying respects. 
2. The special positions of Çréla Rüpa Goswami and Çréla Sanätana Goswami. 

 
 

TEXT 4 
ko ’pi tad-bändhavo bhaööodakñiëa-dvija-vaàça-jaùvivicya vyalikhad granthaàlikhitäd våddha-vaiñëavaiù 

A friend of theirs, a Bhaööa scholar from a family of South Indian brähmaëas, composed the original 
edition of this book after studying the writings of venerable Vaiñëavas. 

 
Commentary: 
1. Mangalacarana 4 — obeisances to Gopala Bhatta Goswami. 
 

 

TEXT 5 
 

tasyädyaà granthanälekhaàkränta-vyutkränta-khaëòitamparyälocyätha paryäyaàkåtvä likhati jévakaù 
That first edition of this work was a rough draft, with some parts in topical order and others not, and with 

some parts only suggestive fragments. So I, an insignificant Jéva, have carefully gone over the manuscript and 
rewritten it more systematically. 

 
Commentary: 
1. Mangalacarana 5 — the contributions of Gopala Bhatta Goswami. 
2. Some understandings of the word “jivakaù” 
 

 

TEXT 6 
 

yaù çré-kåñëa-padämbhoja-bhajanaikäbhiläña-väntenaiva dåçyatäm etadanyasmai çapatho ’rpitaù 
Only those who have no desire other than to worship the lotus feet of Lord Kåñëa should read this book; 

everyone else I warn off with my curse. 
 
Commentary: 
1. Mangalacarana 6 — qualifications and disqualifications for reading the Sandarbhas. 
2. Lord Kåñëa’s parallel instruction in Bhagavad-gétä. 

 
 

TEXT 7 
atha natvä mantra-gurüngurün bhägavatärtha-dänçré-bhägavata-sandarbhaà 
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sandarbhaà vaçmi lekhitum 
 

Now I bow down to my initiating spiritual master and to my spiritual masters who taught me the meaning 
of Çrémad-Bhägavatam. Having done this, I declare my desire to present this encyclopedic work, Çré 
Bhägavata-sandarbha. 

 
Commentary: 
1. Mangalacarana 7 — obeisances to one’s teachers. 
2. Sandarbha defined. 
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TEXT 8 
yasya brahmeti saàjïäà kvacid api nigame yäti cin-mätra-sattäpy 

aàço yasyäàçakaiù svair vibhavati vaçayann eva mäyäà pumäàç ca 
ekaà yasyaiva rüpaà vilasati parama-vyomni näräyaëäkhyaà 

sa çré-kåñëo vidhattäà svayam iha bhagavän prema tat-päda-bhäjäm 
 

Lord Kåñëa’s abstract feature of pure spiritual existence often goes by the name Brahman in the texts of 
the Vedas. His partial expansion as the Lord of creation regulates the material nature (Mäyä) and exerts His 
control through further personal expansions. A single manifestation of His personality, called Näräyaëa, rules 
sovereign in the transcendental sky beyond this universe. May that same Çré Kåñëa, the Supreme Personality of 
Godhead, be pleased to grant pure love for Himself to those who worship His lotus feet in this world. 

 
Commentary: 
1. Mangalacarana 8 — defining the book’s subject matter, giving blessings. 
2. The three features of the Absolute Truth 
3. Lord Kåñëa is the original form of the Supreme Personality of Godhead. 
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Section 2 — Establishing Çrémad Bhägavatam as 
the Supremely Authoritative Source  

of Knowledge (Texts 9 to 19) 
 

A) The Vedic Literatures are the Best Evidence  
(Texts 9-11) 

 

TEXT 9 
 

athaivaà sücitänäà 
çré-kåñëa-tad-väcya-väcakatä-lakñaëa-sambandha-tad-bhajana-lakñaëa-vidheya-saparyäyäbhidheya-tat-prema-lakña
ëa-prayojanäkhyänäm arthänäà nirëayäya tävat pramäëaà nirëéyate. tatra puruñasya 
bhramädi-doña-catuñöaya-duñöatvät sutaräm alaukikäcintya-svabhäva-vastu-sparçäyogyatväc ca tat-pratyakñädény api 
sa-doñäëi. 

 
The previous verse has alluded to a few topics: Çré Kåñëa; sambandha, or the relation 

between Çré Kåñëa and the words that describe Him; abhidheya, what is enjoined to be done, or 
in other words the recommended practice of worshiping Him; and prayojana, the final goal, 
which is love for Him.  

Before we can elucidate these topics we must first settle the question of pramäëa; i.e., we 
must determine a reliable means of ascertaining facts. To start with, an ordinary person’s means 
of knowing—sensory perception and so on—are imperfect: they are tainted by his four defects, 
beginning with incorrect judgment, and moreover they are simply inadequate for establishing 
contact with a reality whose nature is supramundane and inconceivable. 

 
Commentary: 
1. Defining the four prerequisite topics. 
2. Ten types of pramanas. 

 
 

TEXT 10 
 

 tatas täni na pramäëänéty anädi-siddha-sarva-puruña-paramparäsu sarva-laukikälaukika-jïäna-nidänatväd 
apräkåta-vacana-lakñaëo veda eväsmäkaà sarvätéta-sarväçraya-sarväcintyäçcarya-svabhävaà vastu vividiñatäà 
pramäëam. 

 
Therefore direct perception and so on are unreliable sources of valid knowledge. We want 

to understand that object which transcends everything and is the shelter of everything, and 
whose nature no person can conceive or imagine. For this purpose our source of knowledge 
can only be the Vedas, which are comprised of nonmaterial sound The Vedas alone should be 
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our pramäëa because they are externally self-manifest and from them in fact have been derived 
all departments of knowledge, mundane and spiritual, among all schools of thought in human 
society since time immemorial. 

 
Commentary: 
1. Apauruñeya çabda-pramäna identified as the best source of knowledge. 

 
 

TEXT 11 
 
tac cänumataà ‘tarkäpratiñöhänät’ ity-ädau ‘acintyäù khalu ye bhävä na täàs tarkeëa yojayet’ ity-ädau 

‘çästra-yonitvät’ ity-ädau ‘çrutes tu çabda-mülatvät’ ity-ädau: 
 

pitå-deva-manuñyäëäà 
vedaç cakñus taveçvara 

çreyas tv anupalabdhe ’rthe 
sädhya-sädhanayor api 

 
ity-ädau ca. 

 
The conclusion stated in Text 10 is corroborated in such statements as the following:  
“Because logical conjecture is never conclusive” (V.s. 2.1.11).  
“Logic cannot explain things that are inconceivable” (Mahäbhärata, Bhéñma-parva 5.22).  
“Because scripture is the source of knowledge about [the Absolute Truth]” (V.s. 1.1.3).  
“Because revealed scripture, on the other hand, is based on çabda-pramäëa” (V.s. 2.1.27).  
“For the forefathers, demigods, and human race, O Lord, the Vedas are your own perfect 

eye. They are the best instrument for seeing what cannot ordinarily be perceived and for 
ascertaining the goals and means of progressive life” (Bhäg. 11.20.4). 

 
Commentary: 
1. The Vedic scriptures are the best source of apauruñeya çabda-pramäna. 
2. Two negative and three positive opinions from Vyasa’s most important works. 
 

 

Commented [DDB1]: ?? 
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B) The Puräëas are Vedic (Texts 12 to 15.4) 
 

TEXT 12 
 

Text 12.1 
 

tatra ca veda-çabdasya samprati duñpäratväd duradhigamärthatväc ca 
tad-artha-nirëäyakänäà munénäm api paraspara-virodhäd veda-rüpo vedärtha-nirëäyakaç 
cetihäsa-puräëätmakaù çabda eva vicäraëéyaù. tatra ca yo vä veda-çabdo nätma-viditaù so ’pi 
tad-dåñöyänumeya eveti samprati tasyaiva pramotpädakatvaà sthitam. 

 
We should consider that at present the authoritative statements of the Vedas are impossible for anyone to 

study completely, that their meaning is very difficult to construe, and that even the sages who have explained 
them in commentaries disagree among one another. For these reasons we would be well advised to turn our 
attention to the çabda-pramäëa of the Itihäsas and Puräëas, which are substantially nondifferent from the Vedas 
and which explain them definitively. Since by referring to the Itihäsas and Puräëas one can decipher those Vedic 
texts whose purport is not self-evident, the Itihäsa-Puräëa has been accepted as the appropriate source for correct 
knowledge in our times. 

 
 

Text 12.2 
 

tathä hi mahäbhärate mänavéye ca ‘itihäsa-puräëäbhyäà vedaà samupabåàhayet’ iti 
‘püraëät puräëam’ iti cänyatra. na cävedena vedasya båàhaëaà sambhavati na hy aparipürëasya 
kanaka-valayasya trapuëä püraëaà yujyate. 
 

Thus both the Mahäbhärata [Ädi-parva 1.267] and the Manu-saàhitä state, “One should 
complete the Vedas with the Itihäsas and Puräëas.” And elsewhere it is said that “The name 
Puräëa comes from the word ‘completion’ (püraëa).” The Vedas cannot be made complete by 
what is not also Veda, just as one should not fill the missing part of a broken gold bangle with 
cheap tin. 
 
 

Text 12.3 
 

nanu yadi veda-çabdaù puräëam itihäsaà copädatte tarhi puräëam anyad anveñaëéyam. 
yadi tu na na tarhétihäsa-puräëayor abhedo vedena. ucyate 
viçiñöaikärtha-pratipädaka-pada-kadambasyäpauruñeyatväd abhede ’pi svara-krama-bhedäd 
bheda-nirdeço ’py upapadyate. 

 
Commented [DDB2]:  Can we discuss this translation in 
reference to SN? 
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“But,” someone may object, “if the Vedas include the Puräëas and Itihäsas, we are going 
to have to identify as Puräëa something different from what the word commonly means. 
Otherwise the Itihäsas and Puräëas will not be nondifferent from the Vedas.”  

This objection is answered as follows: the Puräëas and Itihäsas are in fact nondifferent 
because the whole unified collection of words, expressing one particular message, has 
apauruñeya authority. Despite this nondifference, however, separate categories of texts have 
become designated in terms of differences of intonation and exact order. 
 
 

Text 12.4 
 

åg-ädibhiù samam anayor apauruñeyatvenäbhedo mädhyandina-çrutäv eva vyajyate ‘evaà 
vä are ’sya mahato bhütasya niùçvasitam etad yad åg-vedo yajur-vedaù säma-vedo ’tharväìgirasa 
itihäsaù puräëam’ ity-ädinä. 

This nondifference of the Vedas and the Itihäsa-Puräëa—on the grounds of the 
Itihäsa-Puräëa being as apauruñeya as the Åg Veda and other Vedas—is implied in the passage of 
the Mädhyandina-çruti beginning “Thus indeed the breath of this Supreme Being constitutes 
the Åg Veda, Yajur Veda, Säma Veda, Atharväìgirasa Veda, Itihäsa, and Puräëa” [Båhad-äraëyaka 
Up. 2.4.10]. 

 
Commentary: 
1. Comparisons of Çruti and Småti. 
2. Unavailability of majority of Çruti. 
3. Commentaries on Vedanta Sutra give conflicting understandings. 
4. The Itihasas and Puräëas are more approachable. 
5. Both Çruti and Småti confirm the Vedic nature of the Puräëas. 

 
 

TEXT 13 
 

Text 13.1 
 

ata eva skände prabhäsa-khaëòe: 
 

purä tapaç cacärogram amaräëäà pitämahaù 
ävirbhütäs tato vedäù sa-ñaò-aìga-pada-kramäù 

 
tataù puräëam akhilaà sarva-çästra-mayaà dhruvam 

nitya-çabda-mayaà puëyaà çata-koöi-pravistaram 
 

nirgataà brahmaëo vakträt tasya bhedän nibodhata 
brähmaà puräëaà prathamam ity-ädi. 
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Therefore the Prabhäsa-khaëòa of the Skanda Puräëa states, “In ancient times Brahmä, 
the grandfather of the immortal demigods, executed severe penances. As a result, the Vedas 
became manifest, along with their six supplements, their word-for-word glosses, and their 
reordered texts. There then appeared the entire Puräëa, incorporating all scriptures. The 
Puräëa is unchanging, consists of eternal sound, is auspicious, and includes as many as one 
billion verses. It emanated from Lord Brahmä’s mouth. Listen to the description of its divisions: 
First is the Brahma Puräëa. . . .” 
 
 

Text 13.2 
 

atra çata-koöi-saìkhyä brahma-loke prasiddheti tathoktaà tåtéya-skandhe ca ‘åg-yajuù-sämätharväkhyän 
vedän pürvädibhir mukhaiù’ ity-ädi-prakaraëe: 

itihäsa-puräëäni païcamaà vedam éçvaraù 
sarvebhya eva vaktrebhyaù sasåje sarva-darçanaù 

 
ity api cätra säkñäd eva veda-çabdaù prayuktaù puräëetihäsayoù. 

The figure  of one billion mentioned here refers to the number of verses extant on Brahmä’s planet. In a 
passage similar to the one quoted above from the Skanda Puräëa, the Third Canto of Çrémad-Bhägavatam has a 
passage that starts “Beginning from the front face of Brahmä, gradually the four Vedas—Åg, Yajur, Säma, and 
Atharva—became manifest” [Bhäg. 3.12.37]. In this passage we find the statement “Then Brahmä created the fifth 
Veda—the Puräëas and the histories—from all his mouths, since he could see all the past, present, and future” 
[Bhäg. 3.12.39]. Here also the word veda refers to the Puräëas and Itihäsas. 
 
 

Text 13.3 
 

anyatra ca ‘puräëaà païcamo vedaù’: 
itihäsaù puräëaà ca païcamo veda ucyate 

vedän adhyäpayäm äsa mahäbhärata-païcamän 
 
ity-ädau. anyathä vedän ity-ädäv api païcamatvaà nävakalpyeta samäna-jätéya-niveçitatvät saìkhyäyäù. 

Elsewhere we find similar statements to the effect that “the Puräëa is the fifth Veda”: “The Itihäsas and 
Puräëas are called the fifth Veda” [Bhäg. 1.4.20]. “He taught the Vedas along with the fifth of their number, the 
Mahäbhärata” [Mahäbhärata, Mokña-dharma 340.21].  
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If the Itihäsas and Puräëas were not Vedic, they would not be specified as “the fifth” in such statements as 
these, since counting necessarily involves things that belong to a same category. 
 
 

Text 13.4 
 

bhaviñya-puräëe:  
 
‘kärñëaà ca païcamaà vedaà yan mahäbhärataà småtam’ iti. tathä ca säma-kauthuméya-çäkhäyäà 
chändogyopaniñadi ca: ‘åg-vedaà bhagavo ’dhyemi yajur-vedaà säma-vedam ätharvaëaà caturtham itihäsaà 
puräëaà païcamaà vedänäà vedam’ ity-ädi. 

Moreover, the Bhaviñya Puräëa states, “The Veda written by Kåñëa [Dvaipäyana Vyäsa] is the fifth Veda 
and is known as the Mahäbhärata.” And the Chändogya Upaniñad of the Kauthuméya branch of the Säma Veda 
states, “Sir, I have studied the Åg Veda, the Yajur Veda, the Säma Veda, the fourth or Atharva Veda, and the 
Itihäsa-Puräëa, which is the fifth Veda.” And so on. 
 
 

Text 13.5 
 

ata eva ‘asya mahato bhütasya’ ity-ädäv itihäsa-puräëayoç caturëäm eväntar-bhütatva-kalpanayä 
prasiddha-pratyäkhyänaà nirastam. tad uktaà ‘brähmaà puräëaà prathamam’ ity-ädi. 

 
Thus is disproved the objection that denies the authenticity of the Itihäsas and Puräëas as we know them 

by presuming that the Itihäsa and Puräëa mentioned in the Båhad-äraëyaka Upaniñad’s statement about “the 
breath of this Supreme Being” are nothing more than certain parts of the four Vedas. The same is said by the words 
beginning “First is the Brahma Puräëa. . . .” 

 
Commentary: 
1. Further evidence from Çruti and Småti of the Vedic nature of the Puräëas and Itihasas. 
 

 

TEXT 14 
 

Text 14.1 
 
païcamatve käraëaà ca väyu-puräëe süta-väkyam: 
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itihäsa-puräëänäà vaktäraà samyag eva himäà caiva pratijagräha bhagavän éçvaraù prabhuù 
eka äséd yajur-vedas taà caturdhä vyakalpayat 

cäturhotram abhüt tasmiàs tena yajïam akalpayat 
 

ädhvaryavaà yajurbhis tu ågbhir hotraà tathaiva ca 
audgätraà sämabhiç caiva brahmatvaà cäpy atharvabhiù 

 
äkhyänaiç cäpy upäkhyänair gäthäbhir dvija-sattamäù 

puräëa-saàhitäç cakre puräëärtha-viçäradaù 
 

yac chiñöaà tu yajur-veda iti çästrärtha-nirëayaù 
iti. 
These words spoken by Süta Gosvämé in the Väyu Puräëa [60.16–18, 21–22] describe why 

the Itihäsa and Puräëa are considered the fifth Veda: 
"The Personality of Godhead [Çréla Vyäsadeva] then chose me as an authorized speaker of 

the Itihäsas and Puräëas. At first the there was only one Veda, the Yajur Veda. Vyäsadeva 
divided it into four parts. Within these were manifested the ritual activities of the four kinds of 
priests, on which basis he arranged for the performance of sacrifice. With the yajur-mantras he 
arranged the activities of the Adhvaryu priests, with the åg-mantras those of the Hotä priests, 
with the säma-mantras those of the Udgätä priests, and with the atharva-mantras those of the 
Brahma priests.… O best of brähmaëas, out of the äkhyänas, upäkhyänas and gäthas Vyäsadeva 
fashioned his summary of the Puräëas, being thoroughly conversasant with the purport of the 
Puräëas. Whatever was left over [from the division of the Veda into four] is considered Yajur 
Veda. Such is the definitive word on understanding the revealed scriptures." 
 
 

Text 14.2 
 

brahma-yajïädhyayane ca viniyogo dåçyate ’méñäà `yad brähmaëänétihäsa-puräëäni' iti. so ’pi nävedatve 
sambhavati. ato yad äha bhagavän mätsye: 
 

kälenägrahaëaà matvä puräëasya dvijottamäù 
vyäsa-rüpam ahaà kåtvä saàharämi yuge yuge 

 
iti pürva-siddham eva puräëaà sukha-saìgrahaëäya saìkalayäméti taträrthaù. 

We also see that the Itihäsas and Puräëas are employed in the recitation of the 
Brahma-yajïa, as is enjoined, "[The texts to be recited include] Brähmaëas, Itihäsas and 
Puräëas" [Taittiréya Äraëyaka 2.9]. This could not be the case if the Itihäsas and Puräëas were 
not Vedic. The Supreme Lord says in the Matsya Puräëa [53.8], "O best of brähmaëas, forseeing 
that in the course of time the Puräëas will be neglected, I appear as Vyäsa in each age and make 
an abridgement of them." According to what we have seen here, what the Lord means in saying 
this is "I edit the already existing Puräëa for easier assimilation."  
 
 

Text 14.3 
 

tad-anantaraà hy uktam: 
 

catur-lakña-pramäëena dväpare dväpare sadä 
tad añöädaçadhä kåtvä bhür-loke ’smin prabhäñyate 
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adyäpy amartya-loke tu çata-koöi-pravistaram 
tad-artho ’tra catur-lakñaù saìkñepeëa niveçitaù 

 
iti. 
 

Immediately after this the following is said: "In every Dväpara-yuga I divide the Puräëa 
into eighteen books totaling four hundred thousand verses, in which form they are 
disseminated on this earth. But even today on the planets of the demigods the Puräëa contains 
one billion verses. The purport of that original Puräëa is concisely incorporated in the four 
hundred thousand verse edition" [Matsya Pur. 53.9–11]. 
 
 

Text 14.4 
 

atra tu `yac chiñöaà tu yajur-vedaù' ity uktatvät tasyäbhidheya-bhägaç catur-lakñas tv atra martya-loke 
saìkñepeëa sära-saìgraheëa niveçito na tu racanäntareëety arthaù. 

 
Since it has been stated that "Whatever was left over is considered Yajur Veda," these 

four hundred thousand verses were not new compositions but the most useful portions of the 
original collected into an essential abridgement in this world of mortals. 

 
Commentary: 
1. The Itihasas and Puräëas are the Fifth Veda. 
2. The Çruti’s reference to Brahma yajïa establishes the Vedic nature of the Puräëas. 
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TEXT 15 
 

Text 15.1 
 

tathaiva darçitaà veda-saha-bhävena çiva-puräëasya väyavéya-saàhitäyäm 
 

saìkñipya caturo vedäàç caturdhä vyabhajat prabhuù 
vyasta-vedatayä khyäto veda-vyäsa iti småtaù 

 
puräëam api saìkñiptaà catur-lakña-pramäëataù 

adyäpy amartya-loke tu çata-koöi-pravistaram 
 

iti. saìkñiptam ity atra teneti çeñaù. 
The same picture is drawn, describing the Puräëas in conjunction with the Vedas, in the 

Väyavéya-saàhitä [1.1.37–38] of the Çiva Puräëa: "The great master condensed the four Vedas 
and divided them into four parts. Because he separated the Vedas into parts, he is called 
Veda-vyäsa. He also condensed the Puräëa into four hundred thousand verses, although even 
today it contains one billion verses on the planets of the demigods." 

"Was condensed" (saìkñiptam) here implies "by him" to complete the idea. 
 
 

Text 15.2 
 
skändam ägneyam ity-ädi-samäkhyäs tu pravacana-nibandhanäù käöhakädi-vad 
änupürvé-nirmäëa-nibandhanä vä. tasmät kvacid anityatva-çravaëaà tv 
ävirbhäva-tirobhäväpekñayä. tad evam itihäsa-puräëayor vedatvaà siddham. 

 
The names of Puräëas like Skanda and Agni, however, pertain to the Puräëas' speakers, in 

the same way as the names Käöhaka and so on. Or else, they pertain to the conventional order 
in which they were composed. Therefore when we sometimes hear that the Puräëas are not 
eternal, this is only in reference to their visible manifestation and disappearance. 

Thus we have proven [in Texts 13–15.2] that the Itihäsas and Puräëas are Vedic. 
 
 

Text 15.3 
 
tathäpi sütädénäm adhikäraù sakala-nigama-vallé-sat-phala-çré-kåñëa-näma-vat. yathoktaà 

prabhäsa-khaëòe: 
 

madhura-madhuram etan maìgalaà maìgalänäà 
sakala-nigama-vallé-sat-phalaà cit-svarüpam 
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sakåd api parigétaà çraddhayä helayä vä 
bhågu-vara nara-mätraà tärayet kåñëa-näma 

 
iti. 

That persons like Süta Gosvämé had the privilege to speak the Itihäsas and Puräëas 
follows the pattern of the qualification for chanting the name Çré Kåñëa, which is the perfect 
fruit of the creeper of the entire Vedic çruti. As the Prabhäsa-khaëòa states, "This name Kåñëa is 
the sweetest of the sweet, the most auspicious of all auspicious things. It is the perfect fruit of 
the creeper of the entire Vedic çruti. In essence it is pure, living spirit. O best of the Bhågus, any 
human being who just chants this name even once, whether with faith or neglectfully, will 
become liberated." 
 
 

Text 15.4 
 

yathä coktaà viñëu-dharme: 
 

åg-vedo ’tha yajur-vedaù säma-vedo ’py atharvaëaù 
adhétäs tena yenoktaà harir ity akñara-dvayam 

iti. atha vedärtha-nirëäyakatvaà ca vaiñëave: 
bhärata-vyapadeçena hy ämnäyärthaù pradarçitaù 

vedäù pratiñöhitäù sarve puräëe nätra saàçayaù 
 
ity-ädau. 
 

And as the Viñëu-dharma also states, "One is considered to have studied the Åg Veda, 
Yajur Veda, Säma Veda and Atharva Veda who has uttered the two syllables Ha-ri." The Viñëu 
Puräëa, furthermore, states that the Itihäsas and Puräëas explain definitively the meaning of 
the Vedas, in such verses as "On the pretext of writing the Mahäbhärata, Çréla Vyäsa has 
revealed the Vedas’ meaning. Without doubt all the Vedas are given a firm foundation in the 
Puräëas." 

 
Commentary: 
1. Dealing with some problems regarding the names of some Vedic literatures. 
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C) The Puräëas’ Special Importance Because of Their 
Compiler, Vyäsa (Texts 15.5-16.2) 

 
Text 15.5 

 
kià ca vedärtha-dépakänäà çästräëäà madhya-pätitäbhyupagame ’py ävirbhävaka-vaiçiñöyät tayor eva 

vaiçiñöyam. yathä pädme: 
 

dvaipäyanena yad buddhaà brahmädyais tan na budhyate 
sarva-buddhaà sa vai veda tad-buddhaà nänya-gocaram 

 
Even though we understand that the Itihäsas and Puräëas are just two types of çästra among 

many which elucidate the meaning of the Vedas, still these two are special on account of the 
special status of their promulgator. As stated in the Padma Puräëa, "Even Brahmä and other 
demigods do not know everything Dvaipäyana Vyäsa knows. He understands everything 
known to anyone else, but some things he knows no one else can comprehend." 

 
Commentary: 
1. The most recent Vyäsa, Kåñëa Dvaipayana, is of special importance. 

 
 

TEXT 16 
 

Text 16.1 
 

Skände: 
 

vyäsa-citta-sthitäkäçäd avacchinnäni känicit 
anye vyavaharanty etäny uré-kåtya gåhäd iva 

iti. 
tathaiva dåñtaà çré-viñëu-puräëe paräçara-väkyam: 
 

tato ’tra mat-suto vyäsa añöäviàçatime ’ntare 
vedam ekaà catuñ-pädaà caturdhä vyabhajat prabhuù 

 
yathätra tena vai vyastä veda-vyäsena dhé-matä 

vedäs tathä samastais tair vyäsair anyais tathä mayä 
 

tad anenaiva vyäsänäà çäkhä-bhedän dvijottama 
catur-yugeñu racitän samasteñv avadhäraya 
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kåñëa-dvaipäyanaà vyäsaà viddhi näräyaëaà prabhum 
ko ’nyo hi bhuvi maitreya mahäbhärata-kåd bhavet 

 
iti. 
 

The Skanda Puräëa says, "These others make use of small collections of ideas they have 
carved out from the infinite sky of Vyäsadeva's mind. They take advantage of these borrowed 
ideas like people who pick up things discarded from someone else's house." In the same vein is 
this statement of Paräçara Muni in Çré Viñëu Puräëa [3.4.2.–5]: "Then, during the period of the 
twenty-eighth Manu, the great master, my son Vyäsa, divided the one Veda with four divisions 
into four separate books. In the same way as he, the brilliant editor of the Vedas, arranged their 
entire text into various books, so have other Vyäsas in the past, including myself. O best of 
brähmaëas, you can understand that thus in each of the rotations of the cycle of four ages a 
different Vyäsa organizes the branches of the Vedas. But know that Kåñëa Dvaipäyana Vyäsa is 
the Supreme Lord Näräyaëa Himself. Who else on this earth, Maitreya, could be the author of 
the Mahäbhärata?" 

 
 

Text 16.2 
 

skända eva: 
näräyaëäd viniñpannaà jïänaà kåta-yuge sthitam 
kiïcit tad anyathä jätaà tretäyäà dväpare ’khilam 

gautamasya åñeù çäpäj jïäne tv ajïänatäà gate 
saìkérëa-buddhayo devä brahma-rudra-puraùsaräù 

 
çaraëyaà çaraëaà jagmur näräyaëam anämayam 

tair vijïäpita-käryas tu bhagavän puruñottamaù 
 

avatérëo mahä-yogé satyavatyäà paräçarät 
utsannän bhagavän vedän ujjahära hariù svayam 

 
iti. 
In the Skanda Puräëa we read, "Knowledge in this world was original generated from Lord 

Näräyaëa. In the Kåta-yuga it remained intact. In Tretä-yuga it became somewhat corrupt, and 
in Dväpara-yuga altogether so. When knowledge had thus gradually transformed into 
ignorance because of Gautama Åñi's curse, the confused demigods headed by Brahmä and 
Rudra went to ask protection from Näräyaëa, the faultless provider of shelter. Informed of what 
they needed Him to do, He, the Personality of Godhead and greatest of mystics, descended to 
earth as the son of Paräçara in the womb of Satyavaté. In that form Lord Hari Himself restored 
the neglected Vedas." 

 
Commentary: 
1. Kåñëa Dvaipayana Vyäsa is special because He is directly the Supreme Lord. 
2. Explanation of Gautama’s curse, leading up to the appearance of Çréla Vyäsadeva and 

Lord Kåñëa. 
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D) The Puräëas are More Important Than the Vedas (Texts 
16.3-17.1) 

 
Text 16.3 

 
veda-çabdenätra puräëädi-dvayam api gåhyate. tad evam itihäsa-puräëa-vicära eva çreyän iti siddham. taträpi 

puräëasyaiva garimä dåçyate. uktaà hi näradéye: 
 

vedärthäd adhikaà manye puräëärthaà varänane 
vedäù pratiñöhitäù sarve puräëe nätra saàçayaù 

 
puräëam anyathä kåtvä tiryag-yonim aväpnuyät 
su-dänto ’pi su-çänto ’pi na gatià kvacid äpnuyät 

 
iti. 
The word veda in this context also implies the Puräëas and Itihäsas. 
Thus we have established that the best way to proceed is to examine the Itihäsas and 

Puräëas. Even among these two, moreover, there is evidence that the Puräëas are more 
important. As stated in the Närada Puräëa, "O lovely one, I consider the message of the Puräëas 
more important than that of the Vedas. Without doubt all the Vedas are given a firm foundation 
in the Puräëas. Anyone who disrespects the Puräëas will have to take his next birth as an 
animal; even if he is very self-controlled and peaceful, he will achieve no good destination." 
 
 

TEXT 17 
 

Text 17.1 
skände prabhäsa-khaëòe ca: 
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veda-van niçcalaà manye puräëärthaà dvijottamäù 
vedäù pratiñöhitäù sarve puräëe nätra saàçayaù 

 
bibhety alpa-çrutäd vedo mäm ayaà cälayiñyati 

itihäsa-puräëais tu niçcalo ’yaà kåtaù purä 
 

yan na dåñöaà hi vedeñu tad dåñöaà småtiñu dvijäù 
ubhayor yan na dåñöaà hi tat puräëaiù pragéyate 

 
yo veda caturo vedän säìgopaniñado dvijäù 

puräëaà naiva jänäti na ca sa syäd vicakñaëaù 
 
iti. 

 
And in the Prabhäsa-khaëòa of the Skanda Puräëa [3.121–24] we find the statement, "O 

best of brähmaëas, I consider the purport of the Puräëas as unquestionable as the Vedas 
themselves. Without doubt all the Vedas are given a firm foundation in the Puräëas. Some time 
in the past the Vedas became afraid that "These people are going to distort my meaning because 
they are inadequately trained in proper hearing." But at that time the Itihäsas and Puräëas came 
forward to give the Vedas an unquestionable foundation. What cannot be found in the Vedas, O 
brähmaëas, is found in the småtis, and what cannot be located in either is clearly described in 
the Puräëas. O brähmaëas, one who knows the Vedas along with their supplements and the 
Upaniñads but does not know the Puräëas is not really learned." 

 
Commentary: 
1. Reasons for the Puräëas being more suitable than the Vedas in Kali Yuga. 
 
 
 

E) There is a Hierarchy Among the Puräëas  
(Texts 17.2 to 18.1) 

 
Text 17.2 

 
 atha puräëänäm evaà prämäëye sthite ’pi teñäm api sämastyenäpracarad-rüpatvän 

nänä-devatä-pratipädaka-präyatväd arväcénaiù kñudra-buddhibhir artho duradhigama iti tad-avastha eva saàçayaù. 
 
Even though we have thus settled the question of the Puräëas' authoritativeness, we need to 

next consider a doubt regarding their current status: Less intelligent people of modern times 
find it difficult to understand them because their original texts are not completely available and 
because for the most part they promote the worship of a variety of deities.   
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Commentary: 
1. Some problems with the Puräëas: 

a) Unavailability of some texts. 
b) Substitution of invalid texts in some cases. 
c) The evidence of Çrédhara Swami. 

 
 

Text 17.3 
 

yad uktaà mätsye: 
 

païcäìgaà ca puräëaà syäd äkhyänam itarat småtam 
sättvikeñu ca kalpeñu mähätmyam adhikaà hareù 

 
räjaseñu ca mähätmyam adhikaà brahmaëo viduù 
tadvad agneç ca mähätmyaà tämaseñu çivasya ca 

 
saìkérëeñu sarasvatyäù pitèëäà ca nigadyate 

 
iti. 
 
As the Matsya Puräëa [53.65, 68–69] states,"A historical text is a Puräëa if it has the five 

defining characteristics; otherwise it is known as an äkhyäna. In Puräëas describing days of 
Brahmä in the mode of goodness, the Supreme Lord Hari is mostly glorified. In those 
describing days in the mode of passion, there is especially glorification of Brahmä. In those 
describing days in the mode of ignorance, there is glorification of Agni and of Çiva. In those 
describing mixed days Sarasvaté and the Pitäs are discussed." 

 
Commentary: 
1. Understandings of the word “kalpa”. 

 
 

Text 17.4 
 

 aträgnes tat-tad-agnau pratipädyasya tat-tad-yajïasyety arthaù. çivasya ceti ca-käräc chiväyäç ca. saìkérëeñu 
sattva-rajas-tamo-mayeñu kalpeñu bahuñu. sarasvatyä nänä-väëy-ätmaka-tad-upalakñitäyä nänä-devatäyä ity arthaù. 
pitèëäà `karmaëä pitå-lokaù' iti çrutes tat-präpaka-karmaëäm ity arthaù. 

 
Here glorification "of Agni [the fire-god]" means of Vedic sacrifices which are executed 

with offerings into various sacred fires. In the phrase "and of Çiva also," the word "also" implies 
"also of Çivä [his wife]." "During mixed days" means during the many days of Brahmä in which 
goodness, passion and ignorance are all prominent. "Of Sarasvaté" means of various demigods 
who are indirectly indicated by reference to her, since she is the presiding deity of various 
kinds of verbal expression. "Of the Pitäs [celestial forefathers]" means of the ritual activities 
which lead to attaining them, in accordance with the çruti statement, "By Vedic rituals one 
achieves the world of the Pitäs." 
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TEXT 18 

 
Text 18.1 

 
tad evaà sati tat-tat-kalpa-kathä-mayatvenaiva mätsya eva prasiddhänäà tat-tat-puräëänäà vyavasthä jïäpitä. 

täratamyaà tu kathaà syäd yenetara-nirëayaù kriyeta. sattvädi-täratamyenaiveti cet `sattvät saïjäyate jïänam' iti 
`sattvaà yad brahma-darçanam' iti ca nyäyät sättvikam eva puräëädikaà paramärtha-jïänäya prabalam ity äyätam. 

 
Such being the facts, we can understand that the Puräëas mentioned in the Matsya Puräëa 

are divided into natural categories according the kinds of days of Brahmä they contain 
narrations of. But how can we define a hierarchy of these categories to determine which is 
superior? It might be suggested that this can be done with a hierarchy of the modes of nature — 
goodness, passion and ignorance. If so, we can conclude that Puräëas and other scriptures in 
the mode of goodness have the most authority to teach us about transcendental reality, 
according to the reasoning of such statements as "From the mode of goodness knowledge 
develops" [Bg. 14.17] and "In the mode of goodness one can realize the Absolute Truth" [Bhäg. 
1.2.24]. 

 
Commentary: 
The divisions of Puräëas according to Padma Puräëa. 
 
 
 

F) Çrémad Bhägavatam Established as the Topmost of All 
Scriptures! (Texts 18.2 to 18.3) 

 
Text 18.2 

 
tathäpi paramärthe ’pi nänä-bhaìgyä vipratipadyamänänäà samädhänäya kià syät. yadi sarvasyäpi vedasya 

puräëasya cärtha-nirëayäya tenaiva çré-bhagavatä vyäsena brahma-sütraà kåtaà tad-avalokenaiva sarvo ’rtho 
nirëeya ity ucyate tarhi nänya-sütra-kära-muny-anugatair manyeta. kià cätyanta-güòhärthänäm alpäkñaräëäà 
tat-süträëäm anyärthatvaà kaçcid äcakñéta tataù katarad ivätra samädhänam. 

 
Even so, what one standard can reconcile all these Puräëas, which discredit one another 

with divergent opinions even when discussing the same Absolute Truth? Someone may point 
out that the powerful saint Çré Vyäsa produced the Vedänta-sütra just to accomplish this task of 
determining the purport of the entire Vedas and Puräëas; therefore, this person will propose, 
the meaning of all these scriptures should be ascertained by reference to the Vedänta-sütra. But 
then our conclusions will not be respected by followers of sages who wrote other sütras. And 
apart from that, certain authors have interpreted the Vedänta-sütra's very esoteric and terse 
aphorisms in such a way as to distort their meaning. What authority, then, can actually serve to 
reconcile all of this? 

 
Commentary: 
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1. Further problems with the Puräëas: 
a) Non-linear chronology. 
b) Prehistoric personalities 
c) Multitude of Deities. 

2. Problems with Vedanta-sutra. 
 

 
Text 18.3 

 
tad evaà samädheyaà yady ekatamam eva puräëa-lakñaëam apauruñeyaà çästraà sarva-vedetihäsa-puräëänäm 

artha-säraà brahma-sütropajévyaà ca bhavad bhuvi sampürëaà pracarad-rüpaà syät. satyam uktam. yata eva ca 
sarva-pramäëänäà cakravarti-bhütam asmad-abhimataà çrémad-bhägavatam evodbhävitaà bhavatä. 

 
We would have such a basis of reconciliation, one might comment, if there were one 

scripture which fit the definition of a Puräëa, had apauruñeya authority, contained the essential 
ideas of all the Vedas, Itihäsas and Puräëas, gave support to the positions of the Brahma-sütra 
and was currently available in full on the earth. Well said, because you have called to mind our 
own most preferred authority, the emperor of pramäëas, Çrémad-Bhägavatam.  

 
Commentary: 
1. Five essential conditions to be met in identifying the essential scripture. 
2. Çrémad Bhägavatam meets all those conditions! 
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Section 3 — Identifying and Glorifying 
Çrémad Bhägavatam (Texts 19 to 26) 

 

A) Authoritative Descriptions of Çrémad Bhägavatam (Texts 
19 and 20) 

 

TEXT 19 
 

Text 19.1 
 

yat khalu sarva-puräëa-jätam ävirbhävya brahma-sütraà ca praëéyäpy aparituñöena tena bhagavatä 
nija-süträëäm akåtrima-bhäñya-bhütaà samädhi-labdham ävirbhävitaà yasminn eva sarva-çästra-samanvayo dåçyate 
sarva-vedärtha-sütra-lakñaëäà gäyatrém adhikåtya pravartitatvät. 

 
After bringing all the Puräëas to light and compiling the Vedänta-sütra, the powerful sage 

Vyäsa was still not satisfied. Therefore he then manifested as a product of mature meditation 
this Bhägavatam, the natural commentary on his own sütras. The coherent overview of all 
scriptures is found in this work, inasmuch as it begins under the auspices of the Gäyatré 
mantra, which is distinguished as the foundational text for the purport of all the Vedas. 
 
 

Text 19.2 
 

tathäpi tat-svarüpaà mätsye: 
 

yaträdhikåtya gäyatréà varëyate dharma-vistaraù 
våträsura-vadhopetaà tad bhägavatam iñyate 

 
likhitvä tac ca yo dadyäd dhema-siàha-samanvitam 

prauñöhapadyäà paurëamäsyäà sa yäti paramäà gatim 
añöädaça-sahasräëi puräëaà tat prakértitam 

iti. 
 
In just this manner the Matsya Puräëa depicts the identity of Çrémad-Bhägavatam: "In the 

beginning of one of the Puräëas the Gäyatré mantra is the focus of discourse. In it all the 
ramifications of true religion are delineated, and the killing of the demon Våtra is described. 
The Puräëa which has these characteristics is known as Çrémad-Bhägavatam. A person who 
transcribes a copy of the Bhägavatam, places it on a gold lion-throne and gives this as a gift to 
someone on the full moon day of the month Prauñöhapada will achieve the supreme goal of life. 
This Puräëa is said to have eighteen thousand verses" [Matsya Pur. 53.20–22]. 
 
 

Text 19.3 
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atra gäyatré-çabdena tat-sücaka-tad-avyabhicäri-dhémahi-pada-saàvalita-tad-artha eveñyate sarveñäà 
manträëäm ädi-rüpäyäs tasyäù säkñät kathanänarhatvät. tad-arthatä ca `janmädy asya yataù' `tene brahma hådä' iti 
sarva-lokäçrayatva-buddhi-våtti-prerakatvädi-sämyät. dharma-vistara ity atra dharma-çabdaù parama-dharma-paraù 
`dharmaù projjhita-kaitavo ’tra paramaù' ity atraiva pratipäditatvät. sa ca bhagavad-dhyänädi-lakñaëa eveti purastäd 
vyakté-bhaviñyati. 

 
The word gäyatré here indicates the basic meaning of Gäyatré, along with the one word 

dhémahi, which alludes to the Gäyatré texts and invariably occurs within them; it would be 
improper to utter in this context the actual Gäyatré, the primeval form of all Vedic mantras. The 
meaning of Gäyatré is found in the phrases "from whom proceed the generation, maintanance 
and destruction of this universe" and "He imparted the transcendental sound of the Vedas from 
within the heart" [Bhäg. 1.1.1]. These two phrases express ideas identical to ideas contained in 
Gäyatré, that the Supreme Truth is the shelter of all the worlds and that He is the inspirer of 
intelligence. In the phrase "all the ramifications of religion," the word "religion" (dharma) 
means "the supreme religion," since the Bhägavatam [1.1.2] states, "In this work the supreme 
religion is described, to the exclusion of all kinds of cheating religion." Such activities as 
meditation on the Personality of Godhead are the specific features of this supreme religion, as 
we will make evident later on. 

 
Commmentary: 
1. Vyäsadeva’s realizations. 
2. The presence of Gayatri in Çrémad Bhägavatam, and their relationship. 

 
 

TEXT 20 
 

Text 20.1 
evaà skände prabhäsa-khaëòe ca `yaträdhikåtya gäyatrém' ity-ädi 

särasvatasya kalpasya madhye ye syur narämaräù 
tad-våttäntodbhavaà loke tac ca bhägavataà småtam 

likhitvä tac ca… 
ity-ädi ca. 
 

añöädaça-sahasräëi puräëaà tat prakértitam 
 
iti. tad evam agni-puräëe ca vacanäni vartante. 
Similarly, the Prabhäsa-khaëòa [1.2.39–42] of the Skanda Puräëa contains the statements, 

"Where the Gäyatré mantra is the focus of discussion…," "Among the various scriptures known 
on earth, that one which recounts the histories of the humans and demigods who lived during 
the Särasvata-kalpa is called the Bhägavatam, and "A person who transcribes a copy of the 
Bhägavatam… This Puräëa is said to have eighteen thousand verses." There are also similar 
statements in the Agni Puräëa. 
 
 

Text 20.2 
 

öékä-kådbhiù pramäëé-kåte puräëäntare ca: 
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grantho ’ñöädaça-sähasro dvädaça-skandha-sammitaùhayagréva-brahma-vidyä yatra våtra-vadhas tathägäyatryä 
ca samärambhas tad vai bhägavataà viduù 

iti. 
Another Puräëa cited as authority by the commentator [Çréla Çrédhara Svämé] also states, 

"That book is known as the Bhägavatam which contains eighteen thousand verses in twelve 
cantos, in which are described the meditation on the Supreme taught by sage Hayagréva and the 
killing of Våtra, and which begins with Gäyatré." 
 
 

Text 20.3 
 

atra `hayagréva-brahma-vidyä' iti våtra-vadha-sähacaryeëa näräyaëa-varmaivocyate. 
hayagréva-çabdenäträçva-çirä dadhécir evocyate. tenaiva ca pravartitä näräyaëa-varmäkhyä brahma-vidyä. 
tasyäçva-çirastvaà ca ñañöhe `yad vä açva-çiro näma' ity atra prasiddhaà näräyaëa-varmaëo brahma-vidyätvaà ca: 

 
etac chrutvä tathoväca dadhyaìì ätharvaëas tayoùpravargyaà brahma-vidyäà ca sat-kåto ’satya-çaìkitaù 

 
iti svämi-öékotthäpita-vacanena ceti. 
Here the "meditation on the Supreme taught by Hayagréva" means the "Armor of Näräyaëa" 

prayer, since it is mentioned alongside the killing of Våtra. The name Hayagréva here refers to 
the sage Dadhéci, who had a horse's head. He initiated the meditation on the Supreme 
(brahma-vidyä) known as the Näräyaëa-varma. That he had a horse's head is established in the 
Bhägavatam's Sixth Canto [6.9.52] by the words "he who was called Horse-head (Açva-çirä)." 
That section of the Bhägavatam indeed presents the Näräyaëa-varma as a brahma-vidyä, and 
this identification is also confirmed by a verse cited by Çréla Çrédhara Svämé in his commentary, 
"Hearing this and feeling honored, Dadhéci the descendent of Atharvä, anxious not to break his 
promise, taught the two Açviné-kumäras the pravargya method and the meditation on the 
Supreme." 
 
 

Text 20.4 
 
çrémad-bhägavatasya bhagavat-priyatvena bhägavatäbhéñöatvena ca parama-sättvikatvam. yathä pädme 

ambaréñaà prati gautama-praçnaù: 
 

puräëaà tvaà bhägavataà paöhase purato hareù 
caritraà daitya-räjasya prahlädasya ca bhü-pate 

 
tatraiva vaïjulé-mähätmye tasya tasminn upadeçaù 

rätrau tu jägaraù käryaù çrotavyä vaiñëavé kathägétä näma-sahasraà ca puräëaà çuka-bhäñitampaöhitavyaà 
prayatnena hareù santoña-käraëam 

Çrémad-Bhägavatam is most perfectly in the mode of goodness because it pleases the 
Personality of Godhead and is very much prefered by the devotees of Godhead. As we find in 
the Padma Puräëa [Uttara-khaëòa 22.115], in the questions posed to Ambaréña by Gautama, "O 
ruler of the earth, do you sit in front of the Deity of Lord Hari and recite the Bhägavata Puräëa, 
including the story of Prahläda, the king of the demons?" Also in the Padma Puräëa, in the 
section glorifying Vaïjulé Mahä-dvädaçé, Gautama instructs Ambaréña, "One should stay awake 
through the night, hearing narrations related to Lord Viñëu--the Bhägavad-gétä, the Thousand 
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Names of Viñëu and the Puräëa spoken by Çukadeva. These should be read aloud with careful 
attention to give satisfaction to the Supreme Lord Hari." 
 
 

Text 20.5 
tatraivänyatra: 

ambaréña çuka-proktaà nityaà bhägavataà çåëupaöhasva sva-mukhenäpi yadécchasi bhava-kñayam 
skände prahläda-saàhitäyäà dvärakä-mähätmye: 

çré-bhägavataà bhaktyä paöhate hari-sannidhau 
jägare tat-padaà yäti kula-vånda-samanvitaù 
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Elsewhere in the same work is the statement, "My dear Ambaréña, you should listen 
regularly to the Bhägavatam spoken by Çukadeva. Recite it with your own mouth also, if you 
want to see the end of your material life." And in the Prahläda-saàhitä of the Skanda Puräëa, in 
the section describing the glories of Dvärakä, "One who remains awake all night in front of the 
Deity of Hari reciting Çrémad-Bhägavatam with devotion will go to the Supreme Lord's abode 
with all his family." 

 
Commentary: 
1. The debate regarding the Devi Bhägavata. 
2. The "meditation on the Supreme taught by Hayagréva". 
3. Çrémad Bhägavatam is the most sattvic of the sattvic Puranas. 
 
 
 

B) The Garuda Puräna Glorifies Çrémad Bhägavatam (Texts 
21 and 22) 

 

TEXT 21 
 

Text 21.1 
gäruòe ca: 

…pürëaù so ’yam atiçayaùartho ’yaà brahma-süträëäà bhäratärtha-vinirëayaùgäyatré-bhäñya-rüpo ’sau 
vedärtha-paribåàhitaù 

puräëänäà säma-rüpaù säkñäd bhagavatoditaù 
 

dvädaça-skandha-yukto ’yaà çata-viccheda-saàyutaù 
grantho ’ñöädaça-sähasraà çré-bhägavatäbhidhaù 

 
iti. 
 
The Garuòa Puräëa states, "This is the most complete [of the Puräëas]. It is the purport of 

the Vedänta-sütra, establishes the meaning of the Mahäbhärata, is a commentary on Gäyatré, 
and completes the message of the Vedas. It is the Säma Veda among the Puräëas, spoken 
directly by the Personality of Godhead. This work with twelve cantos, hundreds of chapters 
and eighteen thousand verses is called Çrémad-Bhägavatam." 
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Text 21.2 
 

brahma-süträëäm arthas teñäm akåtrima-bhäñya-bhüta ity arthaù. pürvaà sükñmatvena manasy ävirbhütaà tad 
eva saìkñipya sütratvena punaù prakaöitaà paçcäd vistérëatvena säkñät çré-bhägavatam iti. tasmät tad-bhäñya-bhüte 
svataù-siddhe tasmin saty arväcénam anyad anyeñäà sva-sva-kapola-kalpitaà tad-anugatam evodaraëéyam iti 
gamyate. 

 
Saying that the Bhägavatam is the purport of the sütras of Vedänta means that it serves as 

their natural commentary. [Çréla Vyäsadeva] first conceived of this in subtle form within his 
mind, then he summarized it as the Vedänta-sütra, and later he manifested Çrémad-Bhägavatam 
directly in its fully elaborated form. Inasmuch as this Bhägavatam has already appeared as the 
Vedänta-sütra's self-effulgent commentary, we can infer that the commentaries other, more 
recent authors have produced from their own heads are only worth paying attention to when 
they are faithful to the Bhägavatam.  
 
 

Text 21.3 
 

bhäratärtha-vinirëayaù: 
 

nirëayaù sarva-çästräëäà bhärataà parikértitambhärataà sarva-vedäç ca tuläm äropitäù purädevair 
brahmädibhiù sarvair åñibhiç ca samanvitaiùvyäsasyaiväjïayä tatra tv atiricyata bhäratammahattväd bhära-vattväc ca 

mahäbhäratam ucyate 
 
ity-ädy-ukta-lakñaëasya bhäratasyärtha-vinirëayo yatra saù. 
“It establishes the meaning of the Mahäbhärata" means that in it is ascertained the meaning 

of the Mahäbhärata, whose characteristics are as stated: "It is said that the Mahähärata 
establishes the purport of all scriptures. Once long ago, Vyäsadeva made the demigods headed 
by Brahmä and all the sages place both the Mahäbhärata on one side of a scale and all the Vedas 
on the other. They found that the Mahäbhärata weighed more. Because it is so great (mahattvät) 
and so weighty (bhära-vattvät), it is called Mahäbhärata."  
 
 

Text 21.4 
 

çré-bhagavaty eva tätparyaà tasyäpi. tad uktaà mokña-dharme näräyaëéye çré-veda-vyäsaà prati janamejayena: 
 

idaà çata-sahasräd dhi bhäratäkhyäna-vistarätämathya mati-manthena jïänodadhim anuttamamnava-nétaà 
yathä dadhno malayäc candanaà yathääraëyaà sarva-vedebhya oñadhébhyo ’måtaà yathäsamuddhåtam idaà 

brahman kathämåtam idaà tathä 
tapo-nidhe tvayoktaà hi näräyaëa-kathäçrayam 

iti. 
The Mahäbhärata also has its purport in the divine Personality of Godhead. Janamejaya 

states this to Çré Veda-vyäsa in the Mokña-dharma section of the Mahäbhärata, in the 
Näräyaëéya sub-section, "This Näräyaëéya is an unexcelled ocean of knowledge, churned from 
the vast expanse of the Mahäbhärata's hundred thousand verses of stories with the churning 
rod of your wisdom. O brähmaëa, like yogurt churned from new butter, sandalwood brought 
from the Malaya Hills, the Äraëyakas from the whole body of Vedas, or the nectar of life from 
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medicinal herbs, so this immortal nectar of narrations has been distilled. It was spoken by you, 
O storehouse of austerity, and is full of descriptions of Lord Näräyaëa." 

 
Commentary: 
1. Discussion based on the Garuda Purana: 

a) Çrémad Bhägavatam is the natural commentary on Vedanta-sutra. 
b) It establishes the message of Mahäbhärata. 

 
 

TEXT 22 
 

Text 22.1 
tathä ca tåtéye: 
 

munir vivakñur bhagavad-guëänäà 
sakhäpi te bhäratam äha kåñëaù 

yasmin nåëäà grämya-kathänuvädair 
matir gåhétä nu hareù kathäyäm 

 
iti. 
The Bhägavatam's Third Canto also says, “Your friend, the great sage Kåñëa dvaipäyana Vyäsa, has already 

described the transcendental qualities of the Lord in His great work the Mahäbhärata. But the whole idea is to 
draw the attention of the mass of people to kåñëa-kathä through their strong affinity for hearing mundane topics” 
[Bhäg. 3.5.12]. 
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Text 22.2 
 
tasmät `gäyatré-bhäñya-rüpo ’sau.’ tathaiva hi viñëu-dharmottarädau tad-vyäkhyäne bhagavän eva vistareëa 

pratipäditaù. atra janmädy asya ity asya vyäkhyänaà ca tathä darçayiñyate. `vedärtha-paribåàhitaù' vedärthasya 
paribåàhaëaà yasmät. tac coktam `itihäsa-puräëäbhyäm' ity-ädi. 

 
Therefore Bhägavatam "serves as a commentary on Gäyatré." So it is also that in the 

Viñëu-dharmottara and other Puräëas elaborately describe the Personality of Godhead while 
explaining the Gäyatré mantra. Later we are going to explain the verse janmädy asya [Bhäg. 
1.1.1] along these same lines. Vedärtha-paribåmhita means "by which the Vedas' message is 
made complete," as is expressed in such statements as "One should complete the Vedas with 
the Itihäsas and Puräëas."  
 
 

Text 22.3 
 

 `puräëänäà säma-rüpaù' vedeñu säma-vat sa teñu çreñöha ity arthaù. puräëäntaräëäà keñäïcid äpätato 
rajas-tamasé juñamäëais tat-paratväpratétatve ’pi vedänäà käëòa-traya-väkyaika-väkyatäyäà yathä sämnä tathä 
teñäà çré-bhägavatena pratipädye çré-bhagavaty eva paryavasänam iti bhävaù. tad uktam: 

 
vede rämäyaëe caiva puräëe bhärate tathäädäv ante ca madhye ca hariù sarvatra géyate 

iti pratipädayiñyate ca tad idaà paramätma-sandarbhe. 
 
"The Säma Veda among the Puräëas" means the best of them, just as the Säma is the best of 

the Vedas. Persons who are circumstantially influenced by the material modes of passion and 
ignorance may not see some of the other Puräëas as being dedicated to the Personality of 
Godhead. But just as the Säma Veda reconciles into a single, consistent message all the various 
statements of the three divisions of Vedic texts, similarly all the Puräëas ultimately glorify the 
same Çré Bhagavän whose glories the Bhägavatam establishes. This is as said, "Throughout the 
Vedas and everywhere in the Rämäyaëa, Puräëas and Mahäbhärata, from the beginning to the 
middle to the end, the praises of Lord Hari are sung" [Mahäbhärata, Svarga-parva 6.93]. This 
we will demonstrate later, in the Paramätma-sandarbha. 
 
 

Text 22.4 
 

`säkñäd bhagavatoditaù' iti `kasmai yena vibhäñito ’yam’ ity upasaàhära-väkyänusäreëa jïeyam. 
`çata-viccheda-saàyutaù' iti vistara-bhiyä na vivriyate. tad evaà çré-bhägavataà sarva-çästra-cakravarti-padam 
äptam iti sthite `hema-siàha-samanvitam' ity atra `suvarëa-siàhäsanärüòham' iti öékä-kärair vyäkhyätaà tad eva 
yuktam. ataù çrémad-bhägavatasyaiväbhyäsävaçyakatvaà çreñöhatvaà ca skände nirëétam. 

 
"Directly spoken by the Personality of Godhead" can be understood in accordance with the 

summarizing verse "This [Bhägavatam] was spoken by the Lord to Brahmä" [Bhäg. 12.13.19]. 
"Including hundreds of chapters" we will not elaborate on out of concern for not increasing too 
much the length of this discussion. Thus we conclude that Çrémad-Bhägavatam indeed deserves 
the status of emperor of all scriptures, and that thus the commentator [Çrédhara Svämé] was 
correct to explain "together with a gold lion" [Bhäg. 12.13.13] as meaning "placed upon a gold 
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lion-throne." For these reasons the Skanda Puräëa has determined that Çrémad-Bhägavatam 
alone needs to be studied and that it is the best of scriptures. 
 
 

Text 22.5 
 

ata eva skände: 
 

çataço ’tha sahasraiç ca kim anyaiù çästra-saìgrahaiùna yasya tiñöhate gehe çästraà bhägavataà kalau 
kathaà sa vaiñëavo jïeyaù çästraà bhägavataà kalaugåhe na tiñöhate yasya sa vipraù çva-pacädhamaùyatra 

yatra bhaved vipra çästraà bhägavataà kalau 
tatra tatra harir yäti tridaçaiù saha närada 

 
yaù paöhet prayato nityaà çlokaà bhägavataà mune 

añöädaça-puräëänäà phalaà präpnoti mänavaù 
iti. tad evaà paramärtha-vivitsubhiù çré-bhägavatam eva sämprataà vicäraëéyam iti sthitam. 
So the Skanda Puräëa says, "What is the use of collecting hundreds or thousands of other 

scriptures? If someone living in this Kali-yuga does not have the scripture Bhägavatam in his 
home, how can he be considered a Vaiñëava? In fact, in Kali-yuga a brähmaëa who does not 
have the scripture Bhägavatam in his home is worse than a dog-eater. O brähmaëa Närada, 
wherever in Kali-yuga the scripture Bhägavatam is present, there Lord Hari will go along with 
the thirteen principal demigods. Anyone human being who daily reads with devotion even one 
verse of the Bhägavatam, O sage, will obtain the benefits of studying all eighteen Puräëas." 
[Skanda Pur., Viñëu-khaëòa 5.16.40, 42, 44, 331] 

Therefore those who want nowadays to understand the supreme goal of life should study 
Çrémad-Bhägavatam. 

 
Commentary: 
1. Further discussion on the Garuda Purana verse presented in Text 21.1. 

a) It "serves as a commentary on Gäyatré”. 
aa) Çréla Jiva Goswami’s discussion of Gayatri in relation to Çrémad Bhägavatam 
1.1.1 in Paramätmä Sandarbha. 

b) It “completes the message of the Vedas”. 
c) It is “the Sama Veda among the Puranas”. 
d) It is “spoken directly by the Supreme Personality of Godhead”. 

dd) The position of Çrémad Bhägavatam 12.13.19. 
 
 
 

C) Various Commentaries Establish the Position of  
Çrémad Bhägavatam (Texts 23 to 24.1) 

 
TEXT 23 

Text 23.1 
ata eva satsv api nänä-çästreñv etad evoktaà `kalau nañöa-dåçäm eña puräëärko ’dhunoditaù' iti. arkatä-rüpakeëa 

tad vinä nänyeñäà samyag-vastu-prakäçakatvam iti pratipädyate. yasyaiva çrémad-bhägavatasya bhäñya-bhütaà 
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çré-hayaçérña-païcarätre çästra-kathana-prastäve gaëitaà tantra-bhägavatäbhidhaà tantram. yasya säkñät 
çré-hanumad-bhäñya-väsanä-bhäñya-sambandhokti-vidvat-kämadhenu-tattva-dépikä-bhävärtha-dépikä-paramahaàsa
-priyä-çuka-hådayädayo vyäkhyä-granthäs tathä muktä-phala-hari-lélä-bhakti-ratnävaly-ädayo nibandhäç ca vividhä 
eva tat-tan-mata-prasiddha-mahänubhäva-kåtä viräjante. 

 
Thus it has been said, even though there are many other revealed scriptures, "This Puräëa 

has now arisen like the sun for those who have lost their sight in the age of Kali" [Bhäg. 1.3.43]. 
From this comparison to the sun we can deduce that without the help of the Bhägavatam other 
scriptures cannot accurately depict reality. In the course of Çré Hayaçérña Païcarätra's 
description of various scriptures, the tantra called Tantra-bhägavata is listed as a kind of 
commentary on Çrémad-Bhägavatam. Quite a few actual commentaries on the Bhägavatam are 
currently available, including Çré Hanumad-bhäñya, Väsanä-bhäñya, Sambandhokti, 
Vidvat-kämadhenu, Tattva-dépikä, Bhävärtha-dépikä, Paramahaàsa-priyä and Çuka-hådaya, as 
well as a number of monographs on specific topics--Muktä-phala, Hari-lélä, Bhakti-ratnävalé 
and so on. These prominent works have been composed by various enlightened authorities, 
each commenting according to the opinions of his own school. 
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Text 23.2 
 

yad eva ca hemädri-granthasya däna-khaëòe puräëa-däna-prastäve mastya-puräëéya-tal-lakñaëa-dhåtyä 
praçastam. hemädri-pariçeña-khaëòasya käla-nirëaye ca kali-yuga-dharma-nirëaye `kalià sabhäjayanty äryäù' 
ity-ädikaà yad-väkyatvenotthäpya yat-pratipädita-dharma eva kaläv aìgé-kåtaù, saàvatsara-pradépe ca tat-karträ 
`çataço ’tha sahasraiç ca' ity-ädikaà präg-darçitaà skända-vacana-jätam utthäpya sarva-käla-doñataù pävitryäya 
katicit çré-bhägavata-vacanäni lekhyänéti likhitäni. 

 
The section on "Charity" in Hemädri's book, while discussing the giving of Puräëas as 

presents, praises the Bhägavatam by quoting the Matsya Puräëa's ennumeration of its special 
features. And in the Appendix of his work, under the heading of "Defining the significance of 
various times," Hemädri cites, while defining the principles of religious life for Kali-yuga, the 
text which begins "Advanced souls have great respect for Kali-yuga" [Bhäg. 11.5.36]; 
identifying this as a verse of the Bhägavatam, he acknowledges that only the religious 
principles enunciated in the Bhägavatam are suitable for the Kali age. In another work of his, 
Saàvatsara-pradépa, Hemädri quotes the passage of several verses cited by us above from the 
Skanda Puräëa beginning, "What is the use of hundreds or thousands…," and then inserts in 
his text several verses of the Bhägavatam which he recommends for copying out by hand to 
purify oneself from all the defects of this age.  
 
 

Text 23.3 
 

atha yad eva kaivalyam apy atikramya bhakti-sukha-vyähärädi-liìgena nija-matasyäpy upari viräjamänärthaà 
matvä yad apauruñeyaà vedänta-vyäkhyänaà bhayäd acälayataiva çaìkarävatäratayä prasiddhena 
vakñyamäëa-sva-gopanädi-hetuka-bhagavad-äjïä-pravartitädvaya-vädenäpi 
etan-mätra-varëita-viçva-rüpa-darçana-kåta-vrajeçvaré-vismaya-çré-vraja-kumäré-vasana-cauryädikaà 
govindäñöakädau varëayatä taöa-sthé-bhüya nija-vacaù-säphalyäya spåñöam iti. 

 
Çaìkaräcärya, known to be an incarnation of Lord Çaìkara, considered the message of 

Çrémad-Bhägavatam far superior to his own conception of merging with the Supreme, 
inasmuch as it reveals the pleasure pastimes of pure devotion and other special truths. Because 
the Personality of Godhead wanted to hide Himself and accomplish other purposes, 
Çaìkaräcärya on His order promulgated the philosophy of Oneness, which we will discuss later 
on. Nonetheless Çaìkaräcärya was anxious not to disturb the Bhägavatam, the original 
authorless commentary on the Vedänta. By depicting in his Govindäñöaka and other works 
events described only by the Bhägavatam--such as the Queen of Vraja's amazement at seeing 
the total form of the universe and Kåñëa's stealing the clothes of the unmarried girls of 
Vraja--he kept himself at a respectful distance and merely touched the Bhägavatam to assure 
the success of his own words.  
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Commentary: 
1. Çrémad Bhägavatam alone can dispell the darkness of Kali Yuga. 
2. Various commentaries on Çrémad Bhägavatam. 
3. Comments of Hemadri. 
4. Comments of Çaëkaräcärya. 

 
 

TEXT 24 
 

Text 24.1 
 

yad eva kila dåñövä säkñät tac-chiñyatäà präptair api çré-madhväcärya-caraëair vaiñëava-mate praviçya 
vaiñëaväntaräëäà tac-chiñyäntara-puëyäraëyädi-rétika-vyäkhyä-praveça-çaìkayä tatra tätparyäntaraà likhadbhir 
vartmopadeça kåta iti ca sätvatä varëayanti. 

 
Çré Madhväcärya-caraëa was a direct disciplic descendant of Çaìkaräcärya. Becoming an 

adherent of Vaiñëava thought after reading Çrémad-Bhägavatam, he was concerned that other 
Vaiñëavas might be influenced by the kind of commentaries on it written by other followers of 
Çaìkara like Puëyäraëya. According to the accounts of saintly devotees, Çré Madhva therefore 
wrote his own explanation of the Bhägavatam's intended message to show the correct way of 
understanding it. 

Commentary: 
1. The contribution of Madhväcärya. 
 

 
 

D) Çrémad Bhägavatam Explains Its Own Position  
(Texts 24.2 to 24.3) 

 
Text 24.2 

 
tasmäd yuktam uktaà tatraiva prathama-skandhe: 

 
tad idaà grähayäm äsa sutam ätma-vatäà varam 
sarva-vedetihäsänäà säraà säraà samuddhåtam 

dvädaçe: 
sarva-vedänta-säraà hi çré-bhägavatam iñyate 

tad-rasämåta-tåptasya nänyatra syäd ratiù kvacit 
 
Thus the Bhägavatam itself appropriately states, in the First Canto, "Çré Vyäsadeva delivered 

Çrémad-Bhägavatam to his son, who is the most respected among the self-realized, after 
extracting the cream of all Vedic literatures and histories of the universe" [Bhäg. 1.3.41]. And 
in the Twelfth Canto, "Çrémad-Bhägavatam is declared to be the essence of all Vedänta 
philosophy. One who has felt satisfaction from its nectarean mellow will never be attracted to 
any other literature" [Bhäg. 12.13.15]. 
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Text 24.3 
 

tathä prathame: 
 

nigama-kalpa-taror galitaà phalaà 
çuka-mukhäd amåta-drava-saàyutam 

pibata bhägavataà rasam ä-layaà 
muhur aho rasikä bhuvi bhävukäù 

 
ata eva tatraiva: 
 

yaù svänubhävam akhila-çruti-säram ekam 
adhyätma-dépam atititérñatäà tamo ’ndham 
saàsäriëäà karuëayäha puräëa-guhyaà 

taà vyäsa-sünum upayämi guruà munénäm 
 
iti çré-bhägavata-mataà tu sarva-matänäm adhéça-rüpam iti sücakam. 

 
Again in the First Canto, "O expert and thoughtful men, relish Çrémad-Bhägavatam, the 

mature fruit of the desire tree of Vedic literatures. It emanated from the lips of Çukadeva 
Gosvämé. Therefore this fruit has become even more tasteful, although its nectarean fruit was 
already relishable for all, including liberated souls" [Bhäg. 1.1.3]. And in the same canto, "Let 
me offer my respectful obeisances unto him [Çuka], the spiritual master of all sages, the son of 
Vyäsadeva, who, out of his great compassion for those gross materialists who struggle to cross 
over the darkest regions of material existence, spoke this most confidential supplement to the 
cream of Vedic knowledge, after having personally assimilated it by experience" [Bhäg. 1.2.3]. 
These statements imply that the opinions of Çrémad-Bhägavatam rule sovereign over all other 
opinions. 

 
Commentary: 
1. Four important Çrémad Bhägavatam verses glorify the book in different ways. 

 
 
 



 40 

E) The Pre-eminent Position of Çukadeva Goswami (Texts 
25 to 26.1) 

 
TEXT 25 

  
Text 25.1 

 
sarva-munénäà sabhä-madhyam adhyäsya upadeñöåtvena teñäà sarva-munénäà gurutvam api tasya tatra 

su-vyaktam. yataù: 
 

tatropajagmur bhuvanaà punänä 
mahänubhävä munayaù sa-çiñyäù 
präyeëa térthäbhigamäpadeçaiù 

svayaà hi térthäni punanti santaù 
 

atrir vaçiñöhaç cyavanaù çaradvän 
ariñöanemir bhågur aìgiräç ca 
paräçaro gädhi-suto ’tha räma 

utathya indrapramadedhmavähau 
 

medhätithir devala ärñöiñeëo 
bharadväjo gautamaù pippalädaù 

maitreya aurvaù kavañaù kumbha-yonir 
dvaipäyano bhagavän näradaç ca 

 
anye ca devarñi-brahmarñi-varyä 

räjarñi-varyä aruëädayaç ca 
nänärñeya-pravaräàs tän sametän 

abhyarcya räjä çirasä vavande 
 

sukhopaviñöeñv atha teñu bhüyaù 
kåta-praëämaù sva-cikérñitaà yat 

vijïäpayäm äsa vivikta-cetä 
upasthito ’gre nigåhéta-päëiù 

 
ity-ädy-anantaram: 
 

tataç ca vaù påcchyam idaà vipåcche 
viçrabhya viprä iti-kåtyatäyäm 

sarvätmanä mriyamäëaiç ca kåtyaà 
çuddhaà ca taträmåçatäbhiyuktäù 

 
iti påcchati räjïi: 
 

taträbhavad bhagavän vyäsa-putro 
yadåcchayä gäm aöamäno ’napekñaù 

alakñya-liìgo nija-läbha-tuñöo 
våtaç ca bälair avadhüta-veñaù 
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It is a well-known fact that Çukadeva was placed on the instructor's seat in the assembly of 
all sages, assuming the role of their guru. This is as described, “At that time all the great-minded 
thinkers, accompanied by their disciples, arrived there. On the plea of making a pilgrim’s 
journey, such sages verily sanctify a place of pilgrimage just by their presence. From different 
parts of the universe there arrived great sages like Atri, Cyavana, Çaradvän, Ariñöanemi, Bhågu, 
Vasiñöha, Paräçara, Viçvämitra, Aìgirä, Paraçuräma, Utathya, Indrapramada, Idhmabähu, 
Medhätithi, Devala, Ärñöiñeëa, Bhäradväja, Gautama, Pippaläda, Maitreya, Aurva, Kavaña, 
Kumbhayoni, Dvaipäyana, and the great personality Närada. There were also many other 
saintly demigods, kings, and special royal orders called aruëädayas [a special rank of räjärñis] 
from different dynasties of sages. When they all assembled to meet the emperor [Parékñit], he 
received them properly and bowed his head to the ground. After all the åñis and others had 
seated themselves comfortably, the king, humbly standing before them with folded hands, told 
them of his decision to fast until death” [Bhäg. 1.19.8-12]. 

Then the king said: “O trustworthy brähmaëas, I now ask you about my immediate duty. 
Please, after proper deliberation, tell me of the unalloyed duty of everyone in all circumstances, 
and specifically of those who are just about to die” [Bhäg. 1.19.24]. 

Then, after the king’s query: 
“At that moment there appeared the powerful son of Vyäsadeva, who traveled over the 

earth indifferent and satisfied within himself. He did not manifest any symptoms of belonging 
to any social order or status of life. He was surrounded by women and children, and he dressed 
as if others had neglected him” [Bhäg. 1.19.25]. 

 
 

Text 25.2 
 

tataç ca `pratyutthitäs te munayaù sväsanebhyaù' ity-ädy-ante: 
 

sa saàvåtas tatra mahän mahéyasäà 
brahmarñi-räjarñi-surarñi-varyaiù 
vyarocatälaà bhagavän yathendur 
graharkña-tärä-nikaraiù parétaù 

 
ity uktam. 
 
Then “the sages all rose from their seats to honor him.” And finally: 
“Çukadeva Gosvämé was then surrounded by saintly sages and demigods just as the moon is 

surrounded by stars, planets, and other heavenly bodies. His presence was gorgeous, and he 
was respected by all” [Bhäg. 1.19.30]. 
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Commentary: 
1. On his arrival, Çukadeva was given the role of guru, even among the greatest sages. 
 

 
TEXT 26 

 
Text 26.1 

 
atra yady api tatra çré-vyäsa-näradau tasyäpi guru-parama-gurü tathäpi punas tan-mukha-niùsåtaà 

çré-bhägavataà tayor apy açruta-caram iva jätam ity evaà çré-çukas täv apy upadideça deçyam ity abhipräyaù. yad 
uktaà `çuka-mukhäd amåta-drava-saàyutam' iti. tasmäd evam api çré-bhägavatasyaiva sarvädhikyam. mätsyädénäà 
yat puräëädhikyam çrüyate tat tv äpekñikam iti. aho kià bahunä çré-kåñëa-pratinidhi-rüpam evedam. 

 
Both Çréla Vyäsadeva and Närada were present. Although they were Çukadeva's spiritual 

master and grand spiritual master, still Çrémad-Bhägavatam as it emanated from his mouth 
seemed to them as if something they had never heard before. Thus, it is understood, Çukadeva 
acted as preceptor even for the two of them. It has been said that "by being touched by Çuka's 
mouth this fruit has become soft and full of nectar" [Bhäg. 1.1.3]. For this reason also 
Çrémad-Bhägavatam is superior to all other scriptures. What we hear of the Matsya and other 
Puräëas being the greatest is only relative. Indeed, why do we need to say any more? 
Çrémad-Bhägavatam is the exact image of Çré Kåñëa Himself. 

 
Commentary: 
1. Even Vyäsa (Çuka’s guru) and Närada (Vyäsa’s guru) accepted Çuka as guru. 

 
 
 

F) Concluding Confirmations of the Unique Importance of 
Çrémad Bhägavatam 
(Texts 26.2 to 26.3) 

 
Text 26.2 

 
yata uktaà prathama-skandhe: 
 

kåñëe sva-dhämopagate dharma-jïänädibhiù saha 
kalau nañöa-dåçäm eña puräëärko ’dhunoditaù 

 
iti. ata eva sarva-guëa-yuktatvam asyaiva dåñöaà `dharmaù projjhita-kaitavo ’tra' ity-ädinä, 
 

vedäù puräëaà kävyaà ca prabhur mitraà priyeva ca 
bodhayantéti hi prähus tri-våd bhägavataà punaù 

 
iti muktä-phale hemädri-kära-vacanena ca. 
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As said in the Bhägavatam's First Canto, “This Çrémad-Bhägavatam is as brilliant as the sun, 
and it has arisen just after the departure of Lord Kåñëa to His own abode, accompanied by 
religion, knowledge, etc. Persons who have lost their vision due to the dense darkness of 
ignorance in the Age of Kali shall get light from this Puräëa” [Bhäg. 1.3.43]. Therefore we see 
that this scripture is uniquely endowed with all good qualities; this is shown by such 
statements as "Completely rejecting all religious activities which are materially motivated, this 
Bhägavata Puräëa propounds the highest truth" and, in the words of Muktä-phala and 
Hemädri's småti, "The Vedas, Puräëas and poetry give instruction like a master, a friend and a 
lover respectively. The Bhägavatam, however, teaches in all three ways." 

 
 

Text 26.3 
 

tasmän manyantäà vä kecit puräëäntareñu vedasya säpekñatvaà çré-bhägavate tu tathä sambhävanä svayam eva 
nirastety api svayam eva labdhaà bhavati. ata eva parama-çruti-rüpatvaà tasya. yathoktaà: 

 
kathaà vä päëòaveyasya räjarñer muninä saha 
saàvädaù samabhüt täta yatraiñä sätvaté çrutiù 

 
iti. atha yat khalu sarvaà puräëa-jätam ävirbhävyety-ädikaà pürvam uktaà tat tu 

prathama-skandha-gata-çré-vyäsa-närada-saàvädenaiva prameyam. 
 
So even if, as some people think, other Puräëas are subordinate to the authority of the 

Vedas, Çrémad-Bhägavatam directly denies this idea in regards to itself. In other words, the 
Bhägavatam claims its own authority independently. Thus its position is that of the highest 
çruti authority, as is stated, “How did it so happen that King Parékñit met this great sage, 
making it possible for this çruti text for the pure Vaiñëavas to be manifest?” [Bhäg. 1.4.7]. What 
we stated earlier, that first all the other Puräëas were revealed and then the Bhägavatam, is 
supported by the evidence of Çré Vyäsadeva's and Närada's conversation in the First Canto. 

 
Commentary: 
1. The Pramana Section concludes establishing Çrémad Bhägavatam’s unassailable position 

as the best source of knowledge. 
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Section 4 — Methodology and Sources of 
Reference for Tattva Sandarbha 

(Texts 27 and 28) 
 

TEXT 27 
 

Text 27.1 
 

tad evaà parama-niùçreyasa-niçcayäya çré-bhägavatam eva paurväparyävirodhena vicäryate. taträsmin 
sandarbha-ñaökätmake granthe sütra-sthänéyam avatärikä-väkyaà viñaya-väkyaà çré-bhägavata-väkyam. 
bhäñya-rüpä tad-vyäkhyä tu samprati madhya-deçädau vyäptän advaita-vädino nünaà bhagavan-mahimänam 
avagähayituà tad-vädena karvurita-lipénäà parama-vaiñëavänäà çrédhara-svämi-caraëänäà 
çuddha-vaiñëava-siddhäntänugatä cet tarhi yathävad eva vilikhyate. 

 
Therefore to ascertain what is actually the highest good in life we should focus our 

investigation on Çrémad-Bhägavatam, carefully reconciling its statements with what precedes 
and follows them. With this aim, in this work consisting of six Sandarbhas the introductory 
sentences [in each anuccheda] will serve the function of sütras. The quotations from 
Çrémad-Bhägavatam will be the scriptural texts under consideration. Çrédhara Svämé's 
explanation of the Bhägavatam will serve as our primary commentary. 

Çréla Çrédhara Svämé is a perfect Vaiñëava. But to entice the Advaita-vädés — nowadays 
prominent all over Madhya-deça and other parts of the country — to become absorbed in the 
glories of the Supreme Lord, he mixed some traces of their theories into his writings. We will 
cite Çré Svämi-caraëa's commentary verbatim when it agrees with the conclusions of pure 
Vaiñëava philosophy. 
 
 

Text 27.2 
 

kvacit teñäm evänyatra-dåñöa-vyäkhyänusäreëa draviòädi-deça-vikhyäta-parama-bhägavatänäà teñäm eva 
bähulyena tatra vaiñëavatvena prasiddhatvät çré-bhägavata eva 

 
kvacit kvacin mahä-räja draviòeñu ca bhüriçaù 

 
ity anena pramita-mahimnäà säkñäc-chré-prabhåtitaù pravåtta-sampradäyänäà çré-vaiñëaväbhidhänäà 

çré-rämänuja-bhagavat-päda-viracita-çré-bhäñyädi-dåñöa-mata-prämäëyena müla-grantha-svärasyena cänyathä ca. 
advaita-vyäkhyänaà tu prasiddhatvän nätivitäyate. 

 
Our explanation of certain Bhägavatam verses will be based on comments given by Çrédhara 

Svämé on other verses. Sometimes our explanation will be based on statements by the exalted 
devotees of the Lord known as Çré Vaiñëavas. They are famous thoroughout the Draviòa-deça 
and in other regions, and their sampradäya was founded by the goddess Çré herself. 
Çrémad-Bhägavatam attests to the greatness of these devotees, affirming their numerical 
strength in South India and their reputation as Vaiñëavas: "[In Kali-yuga there are indeed 
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Vaiñëavas] scattered here and there, but they are especially abundant in the Draviòa regions" 
[Bhäg. 11.5.39]. The statements of the Çré Vaiñëavas we cite are certified by the authority of Çré 
Rämänuja Bhagavat-päda's opinions, found in his Çré-bhäñya and other works written by him. 

Sometimes we will simply follow the self-evident meaning of the original Bhägavatam texts, 
and sometimes we will base our explanations on other authorities. Since the explanations of 
the Advaita-vädés are already so well-known we will not bother to elaborate on them much. 
 
 

TEXT 28 
 

Text 28.1 
 

atra ca sva-darçitärtha-viçeña-prämäëyäyaiva na tu çrémad-bhägavata-väkya-prämäëyäya pramäëäni 
çruti-puräëädi-vacanäni yathä-dåñöam evodäharaëéyäni. kvacit svayam adåñtäkaräëi ca tattva-väda-gurüëäm 
anädhunikänäà çrémac-chaìkaräcärya-çiñyatäà labdhväpi çré-bhagavat-pakña-pätena tato vicchidya 
pracura-pracärita-vaiñëava-mata-viçeñäëäà 
dakñiëädi-deça-vikhyäta-çiñyopaçiñyé-bhüta-çré-vijayadhvaja-brahmatértha-vyäsatérthädi-veda-vedärtha-vidvad-varä
ëäà çré-madhväcärya-caraëänäà çré-bhägavata-tätparya-bhärata-tätparya-brahma-sütra-bhäñyädibhyaù 
saìgåhétäni. 

 
In this book I will be citing various statements from çruti, Puräëas and other scriptures, 

quoting the exact words which I have seen written. I will do this to provide evidence for my 
own ideas, rather than to verify what Çrémad-Bhägavatam says. Sometimes I have not myself 
seen the original scriptures from which I cite passages; these citations I borrow from various 
works of Çré Madhväcärya-caraëa, including Çré Bhägavata-tätparya, Mahäbhärata-tätparya and 
Brahma-sütra-bhäñya. Çré Madhva is the spiritual master of the Tattva-väda school. He is an old, 
standard authority. Although he orginally belonged to the disciplic line directly descending 
from Çrémat Çaìkaräcärya, he separated himself from Çaìkara's school and joined the party of 
the Vaiñëavas. His special Vaiñëava doctrine has been preached widely. Among his disciples 
and later followers, renowned in South India and elsewhere, are Çré Vijayadhvaja Tértha, 
Brahmaëya Tértha and Vyäsa Tértha, all of whom are very eminent scholars of the Vedas and 
their purports. 
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Text 28.2 
 
taiç caivam uktaà bhärata-tätparye: 
 

çästräntaräëi saïjänan vedäntasya prasädataù 
deçe deçe tathä granthän dåñövä caiva påthag-vidhän 

 
yathä sa bhagavän vyäsaù säkñän näräyaëaù prabhuù 

jagäda bhäratädyeñu tathä vakñye tad-ékñayä 
 

iti. tatra tad-uddhåtä çrutiç catur-veda-çikhädyä puräëaà ca gäruòädénäà samprati sarvaträpracarad-rüpam 
aàçädikaà saàhitä ca mahä-saàhitädikä tantraà ca tantra-bhägavatädikaà brahma-tarkädikam iti jïeyam. 

 
Thus in his Mahäbhärata-tätparya [2.7.8] Çré Madhva says, "It is by the mercy of the 

Vedänta-sütra that I have correctly understood other scriptures, having engaged myself in 
studying many different kinds of books located in various places. Here I will speak my opinions 
according to the views of Bhagavän Vyäsa, the Supreme Lord Näräyaëa in person, as he has 
expressed them in his Mahäbhärata and other works." It is useful to know that Madhväcärya 
has cited çruti texts such as the Catur-veda-çikhä, portions of the Garuòa and other Puräëas 
which are now not available everywhere, saàhitäs like the Mahä-saàhitä, and tantras like the 
Tantra-bhägavata and Brahma-tarka. 
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Section 5 — Defining the Message of Çrémad 
Bhägavatam by Considering the Realizations of 

Çukadeva Goswami and Vyasadeva 
(Texts 29 to 49) 

 
A) Understanding Their Realizations 

(Texts 29 to 34) 
 

TEXT 29 
 

Text 29.1 
 

atha namas-kurvann eva tathä-bhütasya çrémad-bhägavatasya tätparyaà tad-vaktur 
hådaya-niñöhä-paryälocanayä saìkñepatas tävan nirdhärayati: 

 
sva-sukha-nibhåta-cetäs tad-vyudastänya-bhävo 

’py ajita-rucira-léläkåñöa-säras tadéyam 
vyatanuta kåpayä yas tattva-dépaà puräëaà 

tam akhila-våjina-ghnaà vyäsa-sünuà nato ’smi 
 
So now let us look at a verse which offers homage to the speaker of this Çrémad-Bhägavatam 

and briefly defines the Bhägavatam's message by reflecting on the attitude of the speaker's 
heart: “Let me offer my respectful obeisances unto Çukadeva Gosvämé, my spiritual master, the 
son of Vyäsadeva. It is he who defeats all inauspicious things within this universe. Although in 
the beginning he was absorbed in his own happiness of Brahman realization, giving up all other 
types of consciousness, he became attracted by the pleasing, most melodious pastimes of Lord 
Ajita. He therefore mercifully spoke this supreme Puräëa, Çrémad-Bhägavatam, which is the 
bright light of the Absolute Truth and which describes the activities of the Lord” [Bhäg. 
12.12.69]. 
 
 

Text 29.2 
 
öékä ca çrédhara-svämi-viracitä ̀ çré-guruà namas-karoti. sva-sukhenaiva nibhåtaà pürëaà ceto yasya saù. tenaiva 

vyudasto ’nyasmin bhävo bhävanä yasya tathä-bhüto ’py ajitasya ruciräbhir léläbhir äkåñöaù säraù sva-sukha-gataà 
dhairyaà yasya saù. tattva-dépaà paramärtha-prakäçakaà çré-bhägavataà yo vyatanuta taà nato ’smi’ ity eñä. 

 
Here is Çrédhara Svämé's commentary on this verse: "He [Süta Gosvämé] offers obeisances to 

his spiritual master. [Sva-sukha-nibhåta-cetäù means] he whose heart was full with his own 
happiness. Therefore he had given up all thoughts of anything else. Even though this was his 
condition, the gravity of his inner happiness was deflected by the charming pastimes of Lord 
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Ajita. I bow down to him, who expounded Çrémad-Bhägavatam, the light of the truth, that is to 
say, the scripture which reveals the highest goal of life." 
 
 

Text 29.3 
 
evam eva dvitéye tad-väkyam eva ̀ präyeëa munayo räjan' ity-ädi-padya-trayam anusandheyam. aträkhila-våjinaà 

tädåça-bhävasya pratikülam udäsénaà ca sarvaà jïeyam. tad evam iha sambandhi-tattvaà brahmänandäd api 
prakåñöo rucira-lélä-viçiñöaù çrémän ajita eva. sa ca pürëatvena mukhyatayä çré-kåñëa-saàjïa eveti 
çré-bädaräyaëa-samädhau vyakté-bhaviñyati. tathä prayojanäkhyaù puruñärthaç ca tädåça-tad-äsakti-janakaà 
tat-prema-sukham eva. tato ’bhidheyam api tädåça-tat-prema-janakaà tal-lélä-çravaëädi-lakñaëaà tad-bhajanam 
evety äyätam. atra vyäsa-sünum iti brahma-vaivartänusäreëa çré-kåñëa-varäj janmata eva mäyayä tasyäspåñöatvaà 
sücitam. çré-sütaù çré-çaunakam. 

 
In the same regard we can examine the three verses in the Second Canto, spoken by 

Çukadeva himself, which begin "Most sages, O King…" [Bhäg. 2.1.7-9]. "All inauspicious 
things" in the verse under consideration [Bhäg. 12.12.69] we can understand as meaning 
everything inimical or irrelevant to that mentality. Thus this verse indicates that the 
sambandhi-tattva, the truth with which one should establish contact, is something greater than 
the bliss of Brahman, namely Çrémän Ajita, who is especially qualified by His charming 
pastimes. That this Lord is fully and literally realized by the name of Kåñëa is going to be shown 
in Çré Bädaräyaëa Vyäsa's trance. The goal of human life, termed prayojana, is also described 
here; it is the happiness of pure love for Him, which produces strong bonding to Him. From 
this can be inferred the abhidheya or process for achieving this goal, specifically the practice of 
devotional service to Him, which generates such pure love for Him. The phrase "son of Vyäsa" 
in the verse implies, as we know from the Brahma-vaivarta Puräëa, that Çukadeva was free from 
all influence of Mäyä from his very birth because of Çré Kåñëa's benediction. The verse under 
discussion was spoken by Çré Süta to Çré Çaunaka. 
 

Commentary: 
1. Understanding the message of Çrémad Bhägavatam by understanding the heart of its speaker, Çukadeva 
Goswami, as expressed in the 12th Canto of Çrémad Bhägavatam. 
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TEXT 30 
 

Text 30.1 
 

tädåçam eva tätparyaà kariñyamäëa-tad-grantha-pratipädya-tattva-nirëaya-kåte 
tat-pravaktå-çré-bädaräyaëa-kåte samädhäv api saìkñepata eva nirdhärayati: 

 
bhakti-yogena manasi samyak praëihite ’male 

apaçyat puruñaà pürëaà mäyäà ca tad-apäçrayäm 
 

yayä sammohito jéva ätmänaà tri-guëätmakam 
paro ’pi manute ’narthaà tat-kåtaà cäbhipadyate 

 
anarthopaçamaà säkñäd bhakti-yogam adhokñaje 

lokasyäjänato vyäsaç cakre sätvata-saàhitäm 
 

yasyäà vai çrüyamäëäyäà kåñëe parama-püruñe 
bhaktir utpadyate puàsaù çoka-moha-bhayäpahä 

 
sa saàhitäà bhägavatéà kåtvänukramya cätmajam 

çukam adhyäpayäm äsa nivåtti-nirataà munim 
 

The same message is also briefly defined in the description of Çré Bädaräyaëa's trance. In 
this meditation Vyäsadeva, the earlier speaker of Çrémad-Bhägavatam, ascertained the truth 
(tattva) which was to be propounded in his book he was about to write: “Thus he fixed his 
mind, perfectly engaging it by linking it in devotional service [bhakti-yoga] without any tinge 
of materialism, and thus he saw the Absolute Personality of Godhead along with His external 
energy, which was under His full control. Due to this external energy, the living entity, 
although transcendental to the three modes of material nature, thinks of himself as a material 
product and thus undergoes the reactions of material miseries. The material miseries of the 
living entity, which are superfluous to him, can be directly mitigated by the linking process of 
devotional service. But the mass of people do not know this, and therefore the learned 
Vyäsadeva composed this Vedic scripture [Çrémad-Bhägavatam], which is in relation to the 
Supreme Truth. Simply by one’s giving aural reception to this Vedic scripture, the feeling for 
loving devotional service to Lord Kåñëa, the Supreme Personality of Godhead, sprouts up at 
once to extinguish the fire of lamentation, illusion, and fearfulness. The great sage Vyäsadeva, 
after composing the Çrémad-Bhägavatam and revising it, taught it to His son, Çré Çukadeva 
Gosvämé, who was absorbed in renunciation” [Bhäg. 1.7.4–8]. 
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Text 30.2 
 

tatra: 
 

sa vai nivåtti-nirataù sarvatropekñako muniù 
kasya vä båhatém etäm ätmärämaù samabhyasat 

 
iti çaunaka-praçnänantaraà ca: 
 

ätmärämäç ca munayo nirgranthä apy urukrame 
kurvanty ahaitukéà bhaktim ittham-bhüta-guëo hariù 

 
harer guëäkñipta-matir bhagavän bädaräyaëiù 

adhyagän mahad äkhyänaà nityaà viñëu-jana-priyaù 
 
bhakti-yogena premëä.: 
 

astv evam aìga bhajatäà bhagavän mukundo 
muktià dadäti karhicit sma na bhakti-yogam 

 
ity atra prasiddheù. 
 
In that same passage Çaunaka asks, “Çré Çukadeva Gosvämé was already on the path of 

self-realization, and thus he was pleased with his own self. So why did he take the trouble to 
undergo the study of such a vast literature?” [Bhäg. 1.7.9]. 

To this Süta Gosvämé replies, “All different varieties of ätmärämas [those who take pleasure 
in ätmä, or spirit self], especially those established on the path of self-realization, though freed 
from all kinds of material bondage, desire to render unalloyed devotional service unto the 
Personality of Godhead. This means that the Lord possesses transcendental qualities and 
therefore can attract everyone, including liberated souls. Çréla Çukadeva Gosvämé, the son of 
Çréla Vyäsadeva, was not only transcendentally powerful. He was also very dear to the devotees 
of the Lord. Thus, his mind captivated by the enchanting qualities of Lord Hari, he underwent 
the study of this great narration [Çrémad-Bhägavatam]” [Bhäg. 1.7.10–11]. 

"In devotional service (bhakti-yogena)" [Bhäg. 1.7.4] means "in pure love of God;" this is 
the conventional meaning of the word as used in the following verse: “My dear King, the 
Supreme Personality of Godhead, Mukunda, sometimes grants liberation to those who are 
engaged in getting His favor, but He rarely grants bhakti-yoga, pure love for Him” [Bhäg. 
5.6.18]. 
 
 

Text 30.3 
 

praëihite samähite `samädhinänusmara tad-viceñöitam' iti taà prati çré-näradopadeçät. pürëa-padasya 
mukta-pragrahayä våttyä: 
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bhagavän iti çabdo ’yaà tathä puruña ity api 
vartate nirupädhiç ca väsudeve ’khilätmani 

 
iti pädmottara-khaëòa-vacanävañöambhena, tathä: 

 
käma-kämo yajet somam akämaù puruñaà param 

 
akämaù sarva-kämo vä mokña-käma udära-dhéù 
tévreëa bhakti-yogena yajeta puruñaà pürëam 

 
ity asya väkya-dvayasya pürva-väkye `puruñaà paramätmänaà prakåty-ekopädhim éçvaram' uttara-väkye 

`puruñaà pürëaà paraà nirupädhim' iti öékänusäreëa ca pürëaù puruño ’tra svayam bhagavän evocyate. 
 

"Fixed" (praëihite) means "fixed in meditative trance" (samähite), in accordance with 
Närada's instruction to him [Vyäsadeva], "Please remember the Lord's exceptional activities by 
meditating in trance (samädhi)" [Bhäg. 1.5.13]. The "Absolute Person" (pürëa-puruña) 
mentioned in this passage is the original Personality of Godhead, for these reasons: The word 
"complete" (pürëa) can be understood here in its ultimate sense, free from all restrictions. The 
Padma Puräëa's Uttara-khaëòa offers the supporting evidence of the statement, "Both this word 
`Personality of Godhead' (bhagavän) and the word `Supreme Person' (puruña) refer in their 
literal, unconditioned sense to Lord Väsudeva, the Soul of all beings." And there are two verses: 
"One who desires sense gratification should worship the moon. But one who desires nothing of 
material enjoyment should worship the Supreme Person (puruñaà pürëam)" [Bhäg. 2.3.9], and 
"A person who has broader intelligence, whether he be full of all material desire, without any 
material desire, or desiring liberation, must be all means worship the Supreme Person [Bhäg. 
2.3.10]; the commentary [of Çrédhara Svämé] to the first of these two verses says that "Puruña 
means the Supersoul, the Supreme Lord when the total material nature is the single 
conditioning limitation (upädhi) of His manifestation," and the commentary to the second says 
that "the puruña here is `full' (pürëam), meaning `supreme' (param), that is to say, `without any 
conditioning limitation.'" 

 
Commentary: 
1. Understanding the message of Çrémad Bhägavatam by understanding the heart of the 

author, Vyasadeva, as expressed in the 7th Chapter of the 1st Canto of Çrémad 
Bhägavatam. 

2. Further considerations regarding Çukadeva’s realizations as described in the 
“ätmäräma” verse (Çrémad Bhägavatam 1.7.10). 

3. Understanding the term “upädhi”. 
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TEXT 31 
 

Text 31.1 
 

pürvam iti päöhe `pürvam eväham ihäsam' iti `tat puruñasya puruñatvam' iti çrauta-nirvacana-viçeña-puraskäreëa 
ca sa evocyate. tam apaçyat çré-veda-vyäsa iti svarüpa-çakti-mantam evety etat svayam eva labdham. pürëaà candram 
apaçyad ity ukte känti-mantam apaçyad iti labhyate. 

 
If we take the alternative reading of pürvam [instead of pürëam in Bhäg. 2.3.10], still the 

same Supreme Lord is being referred to, as the specific usage of çruti scripture shows in the 
passage "`I alone was present in the beginning (pürvam).'… This is why the puruña is called 
puruña." When it is said that Çré Veda-vyäsa saw that Lord, it is automatically understood that 
he saw Him along with His internal energy. When we say that someone saw the moon, we 
understand that the person saw the moon along with its effulgence. 
 
 

Text 31.2 
 

ata eva: 
 

tvam ädyaù puruñaù säkñäd éçvaraù prakåteù paraù 
mäyäà vyudasya cic-chaktyä kaivalye sthita ätmani 

 
ity uktam. ata eva `mäyäà ca tad-apäçrayäm' ity anena tasmin apa apakåñöa äçrayo yasyä niléya sthitatväd iti 

mäyäyä na tat-svarüpa-bhütatvam ity api labhyate. vakñyate ca `mäyä paraity abhimukhe ca vilajjamänä' iti. 
 
Therefore it is said, “You are the original Personality of Godhead, who expand Yourself all 

over the creations and are transcendental to the material energy. You have cast away the effects 
of the material energy by dint of Your spiritual potency. You are always situated in eternal bliss 
and transcendental knowledge” [Bhäg. 1.7.23]. And thus the words "along with His external 
energy, which was under His full control" (mäyäà ca tad-apäçrayäm) imply that Mäyä is under 
His shelter in an inferior role. She is not His internal energy, since she runs away from Him and 
keeps at a distance; this is stated later in the Bhägavatam [2.7.47] “Mäyä, feeling ashamed, flees 
the Lord’s direct presence.” 
 
 

Text 31.3 
 
 svarüpa-çaktir iyam atraiva vyakté-bhaviñyati `anarthopaçamaà säkñäd bhakti-yogam adhokñaje' ity anena 

`ätmärämäç ca' ity anena ca. pürvatra hi bhakti-yoga-prabhävaù khalv asau mäyäbhibhävakatayä 
svarüpa-çakti-våttitvenaiva gamyate paratra ca te guëä brahmänandasyäpy upari-caratayä svarüpa-çakteù 
parama-våttitäm evärhantéti. mäyädhiñöhätå-puruñas tu tad-aàçatvena brahma ca tadéya-nirviçeñävirbhävatvena 
tad-antar-bhävenäpåthak-dåñöatvät påthaì nokte iti jïeyam. tad etac ca dvitéya-tåtéya-sandarbhayoù suñöhu 
pratipatsyate. ato ’tra pürva-vad eva sambandhi-tattvaà nirdhäritam. 

 
We will describe this internal energy of the Lord's later, in our discussion of the texts "The 

material miseries of the living entity, which are superfluous to him, can be directly mitigated by 
the linking process of devotional service" [Bhäg. 1.7.6] and "All different varieties of 
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ätmärämas" [Bhäg. 1.7.10]. In the first of these texts, the influence of devotional service is 
understood to be a function of the Lord's internal energy by the fact of its overcoming the 
power of illusion. In the second, the qualities of the Lord prove themselves the highest 
functions of His internal energy by their superiority to even the bliss of Brahman. The reason 
why the Puruña and Brahman are not separately mentioned [in the description of Çréla 
Vyäsadeva's trance] is that they are both implicitily included within the Personality of Godhead 
— the Puruña, as the predominator of Mäyä, is a partial appearance of the Supreme Lord, while 
Brahman is the manifestation of His formless, impersonal aspect. This will be fully elucidated 
in the second and third Sandarbhas. So thus we have again ascertained, as before [Text 29.3], 
the sambandhi-tattva. 

 
Commentary: 
1. Further considerations in terms of Vyasa’s realizations in trance. 
2. An alternative reading of Çrémad Bhägavatam 1.7.4. 
3. The Lord’s internal and external energies. 

 
 

TEXT 32 
 

Text 32.1 
 
atha präk pratipäditasyaiväbhidheyasya prayojanasya ca sthäpakaà jévasya svarüpata eva parameçvaräd 

vailakñaëyam apaçyad ity äha yayeti. yayä mäyayä sammohito jévaù svayaà cid-rüpatvena tri-guëätmakäj jaòät paro 
’py ätmänaà tri-guëätmakaà jaòaà dehädi-saìghätaà manute tan-manana-kåtam anarthaà saàsära-vyasanaà 
cäbhipadyate. 

 
The process (abhidheya) and the goal (prayojana), as we have defined them, are based on 

the essential difference between the Lord and the living entity. That Çré Vyäsa saw this 
distinction is shown by the verse beginning yayä [Bhäg. 1.7.5]. Although the living entity is by 
nature pure spirit, transcendental to the three inert material modes, when deluded by Mäyä he 
considers himself a product of those modes, the inert material body. This delusion causes the 
living entity to suffer unwanted consequences, namely the miseries of repeated birth and death. 
 

Text 32.2 
 
tad evaà jévasya cid-rüpatve ’pi yayä sammohitaù iti manute iti ca svarüpa-bhüta-jïäna-çälitvaà vyanakti 

prakäçaika-rüpasya tejasaù sva-para-prakäçana-çakti-vat. 
 

ajïänenävåtaà jïänaà tena muhyanti jantavaù 
 

iti çré-gétäbhyaù. tad evam upädher eva jévatvaà tan-näçasyaiva mokñatvam iti matäntaraà parihåtavän. atra 
yayä sammohita ity anena tasyä eva tatra kartåtvaà bhagavatas tatrodäsénatvam (matam). 

 
Furthermore, not only does the living being consist of pure spiritual consciousness, but he 

also possesses consciousness as a component of his essential nature, just as light, which 
consists of nothing but illumination, also possesses the capacity to illumine itself and other 
things. That the living entity possesses consciousness is implied [in Bhägavatam 1.7.5] by the 
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words yayä sammohitaù (“deluded by that [Mäyä]”) and manute (“he considers”) and 
confirmed by the following words [in Bhagavad-gétä 5.15]:  

“Living beings are bewildered because their consciousness is covered by ignorance.”  
Thus is refuted the contrary opinion that the jéva exists only as an upädhi of Brahman and 

that liberation is simply the elimination of this upädhi.  
Here [in Bhäg. 1.7.5] the phrase yayä sammohito shows that Mäyä alone is responsible for 

deluding the living being; the Lord remains uninvolved. 
 
 

Text 32.3 
 
vakñyate ca: 
 

vilajjamänayä yasya sthätum ékñä-pathe ’muyä 
vimohitä vikatthante mamäham iti durdhiyaù 

 
iti. atra vilajjamänayä ity anenedam äyäti, tasyä jéva-sammohanaà karma çré-bhagavate na rocata iti yady api sä 

svayaà jänäti tathäpi bhayaà dvitéyäbhiniveçataù syäd éçäd apetasya iti diçä jévänäm 
anädi-bhagavad-ajïäna-maya-vaimukhyam asahamänä svarüpävaraëam asvarüpäveçaà ca karoti. 

 
Later Çrémad-Bhägavatam [2.5.13] states:  
“The illusory energy of the Lord cannot stand in front of Him, being ashamed of her 

position, but those who are bewildered by her always talk nonsense, being absorbed in 
thoughts of ‘I’ and ‘mine.’”  

Here we can infer from the phrase “being ashamed” (vilajjamänayä) that although Mäyä 
knows her work of bewildering the living beings does not please the Supreme Lord, still she 
cannot tolerate that they have turned their backs on Him because of their ignorance of Him, 
which is beginningless. Çrémad-Bhägavatam [11.2.37] describes the result of the jévas’ turning 
from the Lord: “When the living beings are attracted to something other than the Lord, they 
become fearful.” Therefore Mäyä covers their real nature and entices them to identify with 
matter.  
 

Commentary: 
1. Understanding abhidheya and prayojana in terms of Vyäsa’s realization. 
2. The jiva is an eternal conscious being. 
3. The position of Mäyä. 

 
 

TEXT 33 
 

Text 33.1 
 
çré-bhagaväàç cänädita eva bhaktäyäà prapaïcädhikäriëyäà tasyäà däkñiëyaà laìghituà na çaknoti. tathä 

tad-bhayenäpi jévänäà sva-sämmukhyaà väïchann upadiçati: 
 

daivé hy eñä guëa-mayé mama mäyä duratyayä 
mäm eva ye prapadyante mäyäm etäà taranti te 
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satäà prasaìgän mama vérya-saàvido 
bhavanti håt-karëa-rasäyanäù kathäù 

taj-joñaëäd äçv apavarga-vartmani 
çraddhä ratir bhaktir anukramiñyati 

 
iti ca. 
 
For His part, the Supreme Lord cannot withdraw His favor from Mäyä, whom He has 

delegated as the controller of the material creation and who has always been His devotee. Still, 
He wants the jévas to turn favorably toward Him, even if they must do so out of fear of Mäyä, 
and therefore He instructs them [in Bhagavad-gétä 7.14]: 

“This divine energy of Mine, consisting of the three modes of material nature, is difficult to 
overcome. Only those who have surrendered unto Me can easily cross beyond it.” 

And [in Bhägavatam 3.25.25]: 
“In the association of pure devotees, discussion of the pastimes and activities of the 

Supreme Personality of Godhead is very pleasing and satisfying to the ear and the heart. By 
cultivating such knowledge a person gradually becomes advanced on the path of liberation, 
and thereafter he is freed, and his attraction becomes fixed. Then real devotion and devotional 
service begin.” 
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Text 33.2 
 

lélayä çrémad-vyäsa-rüpeëa tu viçiñöatayä tad upadiñöavän ity anantaram eväyäsyati anarthopaçamaà säkñäd iti. 
tasmäd dvayor api tat tat samaïjasaà jïeyam. n mäyä khalu çaktiù çaktiç ca kärya-kñamatvaà tac ca dharma-viçeñaù, 
tasyäù kathaà lajjädikam. ucyate evaà saty api bhagavati täsäà çakténäm adhiñöhätå-devyaù çrüyante yathä 
kenopaniñadi mahendra-mäyayoù saàvädaù. tad ästäà prastutaà prastüyate. 

 
In His pastime form of Çré Vyäsa, the Lord has very explicitly instructed the living beings in 

this way [namely, that they should surrender to Him so they can transcend Mäyä]. This we 
shall see shortly, in our discussion of the verse beginning anarthopaçamaà säkñäd [Bhäg. 
1.7.6]. Thus both the Lord and Mäyä have acted quite properly.  

But, one may object, if Mäyä is only an energy and an energy is the capacity to do some 
work and is moreover just a quality possessed by some entity, how then can Mäyä feel ashamed 
and have other, similar characteristics? 

The answer is that although Mäyä is in fact an energy, we do hear from the Vedic scriptures 
about female deities who preside over energies residing in the Supreme Lord. We see an 
example of this in the dialogue between Lord Indra and Mäyä in the Kena Upaniñad. In any 
case, we shall now let this matter stand and return to the main topic of our discussion. 

 
Commentary: 
1. Some considerations regarding Mäyä: 

a) She is a devotee 
b) She is dear to the Lord, despite the fact that she deludes the jivas. 
c) She is a person, not just an energy 

 
 

 

B) Sambandha — Defeating Mayaväda and Establishing 
Acintya Bhedäbheda Tattva on the Basis  

of Vyasa’s Realization 
(Texts 34 to 43) 

 
TEXT 34 

 
tatra jévasya tädåça-cid-rüpatve ’pi parameçvarato vailakñaëyaà tad-apäçrayäm iti yayä sammohita iti ca 

darçayati. 
 
Like the Lord, the jéva is purely spiritual, yet still he is different from the Lord. This truth is 

indicated by the words tad-apäçrayam (“Mäyä is outside Him yet supported by Him,” [in 
Bhägavatam. 1.7.4]) and yayä sammohito (“deluded by Mäyä,” [in Bhägavatam. 1.7.5]). 

 
Commentary: 
1. The position of the jiva. 
2. Baladeva Vidyäbhuñana’s commentary on this verse. 
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TEXT 35 
 
yarhy eva yad ekaà cid-rüpaà brahma mäyäçrayatä-balitaà vidyä-mayaà tarhy eva tan mäyä-viñayatäpannam 

avidyä-paribhütaà cety ayuktam iti jéveçvara-vibhägo ’vagataù. tataç ca svarüpa-sämarthya-vailakñaëyena tad 
dvitayaà mitho vilakñaëa-svarüpam evety ägatam. 

 
If it is indeed true that the one undivided Brahman, whose very nature is pure spirit, is the 

foundation of material illusion and also embodies the liberating force of knowledge, then it is 
illogical to say that Brahman falls under Mäyä’s influence and is overcome by ignorance. Thus 
we can understand that the jéva and the Supreme Lord are separate entities. Since both their 
identities and their capabilities are different, the jéva and the Lord are essentially distinct. 

 
Commentary: 
1. It cannot be all one. 

 
 

TEXT 36 
 
na copädhi-täratamya-maya-pariccheda-pratibimbatvädi-vyavasthayä tayor vibhägaù syät. 
 
Also, the Mäyävädés cannot explain this difference between the jéva and the Lord simply as 

a division or reflection of Brahman into a hierarchy of upädhis. 
 
Commentary: 
1. Pariccheda-väda and pratibimba-väda, two common forms of Mayaväda. 

 
 

TEXT 37 
 
tatra yady upädher anävidyakatvena västavatvaà tarhy aviñayasya tasya pariccheda-viñayatväsambhavaù. 

nirdharmakasya vyäpakasya niravayavasya ca pratibimbatväyogo ’pi upädhi-sambandhäbhäväd 
bimba-pratibimba-bhedäbhäväd dåçyatväbhäväc ca. upädhi-parichinnäkäça-stha-jyotir-aàçasyaiva pratibimbo 
dåçyate na tu äkäçasya dåçyatväbhäväd eva. 

 
If we assume that these upädhis are empirically real and not illusory, still, because Brahman 

is not affected by anything, it cannot be delimited by them. Moreover, Brahman can cast no 
reflection because it is devoid of attributes, all-pervading, and indivisible. Since Brahman has 
no attributes, it can have no relation with upädhis; since it is all-pervading, it cannot be divided 
into a reflected object and its reflection; and since it is indivisible and uniform, it cannot be 
seen. In these respects Brahman resembles the sky: Because the sky is invisible, reflections are 
cast not by the sky itself but by limited luminous parts of the sky, namely the heavenly bodies. 

 
Commentary: 
1. Defeating pariccheda-väda and pratibimba-väda, if the upädhis are real. 
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a) Brahman is transcendental to any limiting factors. 
b) It has no form, so it cannot be reflected. 
c) It has no attributes, so it cannot have upädhis. 
d) It may be compared to the sky. 

 
 

TEXT 38 
 
tathä västava-paricchedädau sati sämänädhikaraëya-jïäna-mätreëa na tat-tyägaç ca bhavet. 

tat-padärtha-prabhävas tatra käraëam iti ced asmäkam eva mataà sammatam. 
 
Moreover, if there were empirically real upädhis delimiting Brahman (pariccheda) or acting 

as the medium of its reflection (pratibimba), a person could not escape from them simply by 
knowing he is one with the Supreme in essence. And if the Advaita monists propose that 
freedom from upädhis is due to the influence of the supreme entity, who is called tat, then they 
agree with us! 

 
Commentary: 
1. The irony of certain pariccheda and pratibimba concepts. 

 
 

TEXT 39 
 
upädher ävidyakatve tu tatra tat-paricchinnatväder apy aghaöamänatväd ävidyakatvam eveti ghaöäkäçädiñu 

västavopädhi-maya-tad-darçanayä na teñäm avästava-svapna-dåñöäntopajévinäà siddhäntaù sidhyati 
ghaöamänäghaöamänayoù saìgateù kartum açakyatvät. tataç ca teñäà tat tat sarvam avidyä-vilasitam eveti svarüpam 
apräptena tena tena tad tad vyavasthäpayitum açakyam. 
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       Conversely, if the upädhis are only apparently real, then Brahman’s delimitation 
(pariccheda-väda) and reflection (pratibimba-väda) are also apparently real, since these 
processes would not in fact occur. Because in this case the Mäyävädés’ doctrine would be based 
on the analogy of an unreal dream state, such analogies as that of the pot and the sky, which 
involve real upädhis, cannot serve to establish it. No proper analogy can be drawn between 
something that exists and something that does not exist. Therefore the Mäyävädés’ theories of 
division and reflection are nothing but the play of illusion, unprovable by their faulty 
application of analogies. 

 
Commentary: 
1. Defeating pariccheda and pratibimba, if the upädhis are not real: 

a) There would be no limiting effects 
b) There must be the fault of drawing real conclusions from unreal evidence. 

 
 

TEXT 40 
 
iti brahmävidyayoù paryavasäne sati yad eva brahma cin-mätratvenävidyä-yogasyätyantäbhäväspadatatväc 

chuddhaà tad eva tad-yogäd açuddhyä jévaù punas tad eva jévävidyä-kalpita-mäyäçrayatväd éçvaras tad eva ca 
tan-mäyä-viñayatväj jéva iti virodhas tad-avastha eva syät. tatra ca çuddhäyäà city avidyä tad-avidyä-kalpitopädhau 
tasyäm éçvaräkhyäyäà vidyeti tathä vidyä-vatte ’pi mäyikatvam ity asamaïjasä ca kalpanä syäd ity-ädy 
anusandheyam. 

 
In this way, by basing their ideas on Brahman and avidyä alone, the Mäyävädés contradict 

themselves when they say that the one undivided Brahman, pure by virtue of being 
unadulterated consciousness and thus altogether free from contact with avidyä, is nonetheless 
polluted by contacting avidyä and thus becomes the jéva. Then again, say the Mäyävädés, that 
same Brahman becomes the personal Godhead when He serves as the basis of Mäyä, the 
illusion concocted from the jéva’s avidyä. And under the influence of Mäyä, Brahman 
supposedly once more becomes the jéva. Here we have avidyä within the pure spiritual being 
(Brahman), vidyä within the upädhi called God, who is concocted by that avidyä, and an 
illusory status of that same Godhead, who is the proprietor of vidyä. We should carefully study 
how these and other similarly manufactured ideas are simply incoherent. 

 
Commentary: 
1. Some serious contradictions in Mayaväda philosophy. 
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TEXT 41 
 
kià ca yady aträbheda-väda eva tätparyam abhaviñyat tarhy ekam eva brahmäjïänena bhinnaà jïänena tu tasya 

bheda-mayaà duùkhaà viléyata ity apaçyad ity evävakñyat. tathä çré-bhagaval-lélädénäà västavatväbhäve sati 
çré-çuka-hådaya-virodhaç ca jäyate. 

 
Furthermore, if the jévas’ absolute oneness with Brahman were the actual purport of 

Çrémad-Bhägavatam, Süta Gosvämé would have said that Çréla Vyäsadeva saw in His trance how 
the one Brahman becomes divided because of ignorance, and how knowledge dispels the 
suffering caused by this duality. And if the Supreme Lord’s pastimes and qualities were unreal, 
what Çré Çukadeva experienced in his heart would be invalidated. 

 
Commentary: 
1. Vyäsa’s realizations contradict Mayaväda. 

 
 

TEXT 42 
 
tasmät pariccheda-pratibimbatvädi-pratipädaka-çästräëy api kathaïcit tad-sädåçyena gauëyaiva våttyä 

pravarteran. ambu-vad-agrahaëät tu na tathätvam, våddhi-hräsa-bhäktatvam antar-bhäväd ubhaya-sämaïjasyäd 
evam iti pürvottara-pakña-maya-nyäyäbhyäm. 

 
Therefore scriptural passages that appear to favor such doctrines as pariccheda-väda and 

pratibimba-väda must be understood in a secondary sense—that is, as expressing some sort of 
similarity between the Supreme’s relation to the manifest world and the ordinary processes of 
division and reflection. The Vedänta-sütra confirms this idea:  

“The water in a pond covers the land underneath and thus delimits it from the rest of the 
earth, but Brahman cannot be delimited in this way to become a jéva” (Vs. 3.2.19).  

“No, the reference to delimitation is appropriate not in its primary sense but in its 
secondary sense, that of the water delimiting larger and smaller areas of land. This 
interpretation fulfills the purpose of the scriptural passages, and thus it is appropriate to 
compare Brahman to land” (Vs. 3.2.20).  

The first of these sütras gives an opponent’s objection, and the second replies to that 
objection. 

 
Commentary: 
1. How to deal with scriptural statements that appear to favour pariccheda-väda or 

pratibimba-väda. 
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TEXT 43 
 
tata eväbheda-çästräëy ubhayoç cid-rüpatvena jéva-samühasya tad-ekatve ’pi durghaöa-ghaöanä-paöéyasyä 

sväbhävika-tad-acintya-çaktyä svabhävata eva tad-raçmi-paramäëu-gaëa-sthänéyatvät tad-vyatirekeëävyatirekeëa ca 
virodhaà parihåtyägre muhur api tad-etad-vyäsa-samädhi-labdha-siddhänta-yojanäya yojanéyäni. 

 
Therefore the scriptural statements instructing us about the nondifference between the 

jévas and Brahman should be reconciled so as to agree with the conclusions Vyäsa came to in 
His trance. This is accomplished by first removing the apparent contradiction in the jévas’ being 
both different and nondifferent from Brahman: From these statements teaching nondifference 
we should understand that the jévas are one with Brahman in the sense that both they and 
Brahman are pure spiritual entities, while by Brahman’s inconceivable, natural potency, which 
makes even the impossible possible, the jévas are also innately distinct from Brahman by virtue 
of their being His parts, like the infinitesimal rays of the sun’s light. 

 
Commentary: 
1. Understanding the nondifference in terms of Vyäsa’s conclusions.  

 
 
 

B) Abhidheya and Prayojana Understood on the  
Basis of Vyäsa’s Realization 

(Texts 44 to 49) 
 

TEXT 44 
 
tad evaà mäyäçrayatva-mäyä-mohitatväbhyäà sthite dvayor bhede daivé hy eñä ity-ädi-nyäyena 

tad-bhajanasyaiväbhidheyatvam äyätam. 
 
Since the Supreme Lord and the jéva thus have distinct identities, the Lord being the 

foundation of Mäyä and the jéva being deluded by her, we can conclude that devotional service 
to the Lord is the only recommended method for self-realization (abhideya). This conclusion 
follows logically from such scriptural statements as the following one in the Bhagavad-gétä 
[7.14]: “This divine energy of Mine, consisting of the three modes of material nature, is 
difficult to overcome. Only those who have surrendered unto Me can easily cross beyond it.”  

 
Commentary: 
1. The conclusions arrived at above lead us to understand that devotional service is the 

abhidheya. 
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TEXT 45 
 

ataù çré-bhagavata eva sarva-hitopadeñöåtvät sarva-duùkha-haratväd raçménäà sürya-vat sarveñäà 
parama-svarüpatvät sarvädhika-guëa-çälitvät parama-prema-yogatvam iti prayojanaà ca sthäpitam. 

 
From the above discussion we can see that the Personality of Godhead is the most deserving 

recipient of perfect love because He instructs all people about their ultimate welfare, He 
removes all sorrows, He is everyone’s Supreme Self (like the sun in relation to its rays), and He 
is perfectly endowed with all wonderful qualities. Thus is established the final goal of all 
endeavor (prayojana). 

 
Commentary: 
1. These conclusions also lead us to understand that love of God is the prayojana. 

 
 

TEXT 46 
 

Text 46.1 
 
taträbhidheyaà ca tädåçatvena dåñöavän api yatas tat-pravåtty-arthaà çré-bhägavatäkhyäm imäà 

sätvata-saàhitäà pravartitavän ity äha anartheti. bhakti-yogo ’tra çravaëa-kértanädi-lakñaëaù sädhana-bhakti-yogo 
na tu prema-lakñaëaù. anuñöhänaà hy upadeçäpekñaà prema tu tat-prasädäpekñam iti. 

 
In trance Çréla Vyäsadeva also perceived the process of self-realization (abhidheya), as 

described above [in Text 44]. Then, to propagate it He composed for the saintly Vaiñëavas this 
scripture called Çrémad-Bhägavatam. Çré Süta Gosvämé describes all this in the verse beginning 
anartha- [Bhäg. 1.7.6]. In this verse the word bhakti-yoga refers to sädhana-bhakti, regulated 
devotional service, which is characterized by hearing, chanting, and so on, and not to 
prema-bhakti, devotional service in pure love of God. This is the correct interpretation because 
sädhana-bhakti depends on instruction, while love of God depends only on the Lord’s grace. 

 
 

Text 46.2 
 
tathäpi tasya tat-prasäda-hetos tat-prema-phala-garbhatvät säkñäd evänarthopaçamanatvaà, na tv 

anya-säpekñatvena yat karmabhir yat tapasä jïäna-vairägyayataç ca yat ity-ädau sarvaà mad-bhakti-yogena 
mad-bhakto labhate ’ïjasä svargäpavargam ity-ädeù. jïänädes tu bhakti-säpekñatvam eva çreyaù-såtià bhaktim 
ity-ädeù. atha vä anarthasya saàsära-vyasanasya tävat säkñäd avyavadhänenopaçamanaà sammohädi-dvayasya tu 
premäkhya-svéya-phala-dväreëety arthaù. ataù pürva-vad eväträbhidheyaà darçitam. 

 
Even so, sädhana-bhakti, being the means for gaining the Lord’s grace, ultimately matures 

into love of Godhead. Thus it is said that sädhana-bhakti directly removes the jéva’s miseries 
(anarthopaçamaà säkçäd), without depending on anything else. As the Lord states in the 
Çrémad-Bhägavatam [11.20.32–33], “Everything that can be achieved by fruitive activities, 
penance, knowledge, detachment, mystic yoga, charity, religious duties, and all other means of 
perfecting life is easily achieved by My devotee through loving service unto Me. If somehow or 
other My devotee desires promotion to heaven, liberation, or residence in My abode, he easily 
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achieves such benedictions.” By contrast, such methods as cultivating knowledge depend on 
devotional service for success, as shown in such statements as the following [Bhäg. 10.14.4]: 
“My dear Lord, devotional service unto You is the best path for self-realization. If someone 
gives up that path and engages in the cultivation of speculative knowledge, he will simply 
undergo a troublesome process and will not achieve his desired result. As a person who beats 
an empty husk of wheat cannot get grain, one who simply speculates cannot achieve 
self-realization. His only gain is trouble.” 

Or else the meaning of anarthopaçamaà säkñäd is that sädhana-bhakti, without relying on 
any intermediate process, directly counteracts the material miseries but that only pure love of 
God, the mature fruit of sädhana-bhakti, can counteract the two fundamental faults of 
bewilderment and misidentification. Thus the abhidheya is expressed here [Bhäg. 1.7.6] as it 
was before [Texts 29 and 32]. 
 
 

Text 47 
 

Text 47.1 
 
atha pürva-vad eva prayojanaà ca spañöayituà pürvoktasya pürëa-puruñasya ca çré-kåñëa-svarüpatvaà 

vyaïjayituà grantha-phala-nirdeça-dvärä tatra tad-anubhaväntaraà pratipädayann äha yasyäm iti. bhaktiù premä 
çravaëa-rüpayä sädhana-bhaktyä sädhyatvät. utpadyate ävirbhavati. tasyänuñaìgikaà guëam äha çoketi atraiñäà 
saàskäro ’pi naçyatéti bhävaù, prétir na yävan mayi väsudeve na mucyate deha-yogena tävat. iti çré-åñabhadeva-väkyät. 

 
Next, to clarify the final goal (prayojana), as described above [in Bhäg. 1.7.4–6], and to 

affirm that the pürëa-puruña mentioned above [in Bhäg. 1.7.4] is in fact Lord Kåñëa, Süta 
Gosvämé speaks the verse beginning yasyäm [Bhäg. 1.7.7]. While describing the effect of 
hearing Çrémad-Bhägavatam in this verse, he reveals another of Çréla Vyäsadeva’s realizations. 
In this verse the word bhakti refers to pure love of Godhead, because that is the goal achieved 
through executing the devotional practice of hearing. The word utpadyate (“is generated”) here 
means “becomes manifest.” And the manifestation of pure love of Godhead is 
çoka-moha-bhayäpaha—that is, it destroys all lamentation, illusion, and fear, the implication 
being that even their subtle remnants are destroyed. This is confirmed by the words of Çré 
Åñabhadeva: 

“Therefore, until one has love for Lord Väsudeva, who is none other than Myself, he is 
certainly not delivered from having to accept a material body again and again” [Bhäg. 5.5.6]. 

 
 

Text 47.2 
 
parama-püruñe pürvokta-pürëa-puruñe. kim-äkäre ity apekñäyäm äha kåñëe. kåñëas tu bhagavän 

svayamity-ädi-çästra-sahasra-bhävitäntaù-karaëänäà paramparayä tat-prasiddhi-madhya-pätinäà 
cäsaìkhya-lokänäà tan-näma-çravaëa-mätreëa yaù prathama-pratéti-viñayaù syät tathä tan-nämnaù 
prathamäkñara-mätraà manträya kalpyamänaà yasyäbhimukhyäya syät tad-äkäre ity arthaù. ähuç ca 
näma-kaumudé-käräù kåñëa-çabdasya tamäla-çyämala-tviñi yaçodäyäù stanan-dhaye para-brahmaëi rüòhiù iti. 

 
In this verse [Bhäg. 1.7.7] the word parama-püruñe (“for the Supreme Person”) refers to the 

same pürëa-puruña (“complete person”) mentioned earlier [Bhäg. 1.7.4]. What is His form? To 
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this Çré Süta Gosvämé replies, “Kåñëa.” In other words, for those whose hearts are enriched with 
thousands of scriptural statements such as kåñëas tu bhagavän svayam (“Kåñëa is the original 
Personality of Godhead”; [Bhäg. 1.3.23]), and for those who are attracted to His glories and 
fame by hearing through a bona fide disciplic succession, as soon as they hear His name their 
minds are filled with His presence. And as soon as such persons chant the first syllable of His 
name while uttering His mantra, the Lord’s attention is also drawn to the chanter. That is the 
form denoted by the word Kåñëa in this verse [Bhäg. 1.7.7]. This is confirmed by the author of 
Näma-kaumudé: “The conventional meanings of the name Kåñëa are ‘one who is black like a 
tamäla tree,’ ‘He who was breast-fed by Çré Yaçodä,’ and ‘the Supreme Brahman.’” 

 
 

TEXT 48 
 
atha tasyaiva prayojanasya brahmänandänubhaväd api paramatvam anubhütavän. yatas tädåçaà çukam api 

tad-änanda-vaiçiñöya-lambhanäya täm adhyäpayäm äsety äha sa saàhitäm iti. kåtvänukramya ceti prathamataù 
svayaà saìkñepeëa kåtvä paçcät tu çré-näradopadeçäd anukrameëa vivåtyety arthaù. ata eva çrémad-bhägavataà 
bhäratänantaraà kåtaà yad atra çrüyate yac cänyaträñöädaça-puräëänantaraà bhäratam iti tad dvayam api 
samähitaà syät. brahmänandänubhava-nimagnatvät nivåtti-nirataà sarvato nivåttau nirataà taträvyabhicäriëam 
apéty arthaù. 

 
Çréla Vyäsadeva experienced that this final goal [the bliss of pure love of God] is superior to 

even brahmänanda, the happiness derived from realizing the impersonal aspect of the Supreme. 
This we know because Vyäsadeva taught Çukadeva Gosvämé Çrémad-Bhägavatam so he could 
taste the special bliss derived from love of Godhead, even though Çukadeva was already 
absorbed in brahmänanda. Süta Gosvämé states this in the verse beginning sa-saàhitäm [Bhäg. 
1.7.8]. In this verse the phrase kåtvänukramya (“after compiling and revising”) indicates that 
Vyäsadeva first wrote Çrémad-Bhägavatam in an abbreviated form and that later on, after being 
instructed by Çré Närada Muni, He expanded and rearranged it. Thus two apparently 
contradictory statements are reconciled—one found here [in the Bhägavatam] saying that the 
Bhägavatam was composed after the Mahäbhärata, and the other found elsewhere [the Skanda 
Puräëa, Prabhäsa-khaëòa 2.94], saying that the Mahäbhärata was compiled after the eighteen 
Puräëas. The word nivåtti-nirata (“attached to renunciation”) implies that because of his 
absorption in the bliss of Brahman, Çré Çukadeva was living a life of complete renunciation, 
from which he never deviated. 

 
 

Text 49 
 

Text 49.1 
 
tam etaà çré-veda-vyäsaya samädhi-jätänubhavaà çré-çaunaka-praçnottaratvena viçadayan 

sarvätmärämänubhavena sa-hetukaà saàvädayati ätmärämäç ceti. nirgranthä vidhi-niñedhätétä 
nirgatähaìkära-granthayo vä. ahaitukéà phaläbhisandhi-rahitäm. atra sarväkñepa-parihärärtham äha ittham-bhüta 
ätmärämäëäm apy äkarñaëa-svabhävo guëo yasya sa iti.  

 
In reply to a question posed by Çré Çaunaka [Bhäg. 1.7.9], Süta Gosvämé speaks the verse 

beginning ätmärämaç ca [Bhäg. 1.7.10], further explaining what Çréla Vyäsadeva experienced in 
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trance and showing logically how it is consistent with the experience of all sages who take 
pleasure in the self. In this verse the word nirgranthäù (“free from bondage”) means either 
“beyond the rules and regulations described in the scriptures” or “free from the knot of false 
ego.” The word ahaitukém (“causeless”) means “not desiring any results.” And to put an end to 
all doubts, Çré Süta says, “Indeed, the nature of Lord Hari is such that even ätmärämas feel 
attracted to Him.”  

 
 

Text 49.2 
 
tam evärthaà çré-çukasyäpy anubhavena saàvädayati harer guëeti. çré-veda-vyäsa-deväd yat kiïcic chrutena 

harer guëena pürvam äkñiptä matir brahmänandänubhavo yasya saù. paçcäd adhyagäd mahad vistérëam iti. tataç ca 
tat-saìkathä-sauhärdena nityaà viñëu-janäù priyä yasya tathä-bhüto vä teñäà priyo vä svayam abhavad ity arthaù. 
ayaà bhävo brahma-vaivartänusäreëa pürvaà tävad ayaà garbha-väsam ärabhya çré-kåñëasya svairitayä 
mäyä-nivärakatvaà jïätavän. tataù sva-niyojanayä çré-vyäsa-devenänétasya tasyäntar-darçanät tan-niväraëe sati 
kåtärthaà manyatayä svayam ekäntam eva gatavän. tatra çré-veda-vyäsas tu taà vaçé-kartuà tad-ananya-sädhanaà 
çré-bhägavatam eva jïätvä tad-guëätiçaya-prakäça-mayäàs tadéya-padya-viçeñän kathaïcic chrävayitvä tena tam 
äkñipta-matià kåtvä tad eva pürëaà tam adhyäpayäm äseti bhägavata-mahimätiçayaù proktaù. 

 
In the next verse (beginning harer guëä; [Bhäg. 1.7.11]), Süta reiterates this idea by relating 

Çukadeva Gosvämé’s experience. First, when Çukadeva Gosvämé heard Çréla Vyäsadeva recite a 
few selected Bhägavatam verses describing Lord Hari’s attributes, Çukadeva’s attention was 
drawn away from the bliss of impersonal Brahman and his heart was captivated. Later Çukadeva 
studied the complete Bhägavatam, despite its vast size. And thereafter Lord Viñëu’s devotees 
became very dear to him, his affection for them growing as he daily discussed the Lord’s 
pastimes with them. Or else the word viñëu-jana-priya means that he became dear to them.  

The purport is as follows: The Brahma-vaivarta Puräëa relates how Çré Çukadeva, even 
while in the womb of his mother, realized that Lord Çré Kåñëa could completely dispel Mäyä’s 
influence by virtue of His independence. Subsequently, on Çukadeva’s request, Vyäsadeva 
brought the Lord to His hermitage, and when Çukadeva saw Lord Kåñëa before him even as he 
lay within the womb, he became free from Mäyä’s influence. Considering his life successful, 
Çukadeva at once departed alone. Thereafter Çréla Vyäsadeva, knowing that He could control 
Çukadeva only with Çrémad-Bhägavatam, somehow made him hear some selected Bhägavatam 
verses describing Lord Kåñëa’s superexcellent characteristics. In this way He captivated 
Çukadeva’s heart, and later He taught him the entire narrative. Thus is declared the supreme 
glory of Çrémad-Bhägavatam. 

 
 

Text 49.3 
 
tad evaà darçitaà vaktuù çré-çukasya çré-veda-vyäsasya ca samäna-hådayam. tasmäd vaktur hådayänurüpam eva 

sarvatra tätparyaà paryälocanéyaà nänyathä. yad yat tad-anyathä paryälocanaà tatra tatra kupatha-gämitaiveti 
niñöaìkitam. çré-sütaù. 

 
From the above we can see that the speaker (Çukadeva Gosvämé) and Çréla Vyäsadeva had 

the same realizations. And therefore we should always study the message of 
Çrémad-Bhägavatam in the light of Çukadeva’s realizations, not otherwise. By implication, we 
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should consider any other interpretation merely speculative and thus deviant from the correct 
understanding.  

The verse under discussion [Bhäg. 1.7.11] was spoken by Çré Süta Gosvämé. 
 
 

 



 67 

Section 6 — Çrémad Bhägavatam’s Message 
Defined in Terms of Understanding  
the Jiva and the Supreme Brahman 

(Texts 50 to 55) 
 

A) The Absolute Truth is Nondual Consciousness;  
the Jévas are His Parts 

(Texts 50-52) 
 

TEXT 50 
 
atha krameëa vistaratas tathaiva tätparyaà nirëetuà sambandhäbhidheya-prayojaneñu ñaòbhiù sandarbhair 

nirëeñyamäëeñu prathamaà yasya väcya-väcakatä-sambandhédaà çästraà tad eva dharmaù projjhita-kaitava 
ity-ädi-padye sämänyäkäratas tävad äha vedyaà västavam atra vastu iti. öékä ca atra çrémati sundare bhägavate 
västavaà paramärtha-bhütaà vastu vedyaà na tu vaiçeñikädi-vad dravya-guëädi-rüpam ity eñä. çré-veda-vyäsaù. 

 
Hereafter, to delineate systematically and thoroughly the message of Çrémad-Bhägavatam, 

we shall explain in these six Sandarbhas the principles of sambandha, abhidheya, and prayojana, 
one after the other. This first book, the Tattva-sandarbha, discusses the connection between the 
subject being described and the text describing it. This connection is mentioned in general 
terms in Bhägavatam 1.1.2 with the words vedyaà västavam atra vastu: “Here the real reality is 
to be known.” Commenting on this part of the verse, Çréla Çrédhara Svämé writes, “Here in this 
beautiful Bhägavatam the ultimate reality in its highest manifestation is to be known, not 
reality in terms merely of substance, qualities, and so on, as taught by the Vaiçeñikas and 
others.” 

This verse [Bhäg. 1.1.2] is spoken by Çré Veda-vyäsa.  
 
Commentary: 
1. The structure of the Six Sandarbhas. 
2. Çrémad Bhägavatam teaches us definitively what is the ultimate reality. 

 
 

TEXT 51 
 
atha kià-svarüpaà tad vastu-tattvam ity aträha: 
 

vadanti tat tattva-vidas tattvaà yaj jïänam advayam 
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iti. jïänaà cid-eka-rüpam. advayatvaà cäsya svayaà-siddha-tädåçätädåça-tattväntaräbhävät 
sva-çakty-eka-sahäyatvät paramäçrayaà taà vinä täsäm asiddhatväc ca. tattvam iti parama-puruñärthatä-dyotanayä 
parama-sukha-rüpatvaà tasya bodhyate. ata eva tasya nityatvaà ca darçitam. çré-sütaù. 

 
“What is the nature of this absolute reality?”  
Süta Gosvämé answers [Bhäg. 1.2.11]:  
“The knowers of that absolute reality call it nondual consciousness.” 
Here the word jïäna refers to that entity whose nature is exclusively pure consciousness. 

This pure spirit is called nondual for the following reasons: (1) there is nothing else, either 
similar or dissimilar, that is self-existent; (2) it takes support only from its own potencies; and 
(3) these potencies can have no existence without it as their absolute foundation. 

The term tattva here implies the idea of the supreme goal of human life. Thus we 
understand that this tattva, or absolute reality, is the embodiment of the highest bliss and is 
therefore also eternal.  

The verse under discussion was spoken by Çré Süta Gosvämé. 
 
Commentary: 
1. Understanding nonduality. 

 
 

TEXT 52 
 

Text 52.1 
 
nanu néla-pétädy-äkäraà kñaëikam eva jïänaà dåñöaà tat punar advayaà nityaà jïänaà kathaà lakñyate 

yan-niñöham idaà çästram ity aträha 
 

sarva-vedänta-säraà yad brahmätmaikyatva-lakñaëam 
vastv advitéyaà tan-niñöhaà kaivalyaika-prayojanam 

 
iti. satyaà jïänam anantaà brahma iti yasya svarüpam uktam yenäçrutaà çrutaà bhavati iti, yad-vijïänena 

sarva-vijïänaà pratijïätam, sad eva saumyedam agra äséd ity-ädinä nikhila-jagad-eka-käraëatä, tad aikñata bahu 
syäm ity anena satya-saìkalpatä ca yasya pratipäditä tena brahmaëä svarüpa-çaktibhyäà sarva-båhattamena 
särdham, anena jévenätmaneti tadéyoktäv idantä-nirdeçena tato bhinnatve ’py ätmatä-nirdeçena 
tad-ätmäàça-viçeñatvena labdhasya bädaräyaëa-samädhi-dåñöa-yukter aty-abhinnatä-rahitasya jévätmano yad 
ekatvaà tat tvam asi ity-ädau jïätä tad-aàça-bhüta-cid-rüpatvena samänäkäratä, tad eva lakñaëaà prathamato jïäne 
sädhakatamaà yasya, tathä-bhütaà yat sarva-vedänta-säram advitéyaà vastu, tan-niñöhaà tad-eka-viñayam idaà 
çré-bhägavatam iti präktana-padya-sthenänuñaìgaù. 
 

One may question, But events of consciousness are seen to exist only briefly, taking the 
shape, say, of a blue object one moment and a yellow object the next. How then can 
consciousness be called the nondual and eternal theme of this scripture [Çrémad-Bhägavatam]?  

Süta Gosvämé replies:  
“This Bhägavatam is the essence of all Vedänta philosophy because its subject matter is the 

Absolute Truth, which, while nondifferent from the spirit soul, is the ultimate reality, one 
without a second. The goal of this literature is exclusive devotional service unto that Supreme 
Truth” [Bhäg. 12.13.12]. 
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The çruti has defined the nature of this Absolute Truth (Brahman): “The Supreme Brahman 
is infinite truth and knowledge” [Taittiréya Up. 2.1.1]. That Brahman is the sole cause of the 
entire creation is shown by such çruti statements as “By hearing about which [Brahman] 
everything is heard” [Chändogya Up. 6.1.3], “By knowing which [Brahman] everything is 
known,” and “My boy, in the beginning there was only sat, the eternal reality” [Chändogya. Up. 
6.2.1]. That the Supreme Brahman achieves everything simply by His desire is shown by the 
statement “He glanced and desired, ‘Let Me become many’” [Chändogya.Up. 6.2.3].  

In the statement “Along with this individual living entity I shall manifest name and form” 
[Chändogya Up. 6.3.2], the living entity (jéva) is mentioned in connection with and as 
belonging to the Supreme, which is called Brahman because it is greater than all else in essence 
and potencies; here the pronoun idam (“this”) differentiates the jéva from Brahman, but the 
word ätmanä (“self”) indicates that the jéva is part and parcel of Brahman. According to what 
was revealed in Çréla Vyäsadeva’s trance, the living entity is one with the Supreme Brahman in 
the sense of not being completely different from Him. Such çruti statements as tat tvam asi 
(“You are that”; [Chändogya Up. 6.8.7]) reveal that the oneness of the Supreme Brahman with 
the jéva consists of their both being purely spiritual by virtue of the jéva’s status as a particle of 
the Supreme Brahman. Understanding this idea helps one acquire preliminary knowledge of 
the Supreme Brahman. 

The entity thus designated as the Supreme Brahman, who is the essence of all the Upaniñads 
and is one without a second, is the focus of interest, the exclusive subject matter, of this 
Çrémad-Bhägavatam. Here we understand “this Çrémad-Bhägavatam” to be implied by the 
syntactic connection with that same phrase in one of the preceding verses [12.13.10]. 

 
 

Text 52.2 
 
yathä janma-prabhåti kaçcid gåha-guhävaruddhaù süryaà vividiñuù kathaïcid gaväkña-patitaà süryäàçu-kaëaà 

darçayitvä kenacid upadiçyate eña sa ity etat-tad-aàça-jyotiù-samänäkäratayä tan mahä-jyotir-maëòalam 
anusandhéyatäm ity arthas tad-vat. jévasya tathä tad-aàçatvaà ca tad-acintya-çakti-viçeña-siddhatvenaiva 
paramätma-sandarbhe sthäpayiñyämaù. 

 
The following analogy helps clarify the above idea. Suppose a person has been kept in a 

dark room from birth and has never seen the sun. When he wants to know what the sun is, 
someone points to a ray of sunlight passing through a window grating and says, “That is the 
sun. Try to understand that the sun is a great orb of light, of the same substance as this ray, 
which is a portion of it.” In the Paramätma-sandarbha we will establish that the jéva is similarly 
a fractional portion of the Supreme Brahman, manifested by one of His inconceivable 
potencies. 

 
 

Text 52.3 
 
tad-etaj-jévädi-lakñaëäàça-viçiñöatayaivopaniñadas tasya säàçatvam api kvacid upadiçanti. niraàçatvopadeçikä 

çrutis tu kevala-tan-niñöhä. atra kaivalyaika-prayojanam iti caturtha-pädaç ca kaivalya-padasya 
çuddhatva-mätra-vacanatvena çuddhatvasya ca çuddha-bhaktitvena paryavasänena préti-sandarbhe vyäkhyäsyate. 
çré-sütaù. 
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Thus when the Upaniñads say that the Supreme Brahman has parts, they mean that one of 
His characteristics is to be endowed with the part-and-parcel living beings and other energies. 
Conversely, when the çrutis speak of Him as having no parts, they are focusing on His exclusive 
essence. 

In the fourth line of Bhägavatam 12.13.12, namely kaivalyaika-prayojanam, the word 
kaivalya (“oneness”) simply means “purity.” Later, in the Préti-sandarbha, we will demonstrate 
that this purity is none other than pure devotional service.  

The verse under discussion [Bhäg. 12.13.12] was spoken by Çré Süta Gosvämé. 
 
Commentary: 
1. Objections from some Buddhists regarding the nature of consciousness. 
2. “Tat tvam asi” understood. 
3. Summarizing the oneness and difference of the jivas and the Absolute Truth. 
 
 
 

B) Understanding the Absolute Truth by  
Understanding the Jéva 

(Texts 53 to 55) 
 

TEXT 53 
 

Text 53.1 
 
tatra yadi tvam-padärthasya jévätmano jïänatvaà nityatvaà ca prathamato vicära-gocaraù syät tadaiva 

tad-padärthasya tädåçatvaà su-bodham syäd iti tad bodhayitum anyärthaç ca paramärçaù iti nyäyena jévätmanas 
tad-rüpatvam äha. 
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nätmä jajäna na mariñyati naidhate ’sau 
na kñéyate savana-vid vyabhicäriëäà hi 

sarvatra çaçvad anapäyy upalabdhi-mätraà 
präëo yathendriya-balena vikalpitaà sat 

 
The jéva is designated tvam (“you”) in the statement tat tvam asi (“You are that.”). If one 

first understands that this “you” is conscious and eternal, then one can easily understand how 
the Supreme Brahman (tat) has a similar nature. To make just this point, in accordance with 
the reasoning of Vedänta-sütra 1.3.20—“One contemplates the jéva in order to know the other, 
the Supreme”—sage Pippaläyana describes the jéva as having the same nature as tat when he 
says to King Nimi [Bhägavatam 11.3.38]:  

“The soul was never born and will never die, nor does it grow or decay. It is actually the 
knower of the youth, middle age, and death of the material body. It can thus be understood to 
be pure consciousness, existing everywhere at all times and never being destroyed. Just as the 
life air within the body, although one, becomes as many in contact with the various material 
senses, so the soul appears to assume various material designations in contact with its material 
bodies.” 

 
 

Text 53.2 
 
ätmä çuddho jévaù na jajäna na jäto janmäbhäväd eva tad-anantarästitä-lakñaëo vikäro ’pi nästi. naidhate na 

vardhate våddhy-abhäväd eva vipariëämo ’pi nirastaù. hi yasmät. vyabhicäriëäm ägamäpäyinäà bäla-yuvädi-dehänäà 
deva-manuñyädy-äkära-dehänäà vä. savana-vit tat-tat-käla-drañöä. na hy avasthävatäà drañöä tad-avastho bhavatéty 
arthaù. niravasthaù ko ’säv ätmä. ata äha upalabdhi-mätraà jïänaika-rüpam. katham-bhütam. sarvatra dehe çaçvat 
sarvadä anuvartamänam iti. 

 
Here ätmä means “the pure self,” and na jajäna means “he was never born.” Since he has no 

birth, the self is also free from the next transformation, sustained existence. Naidhate means 
“he does not increase”; since he does not increase, he does not undergo transformation. The 
word hi means “because,” the idea of logical reason. Vyabhicäriëäm means “of all impermanent 
things,” namely the living entity’s various bodies in childhood, adolescence, and so on, or else 
the living entity’s bodies in the various species of life—demigods, humans, and others. The self 
is the savana-vit, the witness of each of these stages of life. Certainly this witness is not subject 
to the varying conditions of what he merely observes. In answer to the question “Who is this 
unchanging self?” Pippaläyana says, “He is pure consciousness, nothing but awareness.” How 
does it exist? “It is eternally present everywhere throughout the body.”  
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Text 53.3 
 
nanu néla-jïänaà nañöaà péta-jïänaà jätam iti pratéter na jïänasyänapäyitvam. taträha indriya-baleneti. sad eva 

jïänam ekam indriya-balena vividhaà kalpitam. nélädy-äkärä våttaya eva jäyante naçyanti ca na jïänam iti bhävaù. 
ayam ägamäpäyi-tad-avadhi-bhedena prathamas tarkaù. drañöå-dåçya-bhedena dvitéyo ’pi tarko jïeyaù. vyabhicäriñv 
avasthitasyävyabhicäre dåñöäntaù präëo yatheti. 

 
“But how can we consider consciousness ever-present, since we experience that after our 

consciousness of something blue disappears our consciousness of something yellow appears?” 
Pippaläyana answers, indriya-balena (“by the power of the senses”), indicating that although 
consciousness is always present and is one, the power of the senses causes it to appear 
variegated. In other words, it is not consciousness itself that appears and disappears; rather, 
what appear and disappear are the various mental states in the form of perceptions of 
something blue and so on. 

Thus the first argument [presented to help identify the absolute reality] is based on the 
difference between the things that appear and disappear and that which is not subject to such 
changes. The second argument is based on the difference between the observer and the objects 
he observes. The example of the life air shows how something unchanging can exist in the 
midst of ephemeral objects. 

 
Commentary: 
1. “Tat tvam asi” helps us understand the Absolute Truth through the insight it gives us 

into the jivas nature. 
2. The first of two Çrémad Bhägavatam verses which help us in the same regard. 
 
 

TEXT 54 
 

Text 54.1 
 
dåñöäntaà vivåëvann indriyädi-layena nirvikärätmopalabdhià darçayati: 
 

aëòeñu peçiñu taruñv aviniçciteñu 
präëo hi jévam upadhävati tatra tatra 

sanne yad indriya-gaëe ’hami ca prasupte 
küöa-stha äçayam åte tad-anusmåtir naù 

 
aëòeñu aëòa-jeñu. peçiñu jaräyu-jeñu. taruñu udbhij-jeñu. aviniçciteñu sveda-jeñu. upadhävati anuvartate. 
 
Expanding further on this example, Pippaläyana Åñi uses the analogy of the senses’ 

dissolution to demonstrate the soul’s changelessness: 
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“The spirit soul is born in many different species of life within the material world. Some 
species are born from eggs, others from embryos, others from the seeds of plants and trees, and 
others from perspiration. But in all species of life the präëa, or vital air, remains unchanging 
and follows the spirit soul from one body to another. Similarly, the spirit soul is eternally the 
same despite its material condition of life. We have practical experience of this. When we are 
absorbed in deep sleep without dreaming, the material senses become inactive, and even the 
mind and false ego are merged into a dormant condition. But although the senses, mind, and 
false ego are inactive, one remembers upon waking that he, the soul, was peacefully sleeping” 
[Bhäg. 11.3.39].  

Here aëòeñu means “among those born from eggs,” peçiñu means “among those born from 
wombs,” taruñu means “among those born from plants,” aviniçciteñu means “among those born 
from perspiration or heat,” and upadhävati means “follows.” 

 
 

Text 54.2 
 
evaà dåñöänte nirvikäratvaà pradarçya därñöäntike ’pi darçayati. katham. tadaivätmä sa-vikära iva pratéyate yadä 

jägare indriya-gaëo yadä ca svapne tat-saàskäravän ahaìkäraù. yadä tu prasuptaà tadä tasmin prasupta indriya-gaëe 
sanne léne ahami ahaìkäre ca sanne léne küöa-stho nirvikära eva ätmä. kutaù. äçayam åte liìga-çaréram upädhià vinä 
vikära-hetor upädher abhäväd ity arthaù.  

 
Having thus shown the changeless quality of the life air, sage Pippaläyana now compares 

the soul to it and in this way demonstrates that the soul is also changeless. How is this? The 
soul appears to be changing either when he is in contact with his senses during waking 
consciousness or when he is connected only with his ego while sleeping and dreaming, at 
which time his ego is filled with impressions from the waking state. But when the soul is in 
deep sleep, the senses and ego become temporarily submerged or dissolved, and only the 
changeless, essential soul remains. How does he remain? Äçayam åte: without the “containing 
vessel,” the limitation of the subtle body. That is to say, he is free from the upädhis that impose 
changes upon him. 

 
 

Text 54.3 
 
nanv ahaìkära-paryantasya sarvasya laye çünyam evävaçiñyate kva tadä küöa-stha ätmä. ata äha tad-anusmåtir 

nas tasyäkhaëòätmanaù suñupti-säkñiëaù småtir naù asmäkaà jägrad-drañöèëäà jäyate etävantaà kälaà sukham 
aham asväpaà na kiïcid avediñam iti. ato ’nanubhütasya tasyäsmaraëäd asty eva suñuptau tädåg-ätmänubhavo 
viñaya-sambandhäbhäväc ca na spañöa iti bhävaù. 

 
But, one may object, when everything up to and including the ego is dissolved, only a void 

should remain. Why then is it said that even at this time the changeless soul is present? 
Pippaläyana answers, tad-anusmåtir naù: “We remember it.” When we, the perceivers of waking 
life, wake up from deep sleep, we each remember our self as the constantly existing soul who 
witnessed the condition of deep sleep. We say, “I slept happily for so long and was not aware of 
anything.” Since a person cannot remember what he has not experienced, the soul must 
perceive the experience of deep sleep, though this experience is indistinct because he is cut off 
from the objects of external sensation. 
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Text 54.4 
 
ataù sva-prakäça-mätra-vastunaù süryädeù prakäça-vad upalabdhi-mätrasyäpy ätmana uplabdhiù sväçraye ’sty 

evety äyätam. tathä ca çrutiù, yad vai tan na paçyati paçyan vai drañöavyän na paçyati na hi drañöur dåñöer viparilopo 
vidyate iti. ayaà säkñi-säkñya-vibhägena tåtéyas tarkaù. duùkhé-premäspadatva-vibhägena caturtho ’pi tarko 
’vagantavyaù.  

 
We can therefore conclude that the soul, who is pure awareness, is also aware of himself, 

just as an entity such as the sun, which is in substance pure light, also reveals itself by that 
light. We find the following confirmation in çruti: “It is true that he [the soul] is not seeing—or 
rather that although seeing, he does not see externally visible objects. But it is not possible to 
remove the seer’s sight altogether” (Båhad-äraëyaka Up. 4.3.23). 

This [idea that the soul is aware even during deep sleep] constitutes the third argument 
[presented to help us identify the absolute reality]; it is based on the distinction between the 
witness and the objects witnessed. We can also understand the fourth argument, which is 
based on the distinction between the unhappy sufferer and the focus of ecstatic love. 

 
Commentary: 
1. A second Çrémad Bhägavatam verse gives further insight into the jivas’ nature, and 

thereby the nature of the Absolute Truth. 
 
 

TEXT 55 
 
tad uktam: 
 

anvaya-vyatirekäkhyas tarkaù syäc catur-ätmakaù 
ägamäpäyi-tad-(bädha)avadhi-bhedena prathamo mataù 

 
drañöå-dåçya-vibhägena dvitéyo ’pi matas tathä 

säkñi-säkñya-vibhägena tåtéyaù sammataù satäm 
duùkhi-premäsapadatvena caturthaù sukha-bodhakaù 

 
iti. çré-pippaläyano nimim. 
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[These arguments] can be summed up as follows:  
Here we have four kinds of arguments in the modes of both exclusion and inclusion. The 

first argument is based on the difference between what takes birth and dies and what does not. 
The second is based on the difference between the seer and the seen. The third is based on the 
difference between the witness and the witnessed. The fourth argument, given to aid our 
understanding, is based on the difference between the miserable sufferer and the focus of pure 
love. 

The verse under discussion [Bhäg. 11.3.39] is spoken by Çré Pippaläyana to King Nimi. 
 
Commentary: 
1. Summarizing the previous two texts. 

 



 76 

Section 7 — Conclusion —  Understanding the 
Absolute Truth by Understanding  Çrémad 

Bhägavatam’s Ten Topics 
(Texts 56 to 63) 

 

A) Çrémad Bhägavatam’s Ten Topics, as Presented  
by Çukadeva Goswami 

(Text 56 to 58) 
 

TEXT 56 
 

Text 56.1 
 
evam-bhütänäà jévänäà cin-mätraà yat svarüpaà tayaiväkåtayä tad-aàçitvena ca tad-abhinnaà yat tattvaà tad 

atra väcyam iti vyañöi-nirdeça-dvärä proktam. tad eva hy äçraya-saàjïakam. mahä-puräëa-lakñaëa-rüpaiù 
sargädibhir arthaiù samañöi-nirdeça-dväräpi lakñyata ity aträha dväbhyäm: 

 
atra sargo visargaç ca sthänaà poñaëam ütayaù 

manv-antareçänukathä nirodho muktir äçrayaù 
 

daçamasya viçuddhy-arthaà navänäm iha lakñaëam 
varëayanti mahätmänaù çrutenärthena cäïjasä 

 
By describing these characteristics of the jéva souls, whose inner nature is pure 

consciousness, we have in effect described the Supreme Brahman, the subject of 
Çrémad-Bhägavatam, from the individual (vyañöi) viewpoint. This is so because the Supreme 
Brahman is nondifferent from the jéva souls, being the complete whole from whom they 
emanate in the form of His individual partial expansions. Indeed, He is called the äçraya, the 
fountainhead of all existence. The same nondual reality, Brahman, is also characterized in 
aggregate (samañöi), cosmic terms in the list of a major Puräëa’s ten topics, beginning with 
primary creation. This list is given in the following two verses:  

“This Çrémad-Bhägavatam describes ten subjects: sarga (primary creation), visarga 
(secondary creation), sthäna (maintenance), poñaëa (mercy), üti (desires), manv-antara (reigns 
of Manus), éçänukathä (pastimes of the Lord and His devotees), nirodha (annihilation), mukti 
(liberation), and äçraya (the substratum or ultimate shelter). To clarify the meaning of the 
tenth subject, the great souls describe the characteristics of the first nine subjects by prayers, 
and also by indirect and direct explanations” [Bhäg. 2.10.1–2]. 
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Text 56.2 
 
manv-antaräëi ceçänukathäç ca manv-antareçänukathäù. atra sargädayo daçärthä lakñyanta ity arthaù. tatra ca 

daçamasyäçrayasya viçuddhy-arthaà tattva-jïänärthaà navänäà lakñaëaà svarüpaà varëayanti. nanv atra naivaà 
pratéyate. ata äha çrutena çrutyä kaëöhoktyaiva stuty-ädi-sthäneñu aïjasä säkñäd varëayanti arthena tätparya-våttyä 
ca tad-tad-äkhyäneñu. 

 
Manvantareçänukathäù is a compound of manv-antara (“periods of Manus”) and 

éçänukathäù (“narrations of the Lord’s pastimes”). 
This Çrémad-Bhägavatam discusses ten topics, beginning with creation, but the sages’ real 

purpose in describing the characteristics of the first nine is to give us systematic, lucid 
knowledge of the tenth topic. One might object here that the presentation of the other nine 
topics does not seem to explain the tenth topic; we reply that in the Bhägavatam the sages 
explain the tenth topic both directly, by the explicit utterance of prayers and other statements, 
and also indirectly, through the implied purport of various historical accounts. 

 
Commentary: 
1. Çrémad Bhägavatam is a Maha Puräëa. 
2. The Çrémad Bhägavatam’s ten topics help us understand the Supreme Brahman, the 

subject of the book, from the aggregate point of view. 
3. Descriptions of the first nine topics are to help us understand the tenth. 

 
 

TEXT 57 
 

Text 57.1 
tam eva daçamaà vispañöayituà teñäà daçänäà vyutpädikäà sapta-çlokém äha: 

bhüta-mätrendriya-dhiyäà janma sarga udähåtaù 
brahmaëo guëa-vaiñamyäd visargaù pauruñaù småtaù 

 
bhütäni khädéni mäträëi ca çabdädéni indriyäëi ca. dhé-çabdena mahad-ahaìkärau. guëänäà vaiñamyät 

pariëämät. brahmaëaù parameçvarät kartur bhütädénäà janma sargaù. puruño vairäjo brahmä tat-kåtaù pauruñaù, 
caräcara-sargo visarga ity arthaù. 

 
To elucidate the tenth subject, Çré Çukadeva Gosvämé speaks seven verses defining each of 

the ten subjects. [Four of the seven verses are as follows:] 
“The primary creation of the five gross elements, the five subtle sense objects, the five 

senses, the mahat-tattva, and the false ego, resulting from the disturbance in the material 
modes’ equilibrium caused by the Supreme Lord, is known as sarga. The secondary creation, 
effected by Lord Brahmä, is called visarga” [Bhäg. 2.10.3]. 
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The bhütas mentioned here are the five gross material elements, beginning with ether. The 
mätras are the subtle elements—sound and so on. The indriyas are the perceptive senses. The 
word dhé (“intelligence”) indicates the totality of unmanifest matter, together with false ego. 
Brahman, the supreme controller, generates these physical and nonphysical elements by 
causing the modes of material nature to become unbalanced and produce transformations. This 
is called sarga (“creation.”) The secondary creation, by Lord Brahma, is called visarga. Since he 
is the vairäja-puruña, or “universal person,” his creation is also called pauruña. Visarga is the 
sending forth of moving and nonmoving living beings. 

 
Text 57.2 

 
sthitir vaikuëöha-vijayaù poñaëaà tad-anugrahaùmanv-antaräëi sad-dharma ütayaù 

karma-väsanäùavatäränucaritaà hareç cäsyänuvartinämpuàsäà éça-kathäù proktä nänäkhyänopabåàhitäù 
vaikuëöhasya bhagavato vijayaù såñöänäà tat-tan-maryädä-pälanenotkarñaù sthitiù sthänam. tataù sthiteñu 

sva-bhakteñu tasyänugrahaù poñaëam. manv-antaräëi tat-tan-manv-antara-sthitänäà manv-ädénäà 
tad-anugåhétänäà satäà caritäni täny eva dharmas tad-upäsanäkhyaù sad-dharmaù. tatraiva sthitau 
nänä-karma-väsanä ütayaù. sthitäv eva harer avatäränucaritam asyänuvartinäà ca kathä éçänukathäù proktä ity 
arthaù. 

 
“Sthiti is the victory of Lord Viñëu, and poñaëa is the grace He bestows on His devotees. The 

word manv-antara indicates the principles of transcendental religion, while üti refers to desires 
for material activities. Éçänukathä indicates the various descriptions of the Lord’s pastimes in 
His incarnations, and also the descriptions of His faithful devotees’ activities” [Bhäg. 2.10.4–5]. 

Sthiti (“maintenance”) is vaikuëöha-vijaya, the victory of Lord Vaikuëöha, the Supreme 
Personality of Godhead. In other words, sthiti indicates the supreme glory of the Lord shown 
by His maintaining all created beings in their respective situations under His laws. Poñaëam 
(“sustenance”) indicates how He maintains His devotees by bestowing His grace on them. 
Manv-antaräëi (“periods of Manus”) indicates the histories of the Manus and other saintly 
kings who ruled during the Manus’ reigns, and also the histories of other saintly people who 
lived during those periods and received the Supreme Lord’s special favor. The deeds of these 
saints are themselves religious standards, establishing the sad-dharma (“transcendental 
religion”) of worshiping the Lord. With regard to universal maintenance, üti (“impetuses for 
action”) are desires for various fruitive activities. Éçänukathäù (“narrations about the Lord”) are 
historical accounts of the Lord’s pastimes in His various incarnations, as well as accounts of His 
faithful followers’ activities. 
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Text 57.3 
 

nirodho ’syänuçayanam ätmanaù saha çaktibhiù 
muktir hitvänyathä-rüpaà svarüpeëa vyavasthitiù 

 
sthity-anantaraà cätmano jévasya çaktibhiù svopädhibhiù sahäsya harer anuçayanaà hari-çayanänugatatvena 

çayanaà nirodha ity arthaù. tatra harer çayanaà prapaïcaà prati dåñöi-nimélanaà jévänäà çayanaà tatra laya iti 
jïeyam. tatraiva nirodhe ’nyathä-rüpam avidyädhyastam ajïatvädikaà hitvä svarüpeëa vyavasthitir muktiù. 

 
“The merging of the living entity, along with his conditioning, with the mystic lying down 

of Mahä-Viñëu is called the winding up of the cosmic manifestation [nirodha]. Liberation 
[mukti] is the permanent situation of the form of the living entity after he gives up the 
changeable gross and subtle material bodies” [Bhäg. 2.10.6]. 

When annihilation occurs after a period of universal maintenance, Lord Hari goes to sleep 
and the jévas follow Him along with their energies, their upädhis. This is called nirodha 
(“winding up”). Lord Hari’s “going to sleep” consists of His closing His eyes to the material 
creation, and the jévas’ “going to sleep” consists of their merging into Lord Hari. If a jéva in that 
merged state has freed himself from his false, acquired nature—the ignorance and other 
qualities superimposed on him by material illusion—he attains his original nature; this is 
called mukti (“liberation”). 

 
Commentary: 
1. Explaining nine of the ten subjects. 

 
 

TEXT 58 
äbhäsaç ca nirodhaç ca yato ’sty adhyavaséyatesa äçrayaù paraà brahma paramätmeti çabdyate 

äbhäsaù såñöir nirodho layaç ca yato bhavati adhyavaséyata upalabhyate jévänäà jïänendriyeñu prakäçate ca sa 
brahmeti paramätmeti prasiddha äçrayaù kathyate. iti-çabdaù prakärärthas tena bhagavän iti ca. asya vivåttir agre 
vidheyä. 

 
“The supreme one, who is celebrated as the Supreme Being or the Supreme Soul, is the 

supreme source of the cosmic manifestation, as well as its reservoir and winding up. Thus He is 
the Supreme Fountainhead, the Absolute Truth” (Bhäg. 2.10.7). 

In this verse the äbhäsa (“appearance”) is material creation, and the nirodha (“cessation”) is 
its dissolution. The word yataù refers to the one from whom the creation emanates, by whom it 
is made perceivable to the jévas’ senses (adhyavaséyate), and in whom it is dissolved. That 
renowned fountainhead of existence—the äçraya—is known as Brahman (the Supreme Truth) 
and Paramätmä (the Supersoul). Here the word iti expresses the idea of a complete category, 
thus implying that Bhagavän, the Supreme Personality of Godhead, is included as well. Later 
we shall explain the äçraya in detail. 

 
Commentary: 
1. An introductory understanding of the tenth subject. 
2. The tenth subject is the äçraya, the shelter of all. 
3. Ultimately He is the Bhagavan feature of the Absolute Truth. 
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B) Çukadeva’s Understanding of the Tenth Topic, the 
Absolute Truth, as the Shelter of All Shelters,  

Who is His Own Shelter 
(Texts 59 to 60) 

 
TEXT 59 

 
Text 59.1 

sthitau ca taträçraya-svarüpam aparokñänubhavena vyañöi-dväräpi spañöaà darçayitum adhyätmädi-vibhägam 
äha: 

yo ’dhyätmiko ’yaà puruñaù so ’säv evädhidaivikaù 
yas tatrobhaya-vicchedaù puruño hy ädhibhautikaù 

 
ekam ekataräbhäve yadä nopalabhämahe 

tritayaà tatra yo veda sa ätmä sväçrayäçrayaù 
 
Çukadeva Gosvämé next discusses the divisions of adhyätmika, adhidaivika, and 

adhibhautika. He does this to clarify the nature of the äçraya, which he describes by referring to 
the direct, common experience of the individual microcosm: 

“This ädhyätmika-puruña is the same as the ädhidaivika-puruña, and he who creates the 
differentiation between these two is called the ädhibhautika-puruña. In the absence of any one 
of these we do not perceive the other two. He who knows these three is the Lord, who, being 
independent of everything else, is the support of His own self and is the true äçraya” [Bhäg. 
2.10.8–9]. 

 
 

Text 59.2 
 
yo ’yam ädhyätmikaù puruñaç cakñur-ädi-karaëäbhimäné drañöä jévaù sa evädhidaivikaç cakñur-ädy-adhiñöhätä 

süryädiù. deha-såñöeù pürvaà karaëänäm adhiñöhänäbhävenäkñamatayä 
karaëa-prakäça-kartåtväbhimäni-tat-sahäyayor ubhayor api tayor våtti-bhedänudayena jévatva-mäträviçeñät. tataç 
cobhayaù karaëäbhimäni-tad-adhiñöhätå-devatä-rüpo dvi-rüpo vicchedo yasmät sa ädhibhautikaç 
cakñur-golakädy-upalakñito dåçyo dehaù puruña iti puruñasya jévasyopädhiù. sa vä eña puruño ’nna-rasa-mayaù 
ity-ädi-çruteù. 

 
The jéva, the seer, who identifies himself as the owner of his eyes and other senses, is the 

adhyätmika person. He is indeed also the adhidaivika person, the sun and other deities 
presiding over the eyes and other senses. Before the physical body is created, the senses have 
nowhere to reside and so cannot act. Consequently at this point the adhyätmika and 
adhidaivika persons are indistinguishable, since there has yet to appear a distinction between 
the functions of the ordinary jévas, who consider themselves independent actors and the 
illuminators of their senses, and the deities who help them. 
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And that person because of whom there arises the conception of duality between the 
presumed owner of the senses and their presiding deities is called adhibhautika, the visible 
body consisting of the eyeball and other physical sense organs. This physical body is said to be 
a “person” because it is an upädhi superimposed upon the real person, the jéva. The çruti states, 
“This [adhibhautika] person consists of food and vital fluids” [Taittiréya Up. 2.1.1]. 

 
Commentary: 
1. Defining the adhyätmika, adhidaivika and adhibhautika puruñas. 
2. Even though it may appear that they are äçrayas for each other, actually it is the 

Supersoul who is the real shelter. 
 
 

TEXT 60 
 

Text 60.1 
 
ekam ekataräbhäva ity eñäm anyonya-säpekña-siddhatvena anäçrayatvaà darçayati. tathä hi dåçyaà vinä 

tat-pratéty-anumeyaà karaëaà na sidhyati näpi drañöä na ca tad vinä karaëa-pravåtty-anumeyas tad-adhiñöhätä 
süryädir na ca taà vinä karaëaà pravartate na ca tad vinä dåçyam ity ekatarasyäbhäva ekaà nopalabhämahe. tatra 
tadä tat tritayam älocanätmakena pratyayena yo veda säkñitayä paçyati sa paramätmä äçrayaù. teñäm api parasparam 
äçrayatvam astéti tad-vyavacchedärthaà viçeñaëaà sväçrayo ’nanyäçrayaù, sa cäsäv anyeñäm äçrayaç ceti. 
taträàçäàçinoù çuddha-jéva-paramätmanor abhedäàça-svékäreëaiväçraya uktaù. 

 
The verse beginning ekam ekataräbhäve [Bhäg. 2.10.9] shows how the fact that all of these 

[puruñas] are mutually dependent in effect means that none of them is the äçraya. The 
explanation is as follows: Without the presence of the visible object there is no basis for the 
existence of either the sense organ (whose presence is inferred from perception of the object) 
or the seer. And without the seer, the sun-god and other presiding deities of perception also 
have no basis for existing. Without the presiding deity of sight, the sense of sight cannot act, 
and without the sense of sight there can be no perception. Thus in the absence of any one [of 
the three puruñas] we cannot find either of the others. Such being the case, the one who knows 
all three of these, perceiving them visually as their witness—namely the Supersoul—is indeed 
the actual äçraya, or shelter. In refutation of the idea that the three puruñas are shelters for one 
another, the Supersoul is specifically characterized as sväçraya, His own shelter, meaning that 
He has no other shelter and is consequently the shelter of all others. In this context the living 
entity is also called äçraya, but only in the sense of emphasizing the partial nondifference 
between the pure jéva and the Supersoul, who are related as part and whole, respectively. 

 
 

Text 60.2 
 

ataù paro ’pi manute ’nartham iti: 
 

jägrat-svapna-suñuptaà ca guëato buddhi-våttayaù 
täsäà vilakñaëo jévaù säkñitvena viniçcitaù 
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iti çuddho vicañöe hy aviçuddha-kartuù ity-ädy-uktasya säkñi-saàjïinaù çuddha-jévasyäçrayatvaà na çaìkanéyam. 
atha vä nanv ädhyätmikädénäm apy äçrayatvam asty eva. satyam, tathäpi parasparäçrayatvän na 
taträçrayatä-kaivalyam iti te tv äçraya-çabdena mukhyatayä nocyanta ity äha ekam iti.  

 
The pure jéva is designated as the witness in such statements as “Although transcendental, 

he considers himself a material product” [Bhäg. 1.7.5]; “Waking awareness, dream, and deep 
sleep are the functions of the mind, caused by the modes of material nature. The individual 
soul has been ascertained to be distinct from these functions, as their witness” [Bhäg. 
11.13.27]; and “The pure one witnesses the actions of the impure agent, the mind” [Bhäg. 
5.11.12]. The pure jéva being characterized thus, it cannot reasonably be proposed that this 
jéva, known as the witness, is the äçraya.  

Alternatively, one might propose that the aspects of ädhyätmika and so on are also äçrayas. 
We answer that this is true, but still, since they are dependent on one another, none of them is 
exclusively the äçraya; as the verse beginning ekam states, it is not in the direct, literal sense 
that they are referred to as äçrayas . 

 
 

Text 60.3 
 
tarhi säkñiëa evästäm äçrayatvam. taträha tritayam iti. sa ätmä säkñé jévas tu yaù sväçrayo ’nanyäçrayaù 

paramätmä sa eväçrayo yasya tathä-bhüta ity anayor bhedaù. vakñyate ca haàsa-guhya-stave: 
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sarvaà pumän veda guëäàç ca taj-jïo 
na veda sarva-jïaà anantam éòe 

 
iti. tasmäd äbhäsaç cety-ädinoktaù paramätmaiväçraya iti. çré-çukaù.  
 
“Then let the witness (the jéva) be the shelter.” In answer the words beginning tritayam are 

spoken: The witnessing self, the jéva, is called sväçraya (“his own shelter”), but in fact his 
äçraya is the Supersoul, who has no other äçraya; this is the difference between the two. 
Similarly, the Haàsa-guhya prayers [Bhäg. 6.4.25] say, “A person who knows the modes of 
nature may know everything about them, but he does not know the all-knowing one. I worship 
that unlimited Lord.” Thus it is that the Supersoul, described in such statements as the one 
beginning äbhäsaç ca [Bhäg. 2.10.7], is alone the äçraya.  

The verse under discussion [Bhäg. 2.10.9] was spoken by Çré Çuka.  
 
Commentary: 
1. The interdependency of these three puruñas. 
2. The Supersoul is their shelter, and His own shelter. 
3. In certain senses the three puruñas may be considered shelters. 
 
 
 

C) Suta Goswami Lists the Ten Topics of Çrémad 
Bhägavatam, and Confirms that the Absolute Truth is Kåñëa, 

the Ultimate Shelter 
(Texts 61 to 63) 

 
TEXT 61 

 
Text 61.1 

 
asya çré-bhägavatasya mahä-puräëatva-vyaïjaka-lakñaëaà prakäräntareëa ca vadann api tasyaiväçrayatvam 

äha dvayena: 
 

sargo ’syätha visargaç ca våtté rakñäntaräëi ca 
vaàço vaàçänucaritaà saàsthä hetur apäçrayaù 

 
daçabhir lakñaëair yuktaà puräëaà tad-vido viduù 

kecit païca-vidhaà brahman mahad-alpa-vyavasthayä 
 
antaräëi manv-antaräëi. 
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In the following two verses Çré Süta Gosvämé describes in a different way the characteristics 
of Çrémad-Bhägavatam that qualify it as a Mahä-puräëa, and in so doing he affirms that the 
Supreme Lord alone is the äçraya: 

“O brähmaëa, authorities on the matter understand a Puräëa to contain ten characteristic 
topics: sarga, the creation of this universe; visarga, the subsequent creation of worlds and 
beings; våtti, the maintenance of all living beings; rakñä, the sustenance of all living beings; 
antaräëi, the rule of various Manus; vaàça, the dynasties of great kings; vaàçänucarita, the 
activities of such kings; saàsthä, annihilation; hetu, motivation; and apäçrayä, the supreme 
shelter. Other scholars state that the great Puräëas deal with these ten topics while lesser 
Puräëas may deal with five” [Bhäg. 12.7.9–10]. 

Here the word antaräëi refers to periods of Manus. 
 
 

Text 61.2 
 
païca-vidham: 
 

sargaç ca pratisargaç ca vaàço manv-antaräëi ca 
vaàçänucaritaà ceti puräëaà païca-lakñaëam 

 
iti kecid vadanti. sa ca mata-bhedo mahad-alpa-vyavasthayä mahä-puräëam alpa-puräëam iti 

bhinnädhikäraëatvena. yady api viñëu-puräëädäv api daçäpi täni lakñyante tathäpi païcänäm eva prädhänyenoktatväd 
alpatvam. 

 
According to some, a Puräëa has five characteristics:  
“The five characteristics of a Puräëa are sarga, creation; pratisarga, annihilation; vaàça, 

genealogy; manv-antaräëi, the reign of Manus; and vaàçänucaritam, the activities of dynasties 
of kings and successions of saints” [Matsya Pur. 53.65]. 

This difference of opinion is due to the different topics that characterize greater and lesser 
Puräëas. Although Puräëas such as the Viñëu Puräëa discuss all ten topics, these Puräëas are 
still considered lesser because they discuss only five of the topics in depth. 

 
 

Text 61.3 
 
atra daçänäm arthänäà skandheñu yathä-kramaà praveço na vivakñitas teñäà dvädaça-saìkhyatvät. 

dvitéya-skandhoktänäà teñäà tåtéyädiñu yathä-saìkhyaà na samäveçaù. nirodhädénäà daçamädiñv añöama-varjam 
anyeñäm apy anyeñu yathokta-lakñaëatayä samäveçanäçakyatväd eva. 

 
In Çrémad-Bhägavatam there is no intention of discussing the ten topics consecutively, one 

per canto; after all, the Bhägavatam has twelve cantos. Nor should one think that because the 
ten topics are listed in the Second Canto they can be found one after another from Canto Three 
to Twelve, because the three topics of nirodha, mukti, and äçraya can all be found in the Tenth, 
Eleventh, and Twelfth Cantos. Nor will one find the remaining topics in order in the other 
cantos, with the exception of the Eighth Canto. 
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Text 61.4 
 
tad uktaà çré-svämibhir eva: 
 

daçame kåñëa-sat-kérti-vitänäyopavarëyate 
dharma-gläni-nimittas tu nirodho duñöa-bhü-bhujäm 

 
präkåtädi-caturdhä yo nirodhaù sa tu varëitaù iti. ato ’tra skandhe çré-kåñëa-rüpasyäçrayasyaiva 

varëana-prädhänyaà tair vivakñitam. uktaà ca svayam eva. daçame daçamaà lakñyam äçritäçraya-vigraham 
 
iti. evam anyaträpy unneyam. 
 
Çréla Çrédhara Svämé also indicates this [absence of a strict correspondence between the 

Bhägavatam’s topics and cantos]: 
“To spread Lord Kåñëa’s glories, the Tenth Canto describes how unrighteous rulers suffered 

annihilation (nirodha) because they deviated from religious principles.” 
The four types of annihilations of the total material nature were already described earlier in 

the Bhägavatam, so here Çrédhara Svämé’s intention is to show that the Tenth Canto primarily 
discusses the äçraya, the form of Çré Kåñëa. As Çrédhara Svämé himself states, “The subject of 
the Tenth Canto is the tenth topic, the Supreme Lord, who shelters His dependent devotees.” 

We can draw similar conclusions about the other cantos.  
 
 

Text 61.5 
 
ataù präyaçaù sarve ’rthäù sarveñv eva skandheñu gauëatvena vä mukhyatvena vä nirüpyanta ity eva teñäm 

abhimatam. çrutenärthena cäïjasä ity atra tathaiva pratipannaà sarvatra tat-tat-sambhavät. tataç ca 
prathama-dvitéyayor api mahä-puräëatäyäà praveçaù syät. tasmät kramo na gåhétaù. 

 
Thus Çrédhara Svämé would agree with us that virtually every canto touches on all ten 

topics, either directly or indirectly. It is in the same light that we should understand the 
statement “these topics are described here either directly or indirectly” [Bhäg. 2.10.2], since we 
actually do find these topics discussed both directly and indirectly throughout the Bhägavatam. 
And for the same reason we should recognize that the First and Second Cantos also belong to 
this Mahä-puräëa. Therefore we do not accept the idea that these topics are discussed in a strict 
sequence. 
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Commentary: 
1. Süta Goswami, in the 12th Canto,  substantiates that Çrémad Bhägavatam is a 

Maha-Puräëa by giving a different list of ten topics. 
2. In doing so he also shows that Lord Kåñëa is the äçraya. 
3. Generally lesser Puräëas have five subjects. 
4. The ten topics in Çrémad Bhägavatam are not presented consecutively. 

 
 

TEXT 62 
 

Text 62.1 
atha sargädénäà lakñaëam äha: 

 avyäkåta-guëa-kñobhän mahatas tri-våto ’hamaù 
bhüta-mätrendriyärthänäà sambhavaù sarga ucyate 

 
pradhäna-guëa-kñobhän mahän tasmät tri-guëo ’haìkäras tasmäd bhüta-mäträëäà bhüta-sükñmänäm 

indriyäëäà ca sthüla-bhütänäà ca tad-upalakñita-tad-devatänäà ca sambhavaù sargaù. käraëa-såñöiù sarga ity 
arthaù. 

 
Süta Gosvämé then describes the features of the ten topics, beginning with creation:  
“From the agitation of the original modes within the unmanifest material nature, the 

mahat-tattva arises. From the mahat-tattva comes the element false ego, which divides into 
three aspects. This threefold ego further manifests as the subtle elements, as the senses, and as 
the gross sense objects. The generation of all of these is called creation (sarga)” [Bhäg. 
12.7.11]. 

The mahat-tattva comes into being when the original, dormant material nature (pradhäna) 
is agitated, and from the mahat comes false ego in each of the three material modes. From this 
threefold ego come the subtle elements, the senses, and the physical elements. The appearance 
of the elements implies the appearance of their presiding deities as well. All together, the 
appearance of these constitutes sarga, the manifestation of the subtle causes of creation. 

 
 

Text 62.2 
 

 puruñänugåhétänäm eteñäà väsanä-mayaù 
visargo ’yaà samähäro béjäd béjaà caräcaram 

 
puruñaù paramätmä. eteñäà mahad-ädénäm jévasya pürva-karma-väsanä-pradhäno ’yaà samähäraù 

kärya-bhütaç caräcara-präëi-rüpo béjäd béjam iva pravähäpanno visarga ucyate. vyañöi-såñöir visarga ity arthaù. 
anenotir apy uktä. 
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Süta Gosvämé continues: 
“The secondary creation (visarga), which exists by the mercy of the Lord, is the manifest 

amalgamation of the desires of the living entities. Just as a seed produces additional seeds, 
activities that promote material desires in the performer produce moving and nonmoving life 
forms” [Bhäg. 12.7.12]. 

Here the word puruña (“person”) refers to the Supersoul, and eteñäm (“of these”) indicates 
the elements, beginning with the mahat. The primary reason the elements combine is the 
karma the jévas have accumulated from their previous lives. Thus the moving and nonmoving 
living beings take their births in a perpetual cycle, like the generation of one seed from another. 
This constant flow of generated products is called visarga, secondary creation. In other words, 
visarga is the creation of the individual organisms, and thus this discussion of visarga includes 
the topic of üti (“impulses for activity”). 

 
 

Text 62.3 
 

våttir bhütäni bhütänäà caräëäà acaräëi ca 
kåtä svena nåëäà tatra kämäc codanayäpi vä 

 
caräëäà bhütänäà sämänyato ’caräëi ca-käräc caräëi ca kämäd våttiù. tatra tu nåëäà svena svabhävena kämäc 

codanayäpi vä yä niyatä våttir jévikä kåtä sä våttir ucyata ity arthaù. 
 
“Våtti means the process of sustenance, by which the moving beings live upon the 

nonmoving. For a human being, våtti specifically means acting for one’s livelihood in a manner 
suited to one’s personal nature. Such action may be carried out either in pursuit of selfish desire 
or in accordance with the Vedic injunctions” [Bhäg. 12.7.13]. 

Mobile living beings generally thrive on immobile ones, but the word ca (“and”) in this 
verse hints that, when the desire impels them, moving creatures will also subsist on other 
moving creatures. For human beings, however, the means of livelihood is prescribed according 
to their individual natures, on the basis of either selfish desire or scriptural injunction. All this 
is called våtti. 

 
Text 62.4 

rakñäcyutävatärehä viçvasyänu yuge yuge 
tiryaì-martyarñi-deveñu hanyante yais trayé-dviñaù 

 
yair avatäraiù. aneneça-kathä sthänaà poñaëaà ceti trayam uktam. 
 
“In each age, the infallible Lord appears in this world among the animals, human beings, 

sages, and demigods. By His activities in these incarnations He protects the universe and kills 
the enemies of Vedic culture. This is called rakñä” [Bhäg. 12.7.14]. 
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Here the word yaiù (“by them”) means by the incarnations. This definition of “protection” 
(rakñä) also incorporates the three topics éça-kathä (“narrations about the Supreme Lord”), 
sthäna (“maintenance”), and poñaëa (“nourishment”). 

 
 

Text 62.5 
 

manv-antaraà manur devä manu-puträù sureçvaräù 
åñayo ’àçävatäräç ca hareù ñaò-vidham ucyate 

 
manv-ädy-äcaraëa-kathanena sad-dharma evätra vivakñita ity arthaù. tataç ca präktana-granthenaikärthyam. 
 
“In each reign of Manu (manv-antara), six types of personalities appear as manifestations of 

Lord Hari: the ruling Manu, the chief demigods, the sons of Manu, Indra, the great sages, and 
the partial incarnations of the Supreme Personality of Godhead” [Bhäg. 12.7.15]. 

From the mention here of the activities of the Manus and the others, it is understood that 
the topic of sad-dharma (“progressive religious principles”) is also covered. In this way this list 
of ten topics is equivalent to the one given earlier in the Bhägavatam. 

 
 

Text 62.6 
räjïäà brahma-prasütänäà vaàças trai-käliko ’nvayaù vaàçyänucaritaà teñäà våttaà vaàça-dharäç ca ye 

 
teñäà räjïäà ye ca vaàça-dharäs teñäà våttaà vaàçyänucaritam. 
 
“Dynasties (vaàça) are lines of kings originating with Lord Brahmä and extending 

continuously through past, present, and future. The accounts of such dynasties, especially of 
their most prominent members, constitute the subject of dynastic history (vaàçyänucarita)” 
[Bhäg. 12.7.16]. 

The activities of the vaàça-dharäù (prominent members of those dynasties) constitutes 
vaàçänucaritam (“dynastic history”). 

 
Commentary: 
1. Süta Goswami describes the features of the ten topics. 
2. Even though his list appears different from Çukadeva’s, it is not. 
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TEXT 63 
 

Text 63.1 
naimittikaù präkåtiko nitya ätyantiko layaù 
 

saàstheti kavibhiù proktaç caturdhäsya svabhävataù 
 
asya parameçvarasya. svabhävataù çaktitaù. ätyantika ity anena muktir apy atra praveçitä. 
 
“There are four types of cosmic annihilations—occasional, elemental, continuous, and 

ultimate—all of which are effected by the inherent potency of the Supreme Lord. Learned 
scholars have designated this topic dissolution (saàsthä)” (Bhäg. [12.7.17].  

In this verse the word asya (“His”) refers to the Parameçvara, the Supreme Lord, while 
svabhävataù (“due to nature”) means “by His energy.” The term ätyantikaù (“ultimate”) implies 
that mukti (liberation) is included in this kind of dissolution. 

 
Text 63.2 

hetur jévo ’sya sargäder avidyä-karma-kärakaù yaà cänuçayinaà prähur avyäkåtam utäpare 
 
hetur nimittam. asya viçvasya. yato ’yam avidyayä karma-kärakaù. yam eva hetuà kecic 

caitanya-prädhänyenänuçayinaà prähur apara upädhi-prädhänyenävyäkåtam iti. 
 
“Out of ignorance the living being performs material activities and thereby becomes in one 

sense the cause (hetu) of the creation, maintenance, and destruction of the universe. Some 
authorities call the living being the personality underlying the material creation, while others 
say he is the unmanifest self” [Bhäg. 12.7.18]. 

The hetu (“cause”) here is the nimitta, or efficient cause. Asya (“of this”) refers to this 
universe, the existence of which is due to the jévas, who act in ignorance. Some call that same 
cause the anuçäyé (“underlying personality”), highlighting the principle of consciousness, 
while others call him the avyäkåta (“unmanifest”), focusing attention on the jévas’ upädhis. 

 
Text 63.3 

vyatirekänvayau yasya jägrat-svapna-suñuptiñu mäyä-mayeñu tad brahma jéva-våttiñv apäçrayaù 
çré-bädaräyaëa-samädhi-labdhärtha-virodhäd atra ca jéva-çuddha-svarüpam eväçrayatvena na vyäkhyäyate. kintv 

ayam evärtho jägrad-ädiñv avasthäsu mäyä-mayeñu mäyä-çakti-kalpiteñu mahad-ädi-dravyeñu ca kevala-svarüpeëa 
vyatirekaù parama-säkñitayänvayaç ca yasya tad brahma ca jévänäà våttiñu çuddha-svarüpatayä sopädhitayä ca 
vartaneñu sthitiñv apäçrayaù sarvam aty atikramyäçraya ity arthaù. apa ity etat khalu varjane varjanaà cätikrame 
paryavasyatéti. 

 
“The Supreme Absolute Truth is present throughout all the states of awareness—waking 

consciousness, sleep, and deep sleep—throughout all the phenomena manifested by the 
external energy, and within the functions of all living entities, and He also exists separate from 
all these. Thus situated in His own transcendence, He is the ultimate and unique shelter” 
[Bhäg. 12.7.19].  

It cannot be said that the jéva is the äçraya, even in his pure state. That would go against 
what Çréla Vyäsadeva experienced in trance. Rather, the correct understanding is as follows:  
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The Supreme Brahman is alone in His original identity. He is always aloof from the states of 
consciousness known as waking awareness and so on, and also from the manifestations of 
matter, beginning with the mahat-tattva. All these are products of the external energy, that is to 
say, creations of His Mäyä potency. While remaining aloof from all these manifestations, He 
simultaneously associates with them in His feature as the Supersoul, the supreme witness. 
Therefore He is the basis for the jéva’s activities in both his pure and his conditioned state. But 
in this context the word apäçraya indicates that even while He is the foundation for the jéva’s 
activities He still remains transcendental to everything; the prefix apa refers to “abandonment,” 
which here amounts to the idea of transcending. 

 
 

Text 63.4 
 
tad evam apäçrayäbhivyakti-dvära-bhütaà hetu-çabda-vyapadiñöasya jévasya çuddha-svarüpa-jïänam äha 

dväbhyäm 
 

padärtheñu yathä dravyaà tan-mätraà rüpa-nämasu 
béjädi-païcatäntäsu hy avasthäsu yutäyutam 

 
virameta yadä cittaà hitvä våtti-trayaà svayam 

yogena vä tadätmänaà vedehäyä nivartate 
 
Such knowledge of the pure nature of the jéva, who is here designated the cause of material 

existence, leads to realization of the apäçraya, or transcendental fountainhead of existence, as 
Süta Gosvämé states in two verses: 

“Although a material object may assume various forms and names, its essential ingredient is 
always present as the basis of its existence. Similarly, both conjointly and separately, the jéva is 
always present with the created material body throughout its phases of existence, beginning 
with conception and ending with death. 

“Either on the strength of one’s own power of discrimination or because of one’s regulated 
spiritual practice, one’s mind may stop functioning on the material platform of waking 
consciousness, sleep, and deep sleep. Then the jéva understands the Supreme Soul and 
withdraws from material endeavor” [Bhäg. 12.7.20–21]. 

 
 

Text 63.5 
 
rüpa-nämätmakeñu padärtheñu ghaöädiñu yathä dravyaà påthivy-ädi yutam ayutaà ca bhavati kärya-dåñöià 

vinäpy upalambhät tathä tan-mätraà çuddhaà jéva-caitanya-mätraà vastu garbhädhänädi-païcatäntäsu navasv apy 
avasthäsv avidyayä yutaà svatas tv ayutam iti çuddham ätmänam itthaà jïätvä nirviëëaù sann 
apäçrayänusandhäna-yogyo bhavatéty äha virameteti. våtti-trayaà jägrat-svapna-suñupti-rüpam. ätmänaà 
paramätmänam. svayaà vämadeväder iva mäyä-mayatvänusandhänena devahüty-äder ivänuñöhitena yogena vä. tataç 
cehäyäs tad-anuçélana-vyatirikta-ceñöäyäù. çré-sütaù. uddiñöaù sambandhaù. 

 
We can consider the substances earth, water, and so on to be either associated with their 

products having names and forms—such as pots—or separate from them. After all, we can 
identify these substances even apart from their products. In the same way, although by the 
force of ignorance the originally pure spirit soul becomes involved with the nine stages of life 
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from conception to death, he can nonetheless become indifferent by understanding that he is in 
fact distinct from all this by virtue of his being a pure self. Thus becoming aloof, he is then 
qualified to inquire about the äçraya. That is the purport of the verse beginning virameta [Bhäg. 
12.7.21].  

The våtti-trayam (“three functional states”) are the states of waking, dreaming, and deep 
sleep. Ätmänam (“Self”) here means the Supersoul. Svayam (“by oneself”) means by carefully 
studying the illusory nature of the world, as the sage Vämadeva did. Yogena (“by yoga”) 
indicates that one may conduct this study by means of the kind of meditation Çrématé Devahüti 
and others practiced. Éhäyäù nivartate (“he becomes free from all actions”) means that he 
refrains from all activities other than the practice of God-realization. 

This is our explanation of sambandha, the connection between Çrémad-Bhägavatam and the 
subject it discusses.  

 
Text 63.6 

iti 
kali-yuga-pävana-sva-bhajana-vibhajana-prayojanävatära-çré-çré-bhagavat-kåñëa-caitanya-deva-caraëänucara-viçva
-vaiñëava-räja-sabhä-sabhäjana-bhäjana-çré-rüpa-sanätanänuçäsana-bhäraté-garbhe çré-bhägavata-sandarbhe 
tattva-sandarbho näma prathamaù sandarbhaù. 

 
Thus ends the Tattva-sandarbha, the first book of the Bhägavata-sandarbha, which was 

written according to the instructions of Çréla Rüpa Gosvämé and Çréla Sanätana Gosvämé, the 
revered leaders of the universal royal assembly of Vaiñëavas. They are unalloyed servants of the 
lotus feet of the Supreme Personality of Godhead, Lord Çré Kåñëa Caitanya Mahäprabhu, the 
purifier of the jévas in Kali-yuga, who descended to distribute the benediction of His own 
devotional service. 

 
Commentary: 
1. Liberation is included as one of the types of destructions. 
2. According to Vyäsa’s realization the ultimate shelter, the apäçraya, is Lord Kåñëa. 
3. The goal of life for the jiva is to take shelter of Him by devotional service. 
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